The Water stone of the Wise

The Sophic Hydrolith; or Water Stone of the Wise, That is, a chymical work, in which the
way is shewn, the matter named, and the process described; namely, the method of obtaining
theuniversal tincture.

A BRIEF EXPOSITION OF THE WONDERFUL WATER STONE OF THE WISE, COMMONLY CALLED
THE PHILOSOPHER'S STONE.

From the beginning of the world, there have dways been God-enlighten men and experienced philosophers and wise Gentiles
who diligently studied the nature and properties of the lower Cresation. They laborioudy endeavoured and fervently longed to
discover whether Nature contained anything that would preserve our earthly body from decay and death, and maintainitin
perpetud health and vigour. For by thelight of Nature, and Divine revelation, they intuitively perceived that the Almighty, in His
love to men, must have concealed in the world some wonderful arcanum by which every imperfect, diseased, and defective
thing in the whole world might be renewed, and restored to its former vigour.

By the most diligent and careful search they gradualy found out that there was nothing in thisworld that could procure for our
earthly and corruptible body immunity from death, since desth was laid upon the Protoplasts, Adam and Eve, and their
posterity, as aperpetuad penalty. But they did discover one thing which, being itself incorruptible, has been ordained of God for
the good of man, to remove disease, to cure al imperfection, to purge old age, and to prolong our brief life - aboon actualy
enjoyed by the Patriarchs.

Thiswonderful remedy was industrioudy sought by the wise and understanding, until they discovered it, and its precious virtue.
Thus, the Patriarchs used it to restore their bodily vigour, and prolong their lives; and it was no doubt revealed by God to
Adam, our thrice great parent, who bequeathed the secret to all the Patriarchs who were his descendants, who thereby
procured for themselves length of days and boundless wedlth. When the aforesaid Gentiles had received this knowledge, they
justly regarded it asamost precious gift of God, and amost holy Art, and forasmuch asthey perceived that, by God's
providence, it had been reveded only to afew, and conceded from the mgority of mankind, they dways madeit a point of
conscience and honour to keep it secret.

But that the secret might not be lost, but rather continued and preserved to posterity, they expounded it most faithfully, both in
their writingsand in oral teaching to their faithful disciples, for the benefit of pogterity; nevertheless, they so clothed and
concesled the truth in dlegorical language that even now only very few are able to understand their indtruction and turniit to
practical account. For this practice they had avery good reason; they wished to force those who seek this wisdom to fed their
dependence on God (in Whose hand are dl things), to obtain it through instant prayer, and, when it has been reveded to them,
to give dl the glory to Him. Moreover, they did not wish the pearlsto be cast before swine. For they knew that if it were made
known to the wicked world, men would greedily desire nothing but this one thing, neglect dl labour, and give themsaves up to
adissolute and degraded life.

But dthough the said philosophers have treated this subject with so great avariety of method, and used many peculiar and
sngular expressions, curious parables, and strange and fanciful words, yet they dl agreein pointing out the same goa, and one
and the same Matter as essentid to the right conduct of the Art. Neverthel ess, many students of the Art have entirely missed
their meaning, and the secret Matter of which they speak. For at the present day there are (asthere have dways been) alarge
number not only of low charlatans, but of grave and learned men, who have sought this knowledge with unwearied industry,
and yet have not been ableto attain to it. Nay, some, angling with agolden hook, have utterly ruined themselves, and have
been compelled to abandon their search in despair. Therefore, lest anyone should doubt the existence of this secret Art, or,
after the manner of thiswicked world, look upon it asamerefigment, | will enumerate some of the true Sages (besides those
named in Holy Scripture) who really knew this Art, in the naturd order of their succession. They are Hermes Trismegidius,
Pythagoras, Alexander the Great, Plato, Theophrastus, Avicenna, Galen, Hippocrates, Lucian, Longanus, Rasis, Archelaus,
Rupescissa, the Author of the Great Rosary, Mary the Prophetess, Dionysius, Zachaire, Haly, Morienus, Cdlid, Constantius,



Sergpion, Albertus Magnus, Estrod, Arnold de VillaNova, Geber, Raymond Lully, Roger Bacon, Alan, Thomas Aquinas,
Marcdlus Pdingenius, and, anong moderns, Bernard of Trevisa, Frater Bas| Vaentinus, Phillip Theophrastus (i.e,
Paracelsus), and many others. Nor isthere any doubt that, among our own contemporaries, there, might be found some, who,
through the grace of God, daily enjoy this arcanum, though they keep it a close secret from the world. But, Sde by sdewith
these great Sages who have written truly and uprightly concerning this Magistery, there are found many charlatans and
impostorswho fasely pretend to have aknowledge of this Art, and, by tricking out their liesin the phraseology of the Sages,
throw dust into men's eyes, make their mouths water, and at length fail to make good their promises. Their dupes should well
ponder the following warning: "Trust not him who distills gold out of your money-box. If you are wise you will be on your guard
againg such. If you would not suffer both loss and mockery, beware of these dishonest charlatans. Follow those who are
smple, straightforward, and modest He who has the good, enjoysit in silence.” But where are you to find such? " Seek the
good; you may know them by their excelling the rest in weight, matter, and performance.” Now, since there are many students
of this Art who would fain learn its secret by atrue and straight path, and are yet so bewildered by these impostors and
charlatans, by their empty talk and their high pretensions, that they do not know which way to turn: therefore | have determined
briefly to expound the true principles of this Art. For though | account mysalf unworthy to speak of so greet aMystery, yet |
may say, without any self-glorification, that, through the grace of God, | have made greater progressin this Magistery than
most; and | consider it as my duty not to hide the talent which my Lord and Magter, the great and good God, has committed to
my unworthy keeping. For thisreason | am willing to show theright way, by which they may attain atrue knowledge of this
subject, to dl lovers of chemistry, and have put forth this Brief Epitome and Declaration of the Whole Art (so far asit may be
committed to writing), in the hope that through my means, God may perchance open the eyes of some, and lead them back
from their preconceived notionsto the right path, and so manifest to them His mighty works. For the greater convenience of the
reader | will divide the work into four Parts:

Inthe First part | will set forth the rudiments of the Art, and the best mode of preparing oneself for its study.

In the Second | will shew and describe the qudity and properties of the substance required, as aso the method of its
preparation and manipulation.

In the Third something will be said concerning the great utility of the Art, and its unspeakable efficacy and virtue.

In the Fourth will follow a Spiritud Allegory, inwhich thiswhole Magistery is set forth, being the true form of the Heavenly,
Everlasting, and Blessed Corner Stone of the Most High. It will also contain atrue, brief, and smple, practica manua of the
method of proceeding, for | am no friend of many specious words.

PART I.
Who is he that fears the Lord? He will instruct himin the right path. (Psaim 25.)

Inthefirg place, let every devout and God-fearing chemist and student of this Art consider that this arcanum should be
regarded, not only asatruly great, but asamost holy Art (seeing that it typifies and shadows out the highest heavenly good).
Therefore, if any man desire to reach this great and unspeakable Mystery, he must remember that it is obtained not by the
might of man, but by the grace of God, and that not our will or desire, but only the mercy of the Most High, can bestow it upon
us. For thisreason you must first of al cleanse your heart, lift it to Him aone, and ask of Him this gift in true, earnest, and
undoubting prayer. He done can give and bestow it.

If the omnipotent God, who isthe unerring searcher of al hearts, should find in you uprightness, faithfulness, sncerity, and a
desireto know this Art, not for any selfish end, but for His true honour and glory, He will doubtless hear your prayer
(according to his promise), and so lead you by HisHoly Spirit that you will begin to understand this art, and fed that this
knowledge would never have entered your heart if the most gracious Lord had not answered your petition, and revealed to you
the understanding even of the most dementary principles.

Then fall upon thy knees, and with ahumble and contrite heart render to Him the praise, honour, and glory due for the hearing
of thy prayer, and ask Him again and again to continue to thee His grace, and to grant that, after attaining to full and perfect



knowledge of this profound Mystery, thou mayest be enabled to use it to the glory and honour of His most Holy Name, and for
the good of thy suffering fellow men.

Moreover, asyou love your soul, beware of reveding the Mystery to any unworthy or wicked man, evenin the smallest
particular, or by making him in any sense a partaker thereof. If you in any way abuse the gift of God, or useit for your own
glorification, you will most certainly be caled to account by the Almighty Giver, and you will think that it would have been
better for you if you had never known it.

When you have thus, asit were, devoted yourself to God (who is not mocked), and learned to appreciate justly theaim and
scope of thisArt, you should, in thefirst place, strive to redlise how Nature, having been set in order by God the Triune, now
worksinvishbly day by day, and moves and dwellsin the will of God done. For no one should set about the sudy of this Art
without ajust appreciation of natural processes. Now Nature may truly be described as being one, true, smple, and perfect in
her own essence, and as being animated by an invisible spirit. If therefore you would know her, you, too, should betrue,
single-hearted, patient, constant, pious, forbearing, and, in short, anew and regenerate man. If you know yoursdlf to be so
congtituted and your nature adapted to Nature, you will have an intuitive insght into her working, such asit would otherwise be
impossibleto obtain.

For the study of this Art is such a perfect guide to excellence that a good knowledge of its principleswill (asit were, against
your will) hurry you on to an understanding of al the wonderful things of God, and teach you to rate al tempora and worldly
things a their true value. But et not him who desires this knowledge for the purpose of procuring weelth and pleasure think that
hewill ever attain to it. Therefore, let your mind and thoughts be turned away from all things earthly, and, asit were, created
anew, and consecrated to God alone. For you should observe that these three, body, soul, and spirit, must work together in
harmony if you are to bring your study of this Art to aprosperousissue, for unlessthe mind and heart of aman be governed by
the same law which devel ops the whole work, such an one must indubitably err in the Art.

When you arein inward harmony with God's world, outward conformity will not be wanting. Y et our artist can do nothing but
sow, plant, and water: God must give theincrease. Therefore, if any one be the enemy of God, al Nature declares war against
him; but to one who loves God, heaven and earth and dl the d ements must lend their assstance. If you bear thesethingsin
mind, and know the true First Matter (of which we shal speak later on) you may at once set about the practica part of this
study, calling on God for grace, direction, and guidance, so that your work may be carried successfully through all its stages.

Hethat abidesin the fear of the Lord, and cleavesto His Word, and waits faithfully on His office, will transformtin
and copper into silver and gold, and will do great things with the help of God: yea, with the grace of Jehovah, he will
have power to make gold out of common refuse. (Ecclesiastes. X1.)

TheWater stone of the Wise - Part 2
PART 2.

Therefore, thus saith the Lord: Behold | lay in Zion for a foundation a Stone, a tried Stone, a precious corner Sone, a
sure foundation. He that hasit shall not be confounded. (Isaiah XXVII1.)

The numerous writers on our most noble Art have never wearied of Singing its praises, and inventing for it new and glorious
names. lts most precious object they have called the PHILOSOPHER'S STONE, or the most ancient, secret, naturd,
incomprehensible, heavenly, blessed, bestified, and triune universal Stone of the Sages. Their reason for naming it astone, or
likening it to astone, wasthis: First becauseits origind Matter isredly akind of stone, which, being hard and solid like a stone,
may be pounded, reduced to powder, and resolved into its three elements (which Nature hersalf has joined together), and then
again may be re-combined into asolid sone of the fusibility of wax: by the skilled hand of the artist adjusting the law of Nature.

The importance of starting with an exact knowledge of thefirst or otherwise the second Matter of the Philosophica Stone has



been largely dwelt upon by al writers on this subject. This Matter isfound in one thing, out of which done our Stoneis
prepared (although it is called by athousand names), without any forelgn admixture; and its quality, appearance, and properties
have been st forth in the following manner. It is composed of threethings, yet itisonly one. Likewise, having been created and
made of one, two, three, four, and five, it is everywhere found in one and two. They dso call it the univers Magnesia, or the
seed of theworld, from which al natura objectstake their origin. Its properties are of asingular kind; for, in addition to its
marvelous nature and form, it is neither hot and dry likefire, nor cold and wet like water, nor cold and dry like earth, but a
perfect preparation of al the ements. Itsbody isincorruptible, and is not destroyed by any of the four elements, but its
properties far exceed those of the four eements, and the four qualities, like heaven and the Quintessence. With respect to its
outward appearance, figure, form, and shape, they call it astone, and not astone; they liken it to gum and white water, and to
the water of the Ocean. It is named the water of life, the purest and most blessed water, yet not the water of the clouds, or of
any common spring but athick, permanent, salt, and (in a certain sense) dry water, which wets not the hand, adimy water
which springs out of the fatness of the earth. Likewise, it isadouble mercury and Azoth, which, being supported by the vapour
or exudation of the greater and lesser heavenly and the earthly globe, cannot be consumed by fire. For itself isthe universal and
sparkling flame of thelight of Nature, which hasthe heavenly Spirit initself, with which it was animated at first by God, Who
pervades dl things, and is caled by Avicenna, the Soul of the world. For asthe soul lives and movesin dl the members of the
body, so that spirit lives and movesin al e ementary creatures, and is the indissoluble bond of body and soul, the purest and
most noble essencein which liehid adl myseriesin their inexhaustible fullness of marvel ous virtue and efficacy. Moreover, they
ascribeto it infinite Divine power and virtue when they say that it isthe Spirit of the Lord who fillsthe Universe, and inthe
beginning moved upon the face of thewaters. They also call it the spirit of truth that ishid in theworld, and cannot be
understood without the inspiration of the Holy Spirit, or the teaching of those who know it. It isfound potentidly everywhere,
and in everything, but in al its perfection and fulness only in onething. In short, it isa Spiritual Essence which isneither celestid
nor inferna, but an agrid, pure, and precious body, in the middle between the highest and lowest, the choicest and noblest thing
under heaven. But by theignorant and the beginner it is thought to be the vilest and meanest of things. It is sought by many
Sages, and found by few; suspected by those that are far away, and received by those that are near; seen by all, but known by
few, asyou may see from the following lines:

Into three the great good is divided, yet it is one, and highly esteemed by the world. Men have it before their eyes,
handle it with their hands, yet know it not, though they constantly tread it under their feet It isthe greatest wealth,
and he who knows the Art may rival the richest.

AN ENIGMA OF THE SAGES.
In which the underlying substance of the Art, called the Phoenix of the Sages, isfound to be thrice threefold.

If I tell you three parts of a thing you have no cause to complain. Seek one of three, and of the three one will be there:
for where there is body and soul, there is also Spirit and there shine salt, sulphur, and mercury. Trust my word, seek
the grass that is trefoil. Thou knowest the name, and art wise and cunning if thou findest it.

ANOTHER ENIGMA

(Much essier.)

Thereisonething in thisworld which is found occasionally. It is bluish-grey and green, and, wonderful to say, thereis
in thisthing a red and white colour. It flows like water, yet it makes not wet ; it is of great weight, and of small. |

might give it a thousand names, yet the thousand know it not. It is mean to look upon, yet to the Sageit is precious. He
who solves it with the second and condenses it with the third, he has our glorious subject.

YET ANOTHER ENIGMA.

Everything contributes to the formation of this Stone. It is conceived below the earth, born in the earth, quickened in
heaven, diesin time, obtains eternal glory.



Now when you have the substance indicated (which isin part heavenly in part earthly, and in its naturd state a mere confused
chaos without certain name or colour), and know it well (for this knowledge the Sages have dways accounted the Principa
part of thiswork, then you must give your whole mind to manipulating it in the proper manner. But before doing anything to it
with his hands, the sudent should remember not to begin the preparation of this great and inscrutable arcanum before he
knowswell the spirit that lurksin it according to its essential qualities and properties. "With this spirit,” saysacertain
philasopher, "you should not meddle until you first have afull and exact knowledge of it. For God is marvellousin Hisworks,
and Heisnot mocked, | could give some instances of men who set about this matter with greet levity and were heavily
punished by meeting (some or them) with fatal accidentsin their laboratories. For thiswork isno light thing, as many suppose,
perhaps, because the Sages have called it child's play. Those to whom God has reved ed His secrets may indeed find the
experiment smple and easy. But do thou carefully beware of exposing thyself to great danger by unseasonable carelessness.
Rather begin thy work with reverent fear and awe and with earnest prayer, and then thou wilt liein little danger.”

Now when you have exercised yourself with exceeding diligence in the oratory, the matter being ready to your hand, go into
the [aboratory, take the substance indicated, and set to work in the following manner.

Abovedl thingsyou must let it be your first object to solve this substance (or first Entity, which the Sages have dso called the
highest natural good). Then it must be purged of its watery and earthy nature (for at first it appears an earthy, heavy, thick,
dimy, and misty body), and dl that isthick, nebulous, opague, and dark in it must be removed, that thus, by afinal sublimation,
the heart and inner soul contained in it may be separated and reduced to a Precious essence. All this can be accomplished with
our Pontic and Catholic water, which initsrefluent courseirrigates and fertilizes the whole earth, and is swest, beautiful, clear,
limpid, and brighter than gold, silver, carbuncles, or diamonds. This blessed water is enclosed and contained in our Matter.

Then the extracted Heart, Soul, and Spirit must once more be distilled and condensed into one by their own proper sdt (which
intheinterior of the substance isfirst of ablood-red colour, but then becomes of a bright, clear, and transparent white, and is
caled by the Sagesthe Salt of Wisdom). Y ou have thusfirst, by what is called the anterior process, separated the pure from
theimpure, and first rendered the visble invisible, then, again, theinvisible visble or papable (but yet no longer so grossand
shapelessasit was at first), and it is now abright body with a pleasant, penetrating smell, and witha so subtle and etheredl that
if it were not fixed it would evaporate and vanish away. For this reason the Sages cdl it mercuria water, or water of the sun, or
mercury of the sun, or mercury of thewise. But so long asit remainsin the aforesaid form it would, if used asamedicine,
produce no good effect, but rather act as apoison. If, therefore, you wish to enjoy its glorious virtue, and manifold power, you
must subject it to some further chemical processes.

For this purpose you must diligently observe the working of Nature (extending over aconsiderable period of time), and Strictly
follow her guidance. When you have this knowledge, you should take two parts of the aforesaid prepared agqueous matter, and
again three different parts Thefirst two parts you should keep; but to the three parts add another matter, viz., the most precious
and divinely endowed Body of Gold, which ismogt intimately akin to the First Matter. Of thisadd one twdfth for the first
fermentation; for both, the spiritual and heavenly prepared substance, and this earthly Body of Gold, must be joined together,
and coagulated into one body.

But it should be noted that common gold is usdless for this purpose, being unsuitable and dead. For though it has been declared
by God the Omnipotent to be the most precious and beautiful of metas, yet so long asit lay hid in the mineits perfect growth
and devel opment was hindered. Daily use, moreover, bluntsitsindwel ling powers, namely, sulphur, or itssoul, and it is
continualy becoming mingled and defiled with other thingsthat are foreign to its nature. Hence it becomes daily more and more
unfit to be the subject of art. Y ou mugt, therefore, seek to obtain gold which has a pure, living spirit, and of which the sulphur is
not yet weakened and sophigticated, but is pure and clear (by passing through antimony, or by the heaven and sphere of
Saturn, and being purged of al its defilement): otherwise the first substance, being spiritual and etheredl, will not combine with
it. For thisMagistery dedls only with pure bodies, and suffers no unclean thing near, on, or around it.

Now when these unequa parts of the water and gold (differing not only in quaity, but also in quantity, for thefirst is, after its
preparation, ethered, thin, subtle, and soft, while the other isvery heavy, firm and hard) have been combined in a solutory
alembic, and reduced to adry liquid or amagam, they should be left six or seven days exposed to gentle heet of at least atepid



character. Then take one part of the three parts of water, and pour it into around, oval glass phia, similar to an egg in shape;
put the tempered liquid in the midst thereof, and leave it once more for Sx or seven days, the Body of the Sun will then be
gradually dissolved by the water. Thereupon both will begin to combine, and one will mingle with the other as gently and
insensbly asice with warm water. This union the Sages have shadowed out in various ways, and likened it, for instance, to the
wedlock of abride and bridegroom (asin the Song of Solomon). When thisis done, add the third part (which you have kept)
to theredt, but not al a once, or in one day, but in seven different installments. otherwise the Body would becometoo liquid,
and entirely corrupted by too much moisture.

For as seed, when cast into the ground, is destroyed and rendered usel ess by an excess of moisture and rain, so our work
cannot prosper unlessthewater isjudicioudy administered. All this being done, let the phial be carefully closed and sedled, to
prevent the compound from evaporating or losing its odour; and placeit in the furnace, there exposing it to agentle, continuous,
airy, vaporous, and well-tempered heet, resembling the degree of warmth with which the hen hatches her eggs.

[NOTE. The Sages have said much about vaporousfire, which they have caled the fire of wisdom, which isnot elementary or
materid, but (according to them) essentid and preternaturd. They dso cdl it the Divinefire, i.e., the water of mercury, roused
into action by common fire] Digest and hest it well, yet take care that none of it is sublimed, or, in the parabolic language of the
Sages, that the wife does not rule the husband, and that the husband does not abuse his authority over the wife, &c. - if you do
this, the whole will proceed normdly, without any interference on your part (except that, of course, you must keep up thefire).
At first the earthly Body of the Sunistotaly solved, and decomposed, and robbed of al strength (the Body, which wasfirst of
amuddy impurity, changing to a coa-black colour, called by the Sages the Raven's Head, within the space of forty days), and
isthus despoiled of its Soul. The Soul isborne upward, and the Body, being severed from the Soul, liesfor sometime, asif
deed, at the bottom of the dtill, like ashes. Buit if thefireisincreased, and well tempered, the Soul gradualy descends againin
drops, and saturates and moistensits Body, and so preventsit from being completely burned and consumed. Then, again, it
ascends and descends, the process being repeated seven times. The temperature you must keep at the same point from
beginning to end. Haste dowly - for it isof the greatest importance that the influence of the fire should be brought to bear gently
and gradually. In the meantime you will observe various chemica changes (e.g., of colour) inthe ditilling vessdl, to which you
must pay careful attention. For if they appear in due order, it isasign that your undertaking will be brought to a prosperous
issue.

Firgt there gppear granular bodies like fishes eyes, then a circle around the substance, which isfirgt reddish, then turnswhite,
then green and yellow like a peacock's tail, then adazzling white, and finally adeep red - until at last, under the rarefying
influence of thefire, the Soul and Spirit are combined with their Body, that lies at the bottom, into afixed and indissoluble
Essence, which union and conjunction cannot be witnessed without unspeskable admiration and awe. Then you will behold the
revivified, quickened, perfected, and glorified Body, which isof amost beautiful purple colour (like cochinedl), and itstincture
has virtue to change, tinge, and cure every imperfect body, aswe shall hereafter show morein detail. When thus, by the grace
and help of God, you have happily attained the goa of your labours, and found the Phoenix of the Sages, you should once
more return thanks to Him with your whole heart, and use His unspeskable gift solely for His glory, and for the advantage of
your suffering brethren. Thus | have mogt faithfully explained to you the whole process by which thismost noble Art, and
highest achievement, to wit, the Egg of the Sages, or Philosopher's Stone, may be begun and successfully completed.

If, however, during the operation, any accidental mishap should occur, it must be seento intime, or else the chemica process
will never be brought to perfection. If you

(1) observe that before the compound is solved and turns black, anything is sublimed, or evaporated, or something resembling
ared oil floats on the surface of the substance (which isabad sign);

or (2) if before or after it has turned white, it turns red too suddenly;
or (3) if, towards the end, it does not properly coagulate;

or (4) if the substance is so strongly affected by the heat that, being taken out, it does not instantly melt on red hot iron like
wax, but tinges and coloursthe iron, and afterwards will not remain fixed in thefire - you may regard dl these indications as



symptoms of afase composition and temperature, or of some kind or other of carelessness.

If these defects are not immediately seen to, they will speedily becomeincorrigible. A cunning adept should be acquainted with
the various devices by which they may be remedied; and | will recount them here for the sake of the beginner.

If one or more of the above defects are observed, the whole compound must again be taken out of the phia, and once more
solved in the aforesaid water of mercury (also caled virgin's milk, or the milk, blood, and swest of the First Métter, or the
never-failing fountain, or the water of life, which neverthel ess contains the most malignant poison); with thiswater it must once
more be moistened and saturated, and then subjected to the action of the fire, until thereisno longer any sublimation or
formation of gaseous vapours,; or till thefina coagulation has duly taken place, as described above. Of its subsequent
fermentation and multiplication, and of itsuses, morewill be said in the third part.

Of thetime required for the whole process, it isimpossible to say anything very definite; and, indeed, the Sages have put
forward the most conflicting opinions on this point - no doubt because some have been occupied with it longer than others. But
if any manwill carefully observe the working of Nature, and be guided by her teaching, and in al things hold amiddle course,
hewill gain his object sooner than one that trusts too blindly to his own wisdom.

But | tell thee not to go beyond the middle point of the letter X elther in the former or latter stage of the operation, but to take
one haf (V) for thetime of the solution and the other haf for the compaosition. Then, again, for thefina union, the number XX
should be thy guide (unless anything unforeseen should occur). Be satisfied with that space of time. On the other hand, do not
try to hurry on the consummeation, for one hour's mistake may throw thee back awhole month. If thou strivest unduly to shorten
the time thou wilt produce an abortion. Many persons have, through their ignorance, or salf-opinionated haste, obtained a
Nihilixir ingteed of the hoped for Elixir.

Inview of theimportance of thismagica science, | have thought it right to lay this before the sons of knowledge, for their
careful consderation.

RIDDLE.

There are seven cities, seven metals, seven days, and the number seven; seven letters, seven words in order meet,
seven times, and as many plates; seven herbs, seven arts, and seven stones. Divide seven by three, and thou shalt be
wise. No one will then strive to precipitate the half. In brief, all will proceed favourably in this number.

In the following lines the whole Processis briefly described:--

(1) -THE FIRST STAGE.

"Dissolve your substance, and then let it be decomposed ; then let it be distilled, and once more condensed.”
(I1.) -THE SECOND STAGE.

"Combine two things, decompose them, let them become black. Digest them and change them to white by your skill; at last et
the compound change to adeep red, let it be coagulated, and fix it; and you will be afavoured man. If, afterwards, you causeit
to ferment, you will have conducted the whole work prosperoudy. Then tinge therewith whatsoever you will, and it will multiply
to you infinite treasure.”

Or, more briefly, thus:.-
"Seek three in one, again seek onein three; Dissolve, and condense, and thou shalt be master of the Art."
A Riddleinwhich aso the Processisindicated :-

"A spiritisgiven for atimeto the body, and that spirit isthelife of asoul. If the spirit draw the soul to itself, they ore both
severed from the body. Then are there three abiding in the same place, until the precious body is dissolved, and is decomposed



and dies. But after atime the spirit and the soul are brought back by gentle warmth, and hold once more their former seet.
Then you have the essence; no perfection iswanting, and thework is glorified by ajoyful end.”

"My son, give methy heart, and |et thine eyes observe my ways." (Proverbs XXI11.)

TheWater stone of the Wise - Part 3
PART 3

Who, has seen Him that he should tell of Him? Who can exalt Him according to His greatness? We see but the smallest
of Hisworks: those that are much greater are hidden from us. For God has made all, and gives under standing ther eof
to those that fear Him. (Srach xliii.)

Concerning the end of thisgreat Art, and the excellence, virtue, efficacy, and unspeskable utility of the marvellous Philosopher's
Stone, much has been written: yet has no one been ableto tell out its thought-surpassing glory or to adequately set forth its
fame. All Sages have regarded it asthe chief felicity that this earth can afford, without which no one can atain perfectionin this
world. For Morienus says. "He who has this Stone has dl, and needs no other help.” For it includes dl tempora fdlicity, bodily
hedlth, and solid good fortune.

They have dso commended the Stone for that the spirit and efficacy which lie concedled in it are the pirit of the Quintessence
of dl things beneath the disc of the moon; on this account they say that it upholds the sky, and movesthe sea. They dso
describeit asthe most dect, the most subtle, the purest, and noblest of al the heavenly spirits, to which dl therest yield
obedience asto their King, that bestows on men al hedlth and prosperity, hedsal diseases, givesto the God-fearing tempord
honour and along life, but to the wicked, who abuseit, eterna punishment. It is also extolled by the Sages because it has never
been known to fail of effecting its purpose, but isfound to bein al proved, perfect, and unerring. Therefore Hermes and
Arigotle cdl it thetrue, undeceiving, and unfailing arcanum of dl arcana, the Divine Virtue which is hidden from the foolish. In
brief, they have desgnated it the chief of al things under heaven, the marvellous conclusion or epilogue of dl philosophic
works. Hence some devout Sages have affirmed, that it was Divinely revealed to Adam, and by him handed down to al the
holy Patriarchs.

For by itsaid Noah is said to have built the Ark, Moses the Tabernacle with dl its golden vessels, and Solomon the Temple,
besides accomplishing many other great deeds, fashioning many precious ornaments, and procuring for himself long lifeand
boundlessriches.

Moreover, the Sages own that through its means they invented the saven liberal arts, and sought and obtained sustenance for
themsalves. God gave them this gift that they might not be hindered in their researches by poverty, or driven to flatter therich
for the sake of gain, and thus become contemptible, and asajest or by-word in His sight. The Stone enabled them to discern
the great mysteries of the Divine wonders, and the inexhaugtible riches of the Divine Glory. By it their hearts were roused and
stirred up to amore intimate knowledge of God. For they sought not to obtain great wealth, or the honour and pleasures of this
world, but al their delight was to search out and contempl ate the marvellous secrets of Nature. They regarded the works of
God with very different eyes, and in avery different manner than most men in our own times, who, das, look on them like
cows or caves, and pursue the study of our noble Art for the sake of wealth, and tempora advantage and pleasure. But they
will never find what they seek. For God gives not this gift to the wicked, who despise Hisword, but to the godly who striveto
live honestly and quietly in thiswicked and impure world, and to lend a helping hand to the needy brethren; or, in the words of

the poet:

"God givesthis Art to the sincere and good, nor can the world purchaseit with al its gold. The vulgar know nothing of this
Mystery, for if any man beimpious, he seeksthe Stonein vain. He who holdsit in silence dwells where he would, and fears
neither accidents, nor thieves, nor any evil. For this reason this sacred gift is granted to few: it isin the hands of God, and He
givesit to whomsoever Hewill."



Much has been said concerning the operation, virtue, and utility of this Art in avariety of writings which have heretofore seen
thelight, as, for example, unto what extent the said Stone, prepared and made more than perfect, becomes amedicinewhichis
above every medicine. It has been denominated the universal panacea, to which not only al diseasesyield (as, for instance,
leprosy and gout), but by the use of which, old men may become young again, recover their lost faculties, and their former
strength, and by which those who are dready haf dead may be revivified and quickened. But, as| am no physician, | will
forbear to give an opinion on this point. That the Stone has this virtue, every one that possessesit can discover for himsdf. |
prefer to set down afew observations concerning those qualities and uses of the Stone which are known to me by daily
experience.

Inthefirst place, the practice of this Art enables us to understand, not merely the marvels of Nature, but the nature of God
Himsdf, inal its ungpeskable glory. It shadows forth, in awonderful manner, how man istheimage of the most Holy Trinity,
the essence of the Holy Trinity, and the Oneness of Substancesin that Trinity, aswell asthe difference of Persons, the
Incarnation of the Second Person of the Holy Trinity, His Nativity, Passon, Deeth, and Resurrection; His Exaltation and the
Eternal Happinesswon by Him for us men; aso our purification from origina sin, in the absence of which purification al good
actions of men would be vain and void - and, in brief, dl the articles of the Chrigtian faith, and the reason why man must pass
through much tribulation and anguish, and fall aprey to death, before he can rise againto anew life. All thiswe seein our Art
asit wereinamirror, aswe shal take occasion to set forth in our Fourth Part. Secondly, its earthly and natural use consstsin
changing all imperfect metals, by means of itstincture, into pure and solid gold, as | will try to show asbriefly as| can.

The Stone or Elixir cannot be used for this purposein the form in which we lft it at the completion of the previous stage of our
process, but it should be still further fermented and augmented: in the following manner, as otherwiseit could not be
conveniently applied to imperfect metals and bodies.

Take one part of the Essence, and add to it three parts of purest gold, which has been purged and melted by means of
antimony, and reduced to very thin plates. Let them be placed together in the crucible.

Thereupon the whole compound will be transformed into a pure and efficacious Tincture, which, when applied to base metds,
intheratio of 1::1000, will change them into pure gold.

Note - The purer the metas are, and the greater their affinity to our substance, the more easily are they received by the
Tincture, and the more perfect and rapid is the process of regeneration. For the transformation consistsin al that isimpure and
unsuitable being purged off, and regected like dressin the same manner flawed stones can be transmuted into precious
diamonds, and common crystal can be so tinged as to become equal to the most precious stones.

Moreover, many other things may be done with the Tincture which must not be revealed to the wicked world. These virtues of
the Stone, and others of alike kind, are looked upon as the least important by the Sages, and by al Christians on whom God
has bestowed this most precious gift. Such men think them vile indeed when compared with the knowledge of God and of His
workswhich is afforded by the Stone.

For let metdl you that he on whom the Most High has conferred the knowledge of this Mystery esteerns mere money and
earthly riches aslightly asthedirt of the streets. His heart and al his desires are bent upon seeing and enjoying the heavenly
redlity of which al these things are but afigure; as Solomon, the wisest of wise Kings, testifiesin chapter vii. of the Book of
Wisdom, where he says: "I preferred wisdom before sceptres and thrones, and esteemed riches nothing in comparison of her.
Neither compared | unto her any precious stone, because dl gold in respect of her isasalittle sand, and silver shall be counted
asclay before her." Those, therefore, that desire this Art asameans of procuring temporal honour, pleasure, and wedlth, are
the most foolish of men; and they can never obtain that which they seek a so great an expense of money, time, and trouble,
and which fillstheir hearts, their minds, and al their thoughts. For this reason the Sages have expressed a profound contempt
for worldly wedlth (not asthough it werein itsdf abad thing, seeing that it is highly commended in Holy Scripture asan
excdlent gift of God, but because of itsvile abuse). They despised it because it seemed to hinder men from following the good
and the true, and to introduce a mischievous confusion into their conceptions of right and wrong. These abuses of money the
illustrious Marcd lus Palingenius Stellatus has graphically described in the poem entitled the " Zodiac of Life", under thesign of
Sagittarius, where he draws avivid picture of the evils of avarice. To this poem | would therefore refer the gentle reader.



From this poem we may gather how lightly this distinguished man, though evidently a possessor of the Stone, as appears out of
his"Zodiac of Nature', held gold and slver, and dl thingstempord, in respect of virtue.

Nor ishis case by any means exceptional. All Sages have regarded wisdom, and the knowledge of heavenly things, asfar
better than the trangent things of earth, and have so ordered their lives and actionsthat at the last they might obtain immortality
and eternd glory. Thisfeding iswell expressed by Solomon, in hisBook of Proverbs (cp. xvi.), where he says. "How much
better isit to get wisdom than gold ! and to get understanding rather to be chosen than silver!™ - and again in the xxii. chapter:
"A good nameisrather to be chosen than gresat riches, and knowledge rather than silver and gold.” The same aspiration
prompted the following words of the son of Sirach: " See that thou keep agood name, for it is better than athousand treasures
of gold." By reason of these and other virtues which result from the philosophy of the Stone, the Sages have never wearied of
extalling its marvellous excellence; and they have taken great painsto make it known to the worthy, in order that itswisdom
might be accepted and practicaly exhibited by them. But to the foolish everything is obscure and difficult to be understood.
Thisisthe gist of the first Six chapters of Solomon's Book of Proverbs, where he saysthat men should strain every nerveto
attain to our wisdom. In the Book of Ecclesiastes, too, he uses the following words. "My son, be satisfied with alowly station:
for it isbetter than al that thisworld desires. The greater thou art, the more humble thyself, and God will give thee grace. For
the Lord isamost High God, and does grest things through the lowly."

TheWater stone of the Wise - Part 4
PART 4

"1 will open my mouth in parables, and declare things hidden from the foundation of theworld.” (Psalm LXXVI11. and Matthew
XIIl.)

When it pleases Almighty God by His Divine Word to make known unto the human race His marvellous, deep, and celestidl
mysteries, Heiswont to do so in parables, and to shadow forth His meaning in things familiar to our eyes which are depicted
visibly before us. For instance, when pronouncing upon Adam in Paradise, after the Fall, the sentence of death, He told him
that as he was made and formed of dust, he should aso return to dust - dust being athing which initself hasno life. Again,
when promising to Abraham an innumerable posterity, Heillustrated His meaning by pointing to the stars of the heavens, the
sand of the sea shore, and the dust of the earth. In the same manner, God made use of divers precious typesin declaring His
will to the children of Isragl through the Prophets. This practice was also adopted in the New Testament by Christ Himself - the
Foundation and Express Image of the Truth - who set forth Histeaching in parablesin order that it might be better understood.
So He compares His Divine and Blessed Gogpel - the highest happiness of man - to seed that is sown in afield, amongst which
the enemy scatters evil seed; to ahidden treasure; to a pearl of great price; to agrain of wheat; to amustard seed; to leaven,
etc. [Cf. Lukeviii. Matthew xiii. and xxii Luke xix. Matthew xx.]

The Kingdom of Heaven He describes under theimage of agreat Wedding Feast. The Christian Church, again, He compares
toaVineyard, and to aKing cdling upon his servants to render up an account. He also uses the smilitude of anoble lord who
entrusted his goodsto his servants, of alost sheep, aprodigal son, and others of asimilar nature. [Cf. Matthew xviii. Luke xvi
Matthew xxv. Luke xviii. Mark xii. Lukexviii. Luke x.]

These types and smilitudes were given to us on account of our human infirmity, which prevents us from understanding and
picturing to oursaves the things of heaven. And sinceit is God'swont to reveal Hismind in parables and figures, we can but
regard it as of apiece with al the other dealings of God, that the Chief Good, His Son, our Lord and Saviour Jesus Christ,
who by His obedience saved dl mankind from eterna death and restored to us the Kingdom of Heaven, should have
expressed His nature in aconcrete bodily form. Thisisthe greatest mystery of Almighty God, and the highest and worthiest
object of knowledge.

[Ephesansiii. Colossansi. Isaiah xlv.: "Let the heavens drop down from above, and let the skies pour down righteousness. L et
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the earth open and bring forth the Saviour.”]

And athough this great Good had been prefigured to usin the Old Testament by types such as the sacrifice of 1saac, the ladder
of Jacob, the betrayal and wonderful exaltation of Joseph the brazen serpent, Samson, David, and Jonah: yet, besidesdl these,
Almighty God deigned to give usafuller revelaion and acorpord, visible, and gpprehensible idea of His heavenly treasures
and giftsin the Person of His Son. Thisearthly and bodily manifestation He plainly foretold in the Prophet Isaiah (chapter.
xxviii.): "Behold, I lay in Zion for afoundation a corner stone, atried stone, a sure foundation: he that believeth shal not make
haste." To the same effect the Roya Seer David spesks, though the Holy Spirit, in Psalm cxviii.: "The Stone which the builders
regjected is become the head stone of the corner. Thisisthe Lord'sdoing, and it is marvellousin our eyes.” Thistype, the
aforesaid Corner Stone, Christ gppliesto Himsalf (Matthew xxi.) when He says. "Have ye never read in the Scriptures? The
Stone that the builders rgjected is become the chief stone of the corner. Thisisthe Lord'sdoing, and it is marvellousin our
eyes. And whosoever shdl fall on this Stone shall be broken; but on whomsoever it shdl fal it shall grind him to powder.” And
Peter (Acts, iv.) and Paul in his Epistle to the Romansiix. repeat almost the same words.

Thistried, blessed, and heavenly Stone Jesus Christ was longingly expected from the beginning of the world by the Fathers and
Holy Patriarchs;, God-enlightened men prayed that they might be accounted worthy to see the promised Christ in His bodily
and visbleform. And if they rightly knew Him by the Holy Spirit, they were comforted by His presencein ther lives, and had
aninvisble Friend on whom they could stay themsdlves, as upon aspiritua fulcrum, in trouble and danger even unto the end of
their life.

But although that heavenly Stone was bestowed by God as afree gift on the whole human race, therich aswell asthe poor
(Matthew xi., 6.); yet to thisvery day comparatively few have been able to know and apprehend Him. To the mgority of
mankind He has dways been a hidden secret, and a grievous ssumbling block, aslsaiah foretold in his eighth chapter: "He shall
be for astone of sumbling and arock of offence, agin and asnare, so that many shall stumble and fall, and be broken, and be
snared, and be taken." The same was revealed to the aged Simeon, when he spake thusto Mary, the Mother of the Corner
Stone: "Behold, He shall befor afal and rising again of many inlsragl, and for asign that shall be spoken againg.” To thisS.
Paul aso bearswitness (Romansix.): "They fell from the Stone of offence, and the rock of sumbling. Hethat believesin Him
shall not be confounded.” This Stoneis precious to them that believe, but to the unbdieving "a stone of offence and ssumbling,
seeing that they are broken againgt the word, and believe not in Him on whom they are founded (Ecclesiastes xliii.)." In all these
respects the Precious, Blessed, and Heavenly Stone agrees most wonderfully with our earthly, corpora, and philosophical
Stone; and it is, therefore, well worth our while to compare our Stone with its Heavenly prototype. We shal thus understand
that the earthly philosophica Stoneisthetrueimage of the redl, spiritud, and heavenly Stone Jesus Chrigt.

Thus, then, those who would truly know and prepare the first Matter of the Philosopher's Stone (the chief and principa
mystery of this earth) must have a deep insight into the nature of things, just as those who would know the Heavenly Stone (i.e.,
the indissoluble, triune essence of the true and living God) must have a profound spiritud insight into the things of heaven: hence
we said in our first part, that the student of our Art must first have athorough knowledge of Nature and her properties. If aman
would come to know the highest good, he must rightly know, first God, and then himself (Actsxvii: "For in Himwelive," etc.).
If anyone learn to know himself and God (i.e. our duty as men, our origin, the end of our being, and our affinity to God), he has
the highest scholarship, without which it isimpossible to obtain happiness, elther in thisworld, or in the world to come.

If we would find that high and heavenly Stone, we must remember that, as our earthly Philosophical Stoneisto be sought in
one thing and two things, which are met with everywhere, so we must look for Him nowhere but in the eternal Word of God,
and the Holy Scripture (consisting of the Old and New Testaments) - as God the Father testified at His Transfiguration on
Mount Tabor (Mark ix., Lukeix.), when He said: "ThisisMy Beloved Son: hear ye Him." In the same way Chrig, the essentia
and eternal Word of God, spesks of Himsdlf: "No one comes to the Father, but by Me" - according to the Scripture, the
infalible testimony of the Divine Word (Isaiah xxxiv.). In Isaiah viii. wefind the words. "to the Law and the Testimony." And
Chrigt, the aforesaid Corner Stone, bears witness to the necessity of Scripture, when He says: " Search the Scriptures, for in
them ye believe that ye have eternd life, and it isthey that testify of Me." Therefore, David saysin Psam cxix., long before the
coming of Christ: "My ddight, O Lord, isin Thy commandments, for they are my counsdlors; Thy word isalamp unto my feet;
| rjoicein the way of Thy testimonies more than in great riches. Also, | consider Thy ways, and wak in Thy testimonies’
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[Genegisxiii. PsAmxlv. Isaiah ix, 49. Jeremiah xxxii. John X, 14. Romansix. |. Corinthiansv.]

Moreover, when and where the First Matter of this heavenly Stone was founded (“from the beginning of theworld"), is
expresdy set forth in severd passages of Holy Scripture, especially in thefifth chapter of Micah: "Whose goingsforth have
been from of old; from everlasting.” When the Jews asked the Corner Stone Himsalf who He was, He answered: "I that speak
to you was from the beginning,” and again: "Before Abraham was, | am.” From these passagesit follows that He had His being,
without a beginning, from al eternity, and that He will abide throughout al eternity.

And dthough this knowledge is to be found and obtained nowhere but in the Old and New Testaments, nevertheless he who
would gain it must proceed with the greatest care (11. Timothy, lit), for one false step may render al our subsequent labour
useless. He who would gain agolden understanding of the word of truth, should have the eyes of his soul opened, and hismind
illumined by theinward light (1. John, v.) which God has kindled in our hearts from the beginning; for he who strivesto obtain
this knowledge without the Divine light, may easily mistake Saul for Paul, and choose afdse road instead of the right path. This
happens continually in regard to our earthly Stone. Ten persons may read the same description of it, and yet only one may read
thewords aright. So the mgority of mankind daily miss the knowledge of the Heavenly Stone; not because it is not before their
eyes, but because they have not eyesto seeit. Therefore Christ says: (Lukexi.) "The eyeisthelight of the body, and if the eye
be dark the whole body will be full of darkness." In the seventeenth chapter of the same Gospel He says. "Behold the kingdom
of God iswithinyou." From these wordsit most clearly gppearsthat the knowledge of thelight in man must come from within,
and not from withot.

The externd object, asthey say, or the letter, iswritten for the sake of our infirmity, asafurther aid to the implanted light of
grace (Matthew xxiv.), as dso the outward spoken word is used as an auxiliary meansfor the conveyance and advancement of
knowledge. For example, if awhite and ablack tablet were put before you, and you were asked to say which was white and
which black, you would not be able to answer the question if you had no previous knowledge of those colours; your ability to
do s0, comes, not from looking at the tablets, but from the knowledge that before was in your mind. The object only stirsup
your perceptive faculty, and cals out the knowledge that before was in you, but does not of itself afford that knowledge. Inthe
sameway, if any one put into your hand aflint, and asked you to bring outward and visible fire out of it for him, you would be
unable to do so without the stedl that belongsto it, with which you would have to dlicit the spark dumbering in the stone.
Moreover, you would have to catch and fan it into flame on a piece of tinder - or else the spark would immediately vanish
again. If you do this, you will have abright fire, and so long as you keep it up, you will be able to do with it whatever you like.
In the same manner, the heavenly light dumbersin the human soul, and must be struck out by outward contact, namely, by the
truefaith, through reading and hearing, and through the Holy Spirit whom Christ restored to us, and promised to give us (John
xiv.: "No man comesto the Father but by me"), and to put into our dark, but sill glowing hearts, asinto akind of tinder, where
Hemay be fanned and kindled into abright flame, working the will of God in our souls. For He delightsto dwell in light
unapproachable, and in the hearts of believers. Although no man ever has, or ever can, see God with his outward bodily eyes,
yet with the inward eyes of the soul He may well be seen and known. But notwithstanding that inward light castsits bright
beams over the whole world, and into the heart of every man without any difference, theworld, by reason of itsinnate
corruptness, cannot seeit rightly, and refuses to acknowledge it; and on this account so many false and pernicious notions are
current concerning it. But we shall do well to consider that God has, not without a good purpose, furnished our heads with two
eyes and two ears, for He would thereby teach us that man has a double vision and a double hearing; namely, the outward and
theinward. With theinward heisto judge spiritua things, and the outward is aso to perform its own proper office. The same
digtinction wefind in the spirit and the letter of Scripture. For thisreason | thought fit to explain this matter for the sake of
students of the smple sort, who might otherwise be at aloss to gpprehend the full significance of the triune Stone.

Again, asthe substance of the earthly Stone is nothing accounted of in the world, and regjected by the mgjority of mankind, so
Chrig, the eternd Word of the Father, and the Heavenly Triune Stone, islightly esteemed in thisworld, and scarcely even
looked at; nay, we may say that nothing is so profoundly and utterly despised by mankind, as the Saving Word of God. Hence
(Corinthiansl, 2) it is caled foolishness by the wise of thisworld. Nor isit only contemned and regarded asworthless; it is
even proscribed and laid under aban, like some false heretical doctrine, and it is grievous for a God-fearing man to listen to the
blasphemous words that are spoken againgt it. But the believer must be tried by it, and the world sifted by its appearance. So
S. John says (cp. i.): "He came unto His own, and they received Him not;" and again: "He wasin the world, and the world
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knew Him not."

Again, asthe physical and earthly water-Stone of the Sages has, on account of its unsearchable excellence, been called by a
great variety of names by the multitude of philosophers, so the Heavenly Light, the one Noumen and Illuminant, whose riches
and glory are past finding out, is designated in Holy Scripture by alarge number of titles. We will go through the most important
names of both. The Philosopher's Stoneis called the most ancient, secret or unknown, natural, incomprehensible, heavenly,
blessed, sacred Stone of the Sages. It is described as being true, more certain than certainty itsalf, the arcanum of al arcana-
the Divine virtue and efficacy, which is hidden from the foolish, the aim and end of dl things under heaven, the wonderful
epilogue or conclusion of all the labours of the Sages - the perfect essence of al the elements, the indestructible body which no
element can injure, the quintessence; the double and living mercury which hasinitsaf the heavenly spirit - the curefor al
unsound and imperfect metas - the everlagting light - the panaceafor all diseases - the glorious Phoenix - the most precious of
treasures - the chief good of Nature - the universa triune Stone, which is naturally composed of three things, and, nevertheless,
isbut one - nay, is generated and brought forth of one, two, three, four, and five. In the writings of the Sages we may aso find
it spoken of asthe Catholic Magnesia, or the seed of the world, and under many other names and titles of alike nature, which
we may best sum up and comprehend in the perfect number of one thousand. And asthe earthly Philosopher's Stone and its
substance have athousand names, so an infinite variety of titlesis even morejustly predicated of the Chief Good of the
Universe. For Heis God, the Word of God, the Eternal Son, thereal, eternd, tried, and precious corner and foundation Stone
which the builders refused and regected. Heistrue, and more ancient than al things seeing that He was before the foundation of
the world, and from everlasting. He isthe true, hidden, and unknown God, supernaturd, incomprehensible, heavenly, blessed,
and highly praised. Heisthe only Saviour, and the God of Gods (Deuteronomy x.). Sure Heis, and true, and cannot lie
(Numbers xxiii., Romansiii.). Heisthe only Potentate who does what He will, according to His good pleasure. Heis secret
and eternd, and in Him lie hid dl the treasures and mysteries of knowledge (Romans xvi., Collossansii.). Heistheonly Divine
virtue and omnipotence, which is unknown to the foolish, or the wise of thisworld. Heisthe only true essence of al dements,
seeing that of Him al things are and were crested (Romansii., Jamesi.). Heis the quintessence, the essence of all essences,
and yet Himsdlf not an essence of anything. He hasin Himself the Heavenly Spirit which quickensdl thingswith lifeitself
(Wisdom vii., Isaiah xlii., John xiv.). Heisthe one perfect Saviour of al imperfect bodies and men, the true heavenly physician
of the soul, the eternd light that lights dl men (Isaiah Ix., Johni.), the universd Remedy of al diseases, the true spiritua

panacea. Heisthe glorious Phoenix that quickens and restores with His own blood His little ones whom the old Serpent, the
Devil, had wounded and killed. Heisthe greatest treasure, and the best thing in heaven or upon earth, the triune universa
essence, called Jehovah - of one, the Divine essence - of two, God and Man - of three, namely three Persons - of four, namely
three Persons, and one Divine Substance - of five, namely of three Persons, one Divine, and one Human Substance. Heisaso
the true Catholic Magnesia, or universa seed of the world, of Whom, through Whom, and to Whom are all thingsin heaven
and upon earth - the Alphaand Omega, the beginning and the end, saysthe Lord that is, and was, and isto come, the AImighty

(Apoc. i.).

But again, asin the case of the philosophica work; it is not enough for anyone to know its substance and its triune essence,
with the quality and property thereof, if he does not aso know whereto obtain it, and how to become a partaker of its benefits
- which can only be done, aswe said above, by dissolving the substance into its three parts, decomposing it, and so depriving it
of its caiginous shadow and hirsute essence, subliming itsinner hidden heart and soul by means of the swest, universd, fiery,
marine water (extracted from itsdlf) into avolatile essence - so we cannot know that glorious triune Essence, called Jehovah,
unlesstheimage of Himisfirst dissolved and purified in our own souls, the vell of Moses (i.e., our own desperate Snfulness
which prevents us from seeing God as He is) being taken away, and our inner heart and soul being purified, cleansed, and
sublimed by the Divineillumination of Him that dwellswithin, namdy, Christ, who washes our heartslike pure water (Isaiah
xliv.), and fills them with His sweet and gentle comfort. So you first behold the wrath, but afterwards the love of God.

Once more: Asour Matter, in the philosophical work, after being dissolved into itsthree parts or principles, must again be
coagulated and reduced into its own proper salt, and into one essence, which is then called the sdt of the Sages: so God, and
His Son, must be known as One, by means of their essential substance, and must not be regarded as two or three Divinities,
possessing more than one essence. When you have thus known God through His Son, and united them by the bond of the Holy
Spirit, God isno longer invisible, or full of wrath, but you may feel Hislove, and, asit were, see Him with your eyes, and
handle Him with your hands, in the person of Jesus Christ, His Son and expressimage. But even thisknowledge of the Triune
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God will avail you little, unless you continue to advance and grow in Hisgrace, for God otherwise will be ill terrible, and asit
issaid of Him (Deuteronomy vii, 18), "aconsuming fire." For as the substance of the Sages, after dl the changesthat it has
undergone, will do more harm than good as amedicine applied to the body, without the final preparation, so unlessyou fully
and perfectly apprehend Christ, the mere knowledge of Him will tend to your condemnation rather than to the salvation of your
soul (1. John, iv.). Therefore if you wish to become a partaker of Christ, and if you desire to possess and enjoy His heavenly
giftsand treasures, you must advance in the personal knowledge of Christ, and look upon Him, not merely asapure and
immateria Spirit, but as the Saviour who in the fulness of time took upon Himself ahuman body, and became the Son of Man,
aswell asthe Son of God.

For asin our philosophical work another most noble and cognate metallic body must be united to our first substance (if itisto
be rendered effectud for the perfecting of other metals), and joined together with it into one body, so the Divine Nature of the
Son of God had to take upon itsdlf, asit were, another kindred "metallic" body, namely our human nature, our human flesh and
blood (which, having been created in the image of God, has the greatest affinity with Him), and to be joined with it into one
indissoluble whole, in order that He might have the power of bringing imperfect men to perfection.

But again, we said that common gold, on account of itsimperfection and impurity, would not combine with our substance,
because its manifold defects had rendered it "dead" and uselessfor our purpose, and that, for thisreason, it must first receive a
bright and pure body (not adulterated or weakened by the presence of bad internal sulphur). In the same way, the Divine
essence of the Son of God could not be joined to common human nature, which is conceived in in, defiled with hereditary
uncleanness, and many actuad sins and besetting infirmities (though al these are no integra part of human nature as such), but
required apure, Snless, and perfect humanity.

For if the earthly Adam, before the Fall (though after all only a created being), was holy, perfect, and sinless, how much more
must the heavenly Adam, to whom the only begotten Son of God was joined, have a perfect humanity? Therefore the heavenly,
eternd, fundamenta Corner Stone, Jesus Chrigt (like the earthly Philosophica Stone), isnow One, uniting in Himself, after an
inscrutable manner, adual nature of admirable generation and origin, and the properties both of God and of man. For
according to His Divine Nature, Heistrue God, of the Substance of His heavenly and eternal Father, and the Son of God,
whose goings out (as the Scripture says) were from everlagting (Micah v.). According to His human nature, on the other hand,
He was born in the fullness of time as atrue and perfect man, without sin, but with areal body and soul (Matthew xxvi.).
Therefore He now eterndly represents the indissoluble and persona union of the Divine and the human substance, the oneness
of the natures of God and man.

It is much to be wished that the eyes of our salf-opinionated doctors were opened, or the nebulous film, or sophistical mask,
which obscurestheir vision, taken away, that so they might see more clearly. | am particularly aluding to the Arigtotelians, and
other blind theological quibblers, who spend their livesin wrangling and disputing about Divinethingsin amost unchristian
manner, and put forth no end of manifold digtinctions, divisions, and confusions, thus obscuring the Scriptura doctrine
concerning the union of natures and communication of substancesin Chrigt. If they will not believe God and His Holy Word,
they might at least be enlightened by a study of our chemica Art, and of the union of two waters (viz, that of mercury and that
of the Sun) which our Art so gtrikingly and palpably exhibits. But the scholastic wisdom of their Ethnic philosophy isentirdy
based upon pagan philosophy, and has no foundation in Holy Scripture or Christian Theology. Their Aristotelian precepts, their
"substances’ and "accidents,” entirely blind them to the true proportions of things, and they forget Tertullian's saying "that
philosophers are the patriarchs of heresy." But we do not think it worth while to pursue this subject any further.

Again, as our chemica compound (in which the two essences have been combined) is subjected to the action of fire, and is
decomposed, dissolved, and well digested, and asthis process, before its consummation, exhibits various chromatic changes,
50 this Divine Man, and Human God, Jesus Chrigt, had, by the will of His heavenly Father, to pass through the furnace of
affliction, that is, through many troubles, insults, and sufferings, in the course of which His outward aspect was grievoudy
changed; thus He suffered hunger when, after His Baptism and His entrance upon the ministry of the Word, the Holy Spirit led
Him into the wilderness to be tempted of the Devil, and there waged with Him athreefold contest, as an exampleto al
baptized Christian men, who, having declared themsalvesfollowers of Chrit, are, like Him, tempted, and have to sustain the
shock of various grievous assaults. Again, He was subject to weariness, He shed tears, He trembled, He wrestled with death,
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He shed drops of sweat mingled with blood, He was taken captive and bound, was struck in the face by the high priest's
servant, was mocked, derided, spitted upon, scourged, crowned with thorns, condemned to die upon the Cross, which He had
to bear Himself; was nailed to it between two maefactors, received vinegar and gall to drink, cried out with aloud voice,
commended His spirit into the hands of His Father - and so gave up the ghost and died upon the Cross. These and other
tribulations, which arefaithfully related by the Evangelists, He had to bear in the course of Hisearthly life.

And asthe Sages say that the above mentioned process of chemica digestion is generally completed within forty days, so the
same number seemsto have amost peculiar sgnificance in Scripture, more particularly in connection with thelife of our Lord.
The Isradlites remained forty yearsin the wilderness, Moses wasforty days and forty nights on Mount Sinai; Elijah'sflight from
Ahab occupied the same length of time. Christ fasted forty days and forty nightsin the wilderness, He spent forty monthsin
preaching upon earth; He lay forty hoursin the grave - appeared to His disciplesforty days after His Resurrection. Within forty
years from Christ's Ascension Jerusalem was destroyed by the Romans, and made level with the ground.

Then again, the Sages have called our compound, while undergoing the process of decomposition, the Raven's Head, on
account of its blackness. In the same way, Chrigt (Isaiah liii.) had no form nor comeliness - was despised and rejected of men -
aman of sorrows and acquainted with grief - so despised, that men hid, asit were, their faces from Him; and in the 22nd Psalm
He complainsthat He "isaworm, and no man," "a scorn and laughing-stock of the peopl€e’. We may aso see an andogy to
Chrigt in the fact that the decomposed body of the sun liesfor sometime dead and lifeless, like burnt-out ashes, at the bottom
of the phia, and that its "soul" gradualy descendsto it under the influence of greater heat, and once more saturates, asit were,
the dead and decaying body, and savesit from total destruction. For when, on the Mount of Olives, and on the Cross, Christ
had experienced afeding of utter derdliction, He was afterwards comforted and strengthened, and nourished (asit were) with
Divine nectar from above. And when at length He had given up the ghost, and al the strength forsook His body, so that He
went down to the parts below the earth, even there He was preserved, refreshed, and filled with the quickening power of the
eternd Deity; and thus, by the reunion of His spirit with His dead body, quickened, raised from the dead, lifted up into heaven,
and gppointed Lord and King of dl - where, sitting at the right hand of His Father, He now rules, governs, preserves, and
quickensdl thingswith the power of HisWord. This marvellous Union and Divine Exaltation angels and men in heaven, upon
earth, and under the earth can scarce think upon without holy fear, and trembling: awe - Whose power, strength, and purple
Tincture (i.e., Blood) changes usimperfect men and sinnersin body and soul, and isamarvellous medicine for al our diseases,
aswe shadl seefurther on.

We have briefly and smply considered the most obvious andogies that serve to establish the typical connection between Jesus
Chrigt, the heavenly Corner Stone, and our earthly Philosopher's Stone, and to illustrate its figurative resemblance to the
Incarnation of the Saviour of men. We will now proceed to shew that the earthly Stone also shadows forth His transmuting,
strengthening, healing, and quickening power towards us sinful, wretched, and imperfect human beings.

For though God created man at the beginning in His own image, and made him more glorious and perfect than other creatures,
and breathed into him aliving and immortal soul, yet by thefal the image of God was defaced, and man was changed into the
very reverse of what God had intended that he should be.

But in order that we might be restored to our former glorious state, God in His greast mercy devised thefollowing remedy: As
the perfect earthly Stone, or Tincture, after its completion extendsits quickening efficacy, and the perfecting virtue of itstincture
to other imperfect metds, so Chrigt, that blessed heavenly Stone, extends the quickening influence of His purple Tinctureto us,
purifying us, and conforming usto the likeness of His perfect and heavenly Body. For, as . Paul says. (Romansviii.), Heis
the firgt-born among many brethren, as Heis aso the first-born before dl cregtures, through whom dl thingsin heaven and
earth were created, and reconciled to God. If we who are by Nature impure, imperfect, and mortal, desire to become pure,
immortal and perfect, this transmutation can be effected only through the mediation of the Heavenly Corner Stone Jesus Chrigt,
whoisthe only haly, risen, glorified, heavenly King, both God and man in the unity of one Person.

For asthe Philosopher's Stone, which is the Chemical King, has virtue by means of itstincture and its developed perfection to
change other imperfect and base metalsinto pure gold, so our heavenly King and fundamental Corner Stone, Jesus Christ, can
aone purify us sinners and imperfect men with His Blessed ruby-coloured Tincture, thet isto say, His Blood, from al our

15



naturd filth and uncleanness, and perfectly heal the maignant disease of our nature; seeing that thereisno sdvation but in Him,
and that no other nameis given under heaven whereby men can obtain happiness and perfection.

The blind and insensate world has, indeed, through the craft and deceit of the Devil, tried many other ways and methods of
obtaining everlagting savation, and hastoiled hard to reach the god; but Christ neverthdessis and remainsthe only true
Saviour and Mediator, who aone can make us appear just in the sight of God, and purify usfrom our spiritua leprosy - just as,
upon earth, thereisonly oneroyd, saving, chemical Stone by which dl imperfect metals must be brought to perfection and all
bodily diseases healed (especidly that fearful, and otherwise incurable leprosy). All other spiritua remedies - such asthose
invented and used by Jews, Turks, heathens, and heretics - may be compared to the devices of false and sophigtical adchemidts;
for by them men are not purified, but defiled - not quickened, but enfeebled, and given over to a state of more hel pless spiritua
deadness. So the pseudo achemists, or malchemidts, asthey may be more appropriately termed, discover many tinctures and
colours by which men are not only deceived, but, as daily experience teaches, often ruined in fortune, body, and soul. Again, if
we men would be purified and cleansed of our origina sin and thefilth of Adam (in whom, through the subtilty of the
Cacodaemon, our whole race was corrupted in the very Protoplast), we can obtain perfection and eterna happiness only
through the regeneration of water and the Spirit, asthe royal chemica substanceis regenerated by water and its spirit. Inthis
new and spiritud regeneration, which is performed in baptism through water and the Spirit, we are washed and purified with
the Blood of Chrigt, united to His Body, and clothed with Him aswith agarment (Collossansiii., Ephesiansv.). For, asthe
philosophical Stone becomesjoined to other metals by means of itstincture and entersinto an indissoluble union with them, so
Chrigt, our Head, isin congtant vital communion with al His members through the ruby tincture of His Blood, and compacts
Hiswhole Body into a perfect spiritua building which after God is crested in righteousness and true holiness. Now, that
regeneration which iswrought in baptism through the operation of the Holy Spirit isredly nothing but an inward spiritua
renewa of falen man, by which we become God's friendsinstead of His enemies, and thus heirs of God and fellow heirswith
Chrig (1. Corinthiansii., Romansxii., Ephesiansii., Hebrewsiii.). For to thisend Christ died and rose again, that through this
means, namely, through His passion, desth, resurrection, and ascension, He might enter the Holy Place made without hands,
and prepare for usthe way to our everlagting Fatherland. Therefore, we, too, as His brothers and sisters, should follow His
passion, and grow like Him in love, humility, and al other virtues, till we are conformed to His glorified body, and until, having
lived and died with Him, we dso reign with Him, and share His everlagting glory.

But thisinward quickening and imitation of Chrigt, our heavenly King, in our daily lives, isnot the outgrowth of our own merit
or natura will (for by nature al men are blind, deaf, and dead, asto spiritua things), but is produced solely through the effectua
working of the Holy Spirit, who dwellsin usthrough the blessed laver of regeneration. In like manner, the minerds and metas
arein themselves gross and dead, and cannot purify or ameliorate themselves, but are purified, renewed, dissolved, and
perfected through the agency of the spagyric spirit. Now when we have been incorporated in the Body of our heavenly Ring,
and washed and cleansed of origina sin through His purple Tincture, and so rendered capable of bringing forth the first fruits of
the Holy Spirit, we arefed up, like little children, and nourished with the pure and hedth-giving milk of grace, until at length we
become living stones; fit for the heavenly building and the highest priesthood, which consstsin offering up spiritud sacrifices
such as are acceptable to God the Father, through Jesus Christ. For even a Chrigtian, though regenerated through water and
the Word, cannot grasp or apprehend al things at once, but must grow gradually, and daily, in the knowledge of God and of
Chrig.

For as, in our philosophica experiment, the union of the two essences, namely of the earthly gold and the heavenly prepared
Matter, which have first been reduced to akind of dry liquid, or analgam, in a solutory alembic, does not take place dl at once
(seeing that the different parts are added gradually and at stated intervals), so we must expect the growth of the quickened
spirit to be dow and gradua. For when the spiritual union of aman with Christ in baptism has once taken place, and heis
united once for al with His Body, he must gradually advance in the Chrigtian faith, and assmilate in his soul one article after
another, until he has obtained perfect knowledge, and isfirmly established in al the fulness of conviction.

Now the Chrigtian faith, like the prepared aqueous substance, consists of twelve articles, according to the number of the
Apostles, and these again fall into three principal sections, viz. (1) that which treats of our cregtion, (2) that which dealswith
our redemption, and (3) that which describes our sanctification. All these articles the Christian must, one by one, and little by
little, make his own. He cannot master them all a once; for if too much spiritua nourishment were adminiseredtohimat a
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time, his soul might begin to loathe itsfood, and he might be entirely estranged from the faith. Therefore, thethird article, for
instance, should be divided into seven parts, and taught in seven different lessons (just as the matter was not put into the phia
al a once). When aman has made the whole faith thoroughly his own, he must carefully preserveit pure from al corruption
and fddficaion.

Moreover, in the chemica process, the Stone cannot bring its influence to bear on imperfect metals, unlessit isfirst combined
with three severa parts of highly refined and purified gold, not because the tincture of the Stone itsdf isimperfect, but on
account of the grossness of the metals which otherwise could not recaive its subtle influence. The Stoneitsalf is perfect; but the
base metals are so feeble and dead that they cannot apprehend the angelical and spiritua perfection of the Tincture, except
through the more congenial medium of gold, refined and fused through Antimony. In the same way, our heavenly King, Jesus
Chrigt, has, through His obedience to His Father'swill, oncefor dl delivered usfrom sin and impurity, and made us sons and
heirs of God; nevertheless, His saving Blood, the true purple Tincture, cannot be received by us, on account of our inborn
infirmity and gross sinfulness, except through three media appointed by God for this purpose, namely: (1), HisHoly Word,
which is better and purer than earthly gold seven timesrefined; (2), saving faith, which isamarvelous gift of God, comes
through the Word of God, unites the hearts of men, and istried in the fire of affliction; (3), unfeigned love towards God and our
neighbour, which isaso agift of God, the fulfilment of the law, and a perfect imitation of God's nature. If we have and possess
in aproper manner these three things, the Word, faith, and love, Christ can operate rightly upon uswith his heavenly Tincture,
and celegtiad Unction, make their blessed influence felt throughout our imperfect natures, and thus, by pervading our entire
being, cause usto be partakers of His own heavenly nature. But Satan, that grim pseudo-alchymist, ever liesin wait to draw
those whom Christ has regenerated, and made sons of God by faith through baptism, and who are warring the good warfare,
and keeping faith and agood conscience, away from the right path - and in this attempt he and hisfaithful servants, our sinful
flesh, and the wicked, seductive world, are, aas, very frequently successful (for even the just man fals seven timesaday.
Proverbs xxiv.). For ashelay in wait for Christ, our Lord, Master, and Guide, and soon after His Baptism made a violent
assault upon Him; so to the present day he spreads his crafty nets and pernicious snaresin the Christian Church. Our Lord he
first endeavoured to delude into doubting the Word of God, and questioning His Father's love, by pointing to the want, hunger,
and bodily affliction, that God suffered Him to endure in the wilderness. But if Christians do not yield to this temptation, Satan
attacks them on another point, and tries to induce them to place afoolhardy confidence (such asis not warranted by God's
word) in their heavenly Father; just as he strove to persuade Christ to cast Himsalf down from the pinnacle of the Temple,
seeing that God would surdly protect Him. If this device does not succeed, the Evil Oneis not ashamed to try athird expedient:
he promises us dl the riches of thisworld, and the glory thereof, if we will forsake God, become idolators, and worship Satan
himsdf - aproposa which he actudly had the hardihood to make to Christ. These Satanic machinations God, in Hisinscrutable
wisdom, permits, in order that men may thereby be exercised in faith, hope, patience, and true prayer, and prepared for the
agony of death which the old man will one day haveto undergo - that thusthey may gain afina victory over their hereditary
foe. Thisvictory they will gainif they are taught by the grace of God how to encounter the Devil's deceitful and crafty wiles.

For since, as St. Paul says, we wrestle not with flesh and blood, but with principdities and powers, with the rulers of the
darkness of thisworld, with the spiritual forces of wickednessin the heavenly places; we cannot successfully oppose our own
strength to their spiritua assaults, but we mugt, after the example of our Standard-bearer, Jesus Christ, arm ourselves againgt
our spiritual foeswith spiritua weapons, such asthe Word of God, and the sword of the Spirit. We must take from the
armoury of the Holy Spirit the breast-plate of righteousness, and have our loins girt with truth, our feet shed with the
preparedness of the Gospel of peace; and we must cover ourselves with the great shield of faith, with which we shall be ableto
quench dl thefiery darts of the wicked one: for faith in Jesus Christ isamost strong shield which no weapon of the Evil Demon
has power to pierce.

Again, we saw that in our chemica operation the regulation of the fire, and amost patient and careful tempering of its heat, was
of the greatest importance for the proper digestion of the substance. We a so spoke of the "fire of the Sages' as being one of
the chief agentsin our chemical process, and said that it was an essentid, preternatural, and Divinefire, that it lay hid in our
substance, and that it was stirred into action by the influence and aid of the outward materid fire. In like manner, the true Word
of God, or the Spirit of God, whom Jeremiah comparesto afire, liesbid in our hearts, having been planted in our souls by
Nature, and only defaced and obscured by the fall. This spirit must be aided, roused into action, and fanned into a bright dame,
by another outward fire, viz., the daily fire of godliness, the exercise of dl the Christian virtuesin good days and in evil, and the
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study of the pure Divine Word, if, indeed, theinterna light of grace, or the Spirit of God, isto work in us, instead of being
extinguished. For as an earthly craftsman polishesiron, which initsdf iscold, till it isheated by continud friction, and asalamp
must go out if it isnot constantly fed with oil; so theinward fire of man, unlessit is assduoudy kept up, gradudly beginsto burn
low, andisat length completely extinguished. Thereforeit isindigoensable for a Chrigtian diligently to hear, carefully to study,
and faithfully to practice the Word of God.

Again, what we said of spiritud sight, viz., that it must take place not with the outward eyes of the body, but with the inward
eye of the soul, isequaly applicable to spiritud hearing. | speak of listening, not to the outward speech of men, or to the
Pharisaic leaven of the new Scribes, which nowadays, aas, is substituted for the sincere and unadulterated Word of God, but
to the Voice of God Himsdlf. | speak of the thrice refined Word of God (Psalm cxix.), which proceeds out of the mouth of
God, and isdeclared by His Holy Spirit - which is not, as these fal se teachers presumptuoudy assert, avain arid empty sound,
but the Spirit, the life, and the saving power of God to dl that believe. Of it the Roya Seer David spesks asfollows: "I will hear
what the Lord shall say unto me." Of thisinward and Divine hearing of the Word of God, asfrom akind of fountainhead, good
and living faith, which works by love, takesits source. For it is, as St. Paul says (Romansx.): ""Faith comes by hearing, and
hearing by the Word of God."

Now if the Word is pure and undefiled, the hearing, too, may be pure and undefiled, and the faith which comes of such hearing
will dso betrue, and show itself by love and humble obedience to thewill of God in prayer, praise, and thanksgiving. It will
aso find expression in dl good work towards our neighbour. To the exercise of thislove Chrigt exhortsusin Hislong
vaedictory discourse (John xiii.), and leavesit with usas Hisfarewell saying: "Thisis my commandment thet ye love each other,
evenas| dsoloved you." "If any one say, | know God, and love not his brother, heisaliar, and the truth isnot in him. But he
who keepsthe Word of God, in him thelove of God is perfected” (1. John, ii.). And again (1. John, iv.): "God islove, and he
that abidesin love abidesin God, and God in him." From these passages we learn that love isthe bond of perfection by which
we are united to Christ, and by which we arein Him, Hein His Father, and His Father in Him. "If any one," says Chrigt, "will
keep my word, thisishe that loves me, and | will love him, and we will cometo him and take up our abode with him." Again:
"If ye keep my commandments, ye shal abidein my love." But this our love to God must aso find expression towards our
neighbour. For "if any onelove not his brother whom he has seen, how can he love God, whom he has not seen ? And this
commandment we have of Him, that he that loves God love his brother also." The nature of thisloveis described by St. Paul (1.
Corinthiansxiii.) in the following words. "L ove suffereth long, and iskind; love envieth not; love vaunteth not itsdlf, is not puffed
up, and never fails." Hence it appearsthat there is no true love which does not show itself in works of kindness towards our
fellow men; and hence dso it appears that the good works which are acceptable to God cannot precede faith, but areits
outgrowth and precious fruit; works do not make faith good and acceptable, but it isfaith that givesther rea value to works -
for we arejudtified and obtain eternd life by faith done. And if aregenerate man bear himsdlf thuslovingly and humbly inal his
life, hewill never lack fruit in due season. For such aman is placed by God in the furnace of affliction, and (like the hermetic
compound) is purged with thefire of suffering until the old Adam is dead, and there arises anew man created after God in
righteousness and true holiness, as &t. Paul says (Romansvi.) : "We are buried with Christ by baptism into desth, that like as
Chrigt was raised up from the dead, even so we aso should walk in newness of life." When this has been accomplished, and a
man is no longer under the dominion of sin, then there beginsin him something ana ogous to the solution of the gold added to
the substance of our chemica process. The old nature is destroyed, dissolved, decomposed, and, in alonger or shorter period
of time, transmuted into something else. Such aman is so well digested and melted in the fire of affliction that he despairs of his
own strength and looks for help and comfort to the mercy of God done. In thisfurnace of the Cross, aman, like earthly gold,
attainsto thetrue black Raven'sHead, i.e,, loses al beauty and reputation in the eyes of the world; and that not only during
forty daysand nights, or forty years, but often during hiswhoale life, which isthus often more full of sorrow and suffering than of
comfort and joy. And, through this spiritud dying, his soul istaken from him, and lifted up on high; while hisbody is<till upon
earth, hisspirit and heart are dready in hiseternad Fatherland; and dl his actions have a heavenly source, and seem no longer to
belong to this earth. For he lives no longer according to the flesh, but according to the Spirit, not in the unfruitful works of
darkness, but in the light and in the day - in worksthat stand the test of fire. This separation of body and soul is brought about
by aspiritua dying. For asthe dissolution of body and soul is performed in the regenerated gold, where body and soul are
separated from one another, and yet remain close together in the same phid, the soul daily refreshing the body from above, and
preserving it from final destruction, until a set time: so the decaying and haf-dead bodily part of man isnot entirely deserted by
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itssoul in the furnace of the Cross, but is refreshed by the spirit from above with heavenly dew; and fed and preserved with
Divine nectar. (For our temporal death, which isthe wages of sin, isnot ared desth, but only anatural and gentle severing of
body and soul). The indissoluble union and conjunction of the Spirit of God, and the soul of the Christian, are areal and abiding
fact. And here again we have an analogy to the (sevenfold) ascending and descending of the soul in the chemica process. For
the tribulations and tempora sufferings of God's people have now lasted six thousand years; but during thiswholetime, men
have again and again been refreshed, comforted, and strengthened by the Spirit of God - and so it isnow, and ever will be,
until the great universal Sabbath and rest-day of the saventh millennium. Then this occasiond spiritud refreshing will cease, and
everlagting joy will reign, snce God will bedl indl.

Whilethe digestion of the dead spiritua body in man goes forward, there may be seen (asin the chemical process) many
variegated coloursand signs, i.e., dl manner of sufferings, afflictions, and tribulations, including the ceasd ess assaullts of the
Devil, theworld, and theflesh. But al these Sgns are of good omen, since they show that such aman will at length reach the
desired god. For Scripturetells usthat all that are to obtain the eternal beatitude of Christ must be persecuted in thisworld,
and we must enter into the kingdom of heaven through much tribulation and anguish. Thistruth iswell expressed in the following
words of S. Augustine: "Marvel not, brother, if after becoming a Christian you are assailed by many troubles. For Christ isour
Heed, and, as His members, we must follow and imitate, not only Him, but Hislife and sufferings. Thelife of Christ was closely
besat with al manner of tribulations, poverty, insult, mockery, scorn, sorrow, and acute bodily suffering; and it isclear that if
you would obtain thelife of Christ, you must, like Him, become perfect through suffering. For without these afflictions and
tribulations we cannot cometo God. A man who would enter Paradise must go through fire and water, whether he be Peter, to
whom the keys of heaven were entrusted, or Paul, a chosen vessdl of God, or John, to whom &l the secrets of God were
revealed. Every brother must enter the kingdom of heaven through much tribulation.”

It should further be observed that the Antimony of the Sages with which the gold must be refined before being added to the
Elixir, or roya chemica substance (or before undergoing asudatory bath with ancient grey-headed Saturn) is expressed by the
sgn [circlewith cross at thetop]. In the same way, aball with across upon it is put into the hands of the Lord of the Holy
Roman Empire, whereby it isindicated that he, too, must experience, and betried by the tribulations of thisworld, before he
can be peacefully seated upon histhrone. To dl thiswe may find an andogy in the aforesaid School of the Cross, and the
tribulations and persecutions through which al Christians must pass, and the struggle which they must wage with grey-headed
Saturn, that isto say, the old Adam and Satan, before they can enter into everlasting joy and rest.

Besdesthe aforesaid sorrows and &fflictions, there are dso in thisworld certain sgns and marvels, and great mundane
revolutions, which we must diligently consider and perpend. We must first hear of wars, and rumours of wars, various sects,
plagues, and famines; for dl these things are the true forerunners and heralds of our redemption. Then must come the generd
resurrection of the dead, by which those who obtain the victory through the Blood of the Lamb (for this second regeneration is
begun and rendered possible by their first regeneration in thislife) passinto anew and unending life through the fina
indissoluble union of their bodies, souls, and spirits. For by the power and effectua working of Christ, our amighty heavenly
King (to whom we arejoined in asupernatural manner by faith), we shal be endued with pure spiritua hedlth, strength, glory,
and excdllence. This marvellous union of body, soul, and spirit, this Divine glorification and exatation of the dect, isa,
consderation fraught with reverentia and unspeskable awe (like the sght of thefinal chemica transformation); itisasght at
which the very angelswill stand rapt in inexpressible wonder; and then they will see us passinto the heavensto reign with
Chrigt, and with them, and the ministering spirits, in everlasting glory, and joy unspeskable, world without end.

To conclude - as, in our chemico-philosophical process, it was possible and necessary to correct at once any defect or
irregularity, since otherwise the whole compound would be corrupted and rendered useless; o, in the Chrigtian life, every fault
must at once be carefully corrected, and put away, lest it afford aloophole for Satan, the world, and the flesh, to cregpin
again, and to cause in us, so to speak, a pernicious sublimation, or a premature redness (corresponding to the first and second
chemical defects), or to make us despair of God's mercy when we consider our many grievous Sins, or to stir up in usa spirit of
murmuring againgt the great furnace heat of God's discipline (which two latter failings correspond to the third and fourth
chemica defects). If any of these unfortunate accidents happen to our souls, they must be dissolved again (after the analogy of
the chemical compound), by repentance, by the solutory key of holy Absolution, and thus, as often asis required, be purged of
sn and post-baptismal defilement by Absolution, aswell as by the pure heavenly milk of the Lord's Supper; which isthe sweat
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of the heavenly Lamb, and water and blood, the fountain of life - which (like the mercurial water of the chemical process) is, to
the unworthy and wicked, the most deadly poison, but food, drink, and asource of strength to the repentant believer. Thus he
may gill attain to what correspondsto the final coagulation and perfect chemica condensation, namely, to the heavenly
perfection of eternd bestitude. These two most wholesome remedies for post-baptisma sin (viz, Absolution and the Lord's
Supper), God in his mercy has ordained, and entrusted to the keeping of His most Beloved Church, for the healing of repentant
Chrigtian men. Through her, we are either, by absolution, pronounced free from guilt, or, if we remain impenitent, and persstin
our wicked course, we are, by excommunication, delivered over to Satan, that by the destruction of the flesh, our souls may be
saved in the day of the Lord Jesus.

EPILOGUE.

Thus, gentle and well-wishing reader, | have briefly and smply set forth to you the perfect anaogy which exists between our
earthly and ch

Astothe earthly Stoneitself | must ask the reader to study diligently what has gone before in our treatise asto this subject. For
asin an excdlent poem averse is sometimes repeated at least once, so on this point we are accustomed to do the same,
because the reader ought not to direct hisaims and thoughts to the earthly Philosophica Stone until he has attained aright
knowledge of the Celestid Stone, and has prepared it, or, at least, has commenced with the utmost zed the preparations of
both together. For the earthly Stone isa gift from God, descending by the clemency of the Celestid Stone. | agree with dl the
Sagesthat it would befolly to attempt the study of so profound a mystery without agood previous knowledge of Nature and
her properties. But | dso say that it isnot merdy difficult, but quite impossible, to prepare the Philosopher's Stone without a
true knowledge of Chrig, the heavenly Corner Stone, in whom al Nature lives and moves, and hasits being. Thiswarning
should be duly considered; and he who would not expose himsdlf to the certainty of ignominiousfailure, should reflect that the
mastery of any art requires persevering exercise, and that, before setting about this search after the Philosopher's Stone, he
must prepare himsalf by careful and patient study. If any neglect thiswarning, hisfalure will be the result of hisown ignorance
and menta immaturity.

But | wonder till more that there are to be found some men, who not only study this Art, but even try to practiceit, and yet do
not quite know whether it proceeds by natural and legitimate magic, or whether it isnot after al anecromantic, or black art,
which isexercised by theillegitimate aid of the powers of hell. No, my good friend. The Devil, wicked angels, and wicked men,
have no power but that which God suffers them to possess - and with our present glorious Art they positively have nothing
whatever to do. It isentirely in the hand of God, who impartsit to whom He will, and takes it away from whom He will; and
He does not suffer any votaries of pleasure, or evil spirits, to partake of it. He givesit only to the pure, true, and humble of
heart. This excdlenceis neither known, nor understood, by the mgority of the present generation; and when the sound of it
strikes upon their ears, and they do not comprehend it, they straightway call it foolishness. On account of thistheir blindness,
that spirit will always be hidden from their minds, and will at length be entirely taken away from them.

Let me, however, be permitted to impress one thing on the minds of my pious and devout readers. In so far asaman ordershis
life, soul, heart, and actions aright in the Sight of God, in so far will he perceive that heis making good progressin the
discovery, preparation, and use of the Stone. This assertion isthe result of my own persona experience during many years, and
it embodies my deliberate conviction. Therefore, the best preparation for this study is, in my judgment, adiligent amendment of
heart and life.

| am awarethat | herelay mysalf open to the objection that it is possible to enumerate several men who actually possessed this
Stone, or Tincture, and with it transmuted base metasinto gold and silver; and who yet were not good men, but vain,
profligate, and without knowledge of God. To this objection, | answer that from whencesoever these men may have obtained
the Tincture, | certainly never will believethat they prepared it - i.e., the true and right Tincture - themselves. Thetragic end of
many of these men, and the headlong destruction brought upon them by their Tincture, prove but too clearly the truth of what |
say. Moreover, dl that cal themsealves achemists are not therefore necessarily true possessors of the Stone. For, asin other
branches of knowledge, there are found many different schools and sects, so dl that are in search of this precious Tincture are
cdled dchemigts, without necessarily deserving the name.
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Inthistract | have spoken of true, natura, and scientific achemy, which teaches usto distinguish the evil and impure from the
good and pure, and thus, to aid the weakness, and correct the corruption, of Nature. We help the metalsto arrive a maturity,
just asagardener may assi& fruit, which by some accident is prevented from ripening, or asaseed or grain of corn may easly
be multiplied by being sown in the ground. Of pseudo-alchemy | neither pretend, nor care, to know anything, because |
perceive that the ways of its teachers are crooked, and that they promise mountains of gold, without being able to redeem the
least part of their pledge; | dso seethat those who follow them incur great expense, ceasdesstoil, and are often ruined in body
and soul. Therefore, if you encounter alchemists of this description, who speak boastfully of their Art, and offer to teach it you
for money, | warn you to be on your guard againgt them. For with such men thereis mostly aserpent lurking in the grass
(Micahii.).

| think I may confidently assert that the cost of preparing the Tincture (apart from your own daily maintenance, and the fuel
required) does not exceed three florins. For the Matter, as has already been said, isfor most part, very common, and may be
everywhere obtained in abundance; and the labour is easy and smple. In brief, the whole design can present no difficulty
whatever to those whom God has chosen for this purpose, i.e., to those who love Him ; but to the wicked it is beset with
insuperable impediments. In conclusion, let metell you that if God in His gracious mercy should vouchsafe to reved to you this
open secret, it will then become your sacred duty to useit well, and to concea your knowledge from the unworthy, to put a
sedl upon your lips, and to preserve unbroken silence about it If you neglect this well-meant warning, you may bring upon
yourself the anger of God, and persecutions of wicked men, and be justly punished with temporal and eternd ruin.

"If any one seek riches by means of this sacred Art, let him be devout, and smple-hearted, silent and wise. He who strives not
after these virtues, will recelve the opposite of that which he desires: he will be poor, needy, naked and wretched.”

All this, beloved Reader, | desired to enjoin upon you as afarewell admonition. | devoutly hope that God has opened your
eyes, and that you have completely apprehended my meaning. To explain the matter more clearly and openly than | have done,
| am forbidden by my vow. | can only ask you once more to peruse thistreatise carefully, and to ask God to enlighten your
understanding.

The Waterstone of the Wise - Appendix

APPENDIX.

If, after obtaining this knowledge, you give way to pride or avarice (under the pretext of economy and prudence), and thus
gradudly turn away from God, the secret will most certainly fade out of your mind in amanner which you do not understand.
This has actually happened to many who would not be warned.

RECAPITULATORY LINES.

"If you will follow my teaching, and if you are adevout Christian man, you may take the substance which | have before
indicated, and, by following the directions | have given, you may possessdl theriches of the whole world.”

Tothisend - if you are worthy - may God in His mercy vouchsafe you His blessing. Thisprayer | offer up for you from the
bottom of my heart.

PRAYER

Almighty, everlasting God, Father of heavenly light, from Whom proceed al good and perfect gifts: we pray Thee, of Thine
infinite mercy, to reved to us Thine eterna wisdom, which isevermore about Thy throne, and by which dl things were crested
and made, and are still governed and preserved: send it down to us from heaven, and from the throne of Thy glory, that it may
be with us, and work with us, seeing that it isthe teacher of al heavenly and secret arts, and knows and understands dl things.
Let it accompany usin al our works, that by Thy Spirit we may attain atrue understanding and certain knowledge of this
Blessed Art, and of the marvellous Stone of the Sages, which Thou art wont to revea only to Thine éect, and hast concedled
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from theworld. And so further uswith Thy wisdom, that we may begin, continue, and complete thiswork without any error,
and enjoy itsfruitsfor ever with great joy - through the Heavenly and Eternal Foundation and Corner Stone, Jesus Christ, Who
with Thee and the Holy Spirit liveth and reigneth, ever One God, world without end. Amen.

"And the Lord gave unto Israel dl the land which He sware to give unto their fathers; and there failed not aught of any good
thing which the Lord had spoken unto the house of Isradl; dl cameto pass' (Joshuaxxi, 43-44.)

"Ascribethe Glory unto God Alone!” (Deuteronomy xxxii, 3.)

AMEN.

EPIGRAM.

"It isan easy matter to prepare gold in the furnace out of metals. at timesthere isfound aman to whom the secret isreveded.
Why isnot every achemigt rich? The reason isthat one thing is wanting which many seek with anxious care. Common gold is
not fixed, and, when brought to the test of fire, quickly disappears and perishes. But he who knowsthetired gold, which at all
times remains the same, and from which nothing islost, he isthe possessor of the true Art, and may be called agood and
practicd Sage and Chemigt.”

ANOTHER EPIGRAM.

Theology without achemy islike anoble body without itsright hand. Thisisgraphicaly shewn and exhibited in the picture
before us. First look at the helmet and the two wings, which signify thelove of the Art. They bear us onward to Sophia
(Wisdom), who is bright like Phoebus. Her body is naked because sheis ardently loved. Sheisloved because she has at her
disposd theriches of the whole world. He that gazes upon her beauteous form cannot refrain himsalf from loving her, goddess
assheis. Although thisloveis, asit were, hidden, yet it is constant; and that isindicated by the mask. Her heart issincere, her
words are modest, righteousness upholds her steps, sheis free from malice and guile. Her vaiant appearance shewsthat sheis
of an open mind. Y et she seemsto befalling too: that is because the base world hates her, and with fierce truculence triesto
cast her down to the ground. But evermore she bravely rises on high though ambition moves her not. Sheis beloved by God
and man. Though mockery isto her for agarment, asis shewn by the noisy cymbals, yet she cares nothing for it, but cleaves al
the more faithfully to wisdom; to it shelifts her eyes, to it she directs her steps. For she knowsthat it isthe only true salvation,
and therefore she occupies hersdlf with it by day and by night. Sheis not anxious for worldly praise, nor does she heed the
hatred and injustice of men, or care for their opinion too little or too much. Much suffering and tribulation areinflicted upon her
by thiswicked world, yet she bearsit with avaiant heart and holdsit in disdain. For she possesses the treasure which gives her
al that she desires, and avarice dwells not in her thoughts. That in which the world ddlights, she accounts asthe dirt benesth her
feet, sncefortuneisawhed, and its revolutions are swift. Therefore she ddightsto tread the path of thorns, until, leaving the
world, shefinds rest in the tomb. Then her righteous soul will soar aoft to heaven, and for ajust reward there shall be given
unto her adiadem of stars. After her death, her praise and glory shdl wax bright in the world, like unto the glorious splendour
of the sun ; nor will it ever pale, but become more intense as the years advance, and her name shdl shine like abright star for
evermore.

UNTO GOD ALONE BE THE GLORY.
AMEN.

END
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