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ESOTERIC STRUCTURE OF
THEALPHABET

The modern world is awvakening dowly to the fact that in the day we call ancient, though it was but afew thousand yearsagoin
the run of millions, advanced men fully worthy of the name of sageswere deeply versed in the profundities of recondite
philosophy and possessed knowledge of things both human and divine, and well comprehended the great sciences of both
cosmology and anthropology. Evident it isthat men of this caliber indited the great Scriptures of ancient religions, which have
won and held the reverence of mankind so generdly that they have been made the unique objects of rdligious veneration and
the canons of spiritua authority for most of the world over long ages. Indeed the homage paid them has been of the character
of worship offered to something regarded as divine. The tradition has prevailed that the Bible authorswere in truth men of a
divine or semi-divine order, or at least men inspired by adivine afflatus to transmit to mankind the heavenly dictation of sacred
truth.

A sudy of ancient literature, growing more enlightened asit is pursued, is reveding the presence of adefinitely formulated and
high organic truth-structure, congtituted of the essential elements of agreat logical systematization of fundamenta archai, asthe
Greek word hasit, or principles of acosmic order of being, expressed in many varied forms of representation everywhere over
thefield of ancient culture. Primarily, of course, the great wisdom was embodied in tomes of avast body of literature, a
literature so cryptically recondite that its esoteric purport has dmaost completely el uded the most erudite lucubrations of world
scholarship from the ancient day to the present. Indeed it has been the perversions and misinterpretations of that ancient corpus
of wisdom that have &fflicted the religious consciousness of the world, particularly in the West, with an intellectua befuddlement
that approaches the satus of auniversa dementiafor some two millennia

Not only in the scripts of religion, however, but dso in awide variety of other modes of expression was the wisdom tradition
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embodied and transmitted. It isfound, but aways in subtle forms of crypticism,--afesture that has bewildered and befogged al
later conclusions of investigators-—-in ancient art, in architecture, in myth-making, secret society ritua, dramatic scenario, music,
mathematics, anthropologica science, logic, rhetoric, philosophy, astronomy, semantics, psychology, festival ordinances, socid
ceremonies and throughout the warp and woof of life generaly. Now, perhaps strangest of dl the channelsthrough which it
was given expresson, comes the momentous revel ation that the sagacious genius of antiquity had even inanuated aform of its
basic outline into the very structure of that ground-base of al literature,--the alphabet. The announcement and €ucidation of its
presencein this, the fundamental semantic code for the transmission of human thought, should rank as an epocha event in the
history of world culture,

Ancient sagacity viewed high spiritua culturein adifferent light from that in which it is envisaged today. While modern
intelligence aimsto disseminate its blessings over the widest popular area, hoping that it may edify the mass body of people
generdly, the sages of old acted upon a different estimate of the possibilitiesin the case. They appraised the culturd potential of
the "vulgar masses' aspractically nil, and therefore deemed it a sacrilege to cast the precious jewels of esoteric truth and
knowledgeto the "swine" that would trample them in the mire of unconscionable crudity of misunderstanding. It may be said
that the history of religious cultism over many centuries has demonsrated the practical wisdom of this conservatism. The
perversion, corruption, materidization and literdization of the lofty mystical sense of ancient cryptic literature, has caused
perhaps the most colossal debacle in the culture of spiritual valuesin the course of known history. Its easly discernible evil
fruitage has been the positive derationalization of the Occidental mind asregards dl thingsreligious, theologica and Scripturd.
It has deprived that mind of the cardina advantage of knowing the sublime meaning of the splendid Jewish-Christian Scriptures,
which are acollection of ancient mythographic portrayas of spiritud truth, sadly and caamitoudy mistaken for history.

Not only were the Sages constrained to adopt methods of crypticism of varied formsto safeguard precious cosmic and anthro-
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pogenic truth from desecration by the "rabble," but they employed atechnique which found its bas ¢ authentication in nature



itself. Astheworld below isamundane reflection and copy of an overshadowing world of spiritud truth, they strove to portray
the structurd forms of that higher truth by representing it under the forms of its counterparts everywhere existent in the natura
world. Even supposed history was oriented into the form of archetypal ideologies. But everywhere, in drama, ritua, chora
dance, fedtivd indtitution and in language the astute formulators amed to incorporate their figures of fundamentd archai. A
great structure compounded of the elements of the cosmic logic of creation was inwrought into the pattern of al these modes of
human cultura expresson. Findly, if not perhgpsinitidly, its structural design was woven into the formation of the aphabet.

If this cryptic organic form was the structura principle determining the arrangement of the dphabet, it must be seen to have
made its Sgnificance definitely basc in dl literature. For thus the words themselves, carrying the elements of the origina letter
components would constantly represent the forms of the archaic thought which as symbols they portrayed. So that in
recongtructing the hidden outlines of meaning form in the al phabet, we are piercing to the heart's core of the most recondite
connotations of al literature.

It isacommonplace of present educationa theory to say that letters of the aphabet are symbolic representations of the sounds
universally possible to the human voca organs. It is hardly as generdly known that in shape they are more than mere dgebraic
X's or sheer onomatopoetic imitations. They arein fact evident forms shaped to picture basic ideas. They are true ideograms.
The capitd letter A, for instance, is obvioudy the cardind letter |, the symbol of primordid unity (Snceit isaso the number 1),
Split gpart from the top into the creetive dudity of spirit and matter, the cross-bar indicating the interrelation which dynamically
subs gts between them. The U (V) symbolizes, exactly asit isdrawn, the descent of spirit into matter and itsreturn above. The
W pluraizesit, and wefind, not strangedly, the W to be the letter that plurdizes wordsin the Egyptian hieroglyphics. The O
readily symbolizes the endlessness of matter and of eternity. So that the Gnostics, when they named the unit of deity inthe
cosmosthe |AO, had condensed in the triadic name a sermonettein full,
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sagnifying theinitid bifurcation of thefirst unit divine consciousness, thel, gpart into the dudity, A, and running the round of an
eterna cycle, O. And so even Revelation hasit: "I (amthe) A (and the) O, the beginning and the end, the first and the
lagt,"--IAQ. (The dmost breath-taking significance of the M, when the spirit says”| AM," will be introduced later.)

Itispossbly truethat literation Started with the utilization of the two smplest dements of written symbolism, the verticd linel
andthecircle O. At any rateit isto be shown herethat nearly al divine namesin antiquity were built up from and upon these
two. For the Egyptians of remote past time had combined the two in the form of what isadmost certainly the most ancient of
cross symbols, the crux ansata, ansated cross, cdled by themthe A N K H (more recently spelled EN K H), an O topping
an | with ahorizontal line at the point of contact. It represents by the O above, the endless existence of that which isthe
indestructible primordia meatter, the eternd Mother of dl things, and by the | below, it indicates the emanation of creetive mind,
or spirit power, from the heart of the great sea of first matter plunging downward. The horizontal bar shows both their
conjunction and their separation, as does any boundary line between two areas. But the median lineisimportant aso because it
marks the meeting point between the two poles of spirit and matter, sinceit isat thispoint that al redlity isbrought out to
manifestation through the union of the two. The ANKH isthe astrologica symbol--@insert symbal.

The two symbolswith which literate symbolism begins are thus the | and the O. The item of their gender comesfirst to notice.
Thel ismasculine, as standing for the Father's power of generation, which is spirit; the O isthe eterna feminine, matter, the
universal Mother, persondized in ancient religions by such goddesses asIss, Cybde, Mylitta, Aditi, Venus, Juno and others.
The gppropriateness of this symbolism from the subsidiary phallic side needs no accentuation, neverthelessis very important
and indeed very wonderful. (The author hasfully dedt with it in hislarger work, SEX AS SYMBOL.) Asdl progenation of life
can come only through the union of male and female e ements of the cosmic dudity, asymbol that would drameatize life would
have to combine both the | and the O. Thisthe Egyptiansdid intheir great A N K H symbol, which thusistheir written word
for life, and carries al so the connotation of two other elements entering into life, or
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necessay for life, namely love and tie. Even more than the IAQ it condensesin itsthree renderingsthe gist of amighty sermon,



and becomes the hieroglyph of both the structure and the meaning of life. Rendered in one sentence the symbol means life
because life can exist only where two things, spirit (1), and matter (O), are tied together by a sufficiently cohesive power, love.
Lovetiesthe two together to procregte life. The A N K H istherefore the first and greatest symbol in the world, which should
make us aware that the crossisthefirst and greatest symbol becauseit isthe symbol of life and not of death. (The ancients
said, however, that the soul, when incarnated in the body on earth, wasin its spiritua "death,” and therefore the cross became
the emblem of death--but soul-death, not body-degth--a death viewed wrongly by al theology since the days of ancient
mystery teaching, sSincethe referenceisto the "dead" condition of the soul when immersed in body, and not to the demise of
the physical body. Eveninthisview it equaly connoted life, for it wasthe soul'srelative "degth” that gave life to the creature,
whose bodily demiseinturn liberated it for itsfreer life above.)

Detaching the two emblems from each other asthey are unitedinthe A N K H symbol, and combining them in lateral
juxtapogition, we have thefirst divineword and namein dl literature, 10. That it figureswith equaly fundamenta sgnificancein
ancient typological numerology is evident from the fact that the two, now converted into numbers, congtitute the cardina base
of al mathematics, the number 10. Modern study seems not to have recognized this close connection, amounting almost to
identity, between the letters of the alphabet as originaly devised, and numbers. Numberswere indicated by letters. Each |etter
carried anumber vaue. Hence words were composed of those aphabetical units that would together express an idea, amental
vaue, but aswell anumerica vaue. Asfar as the Scriptures are concerned, even whole sentences were constructed to total a
number quantity. As Pythagoras has said, God geometrized in creating the world; he built the universe on number. Such
esoteric works as The Zohar, of ancient Jewish Kabalitic literature, reved clearly aso that the deity formed the creation by
means of the letters of the alphabet. This can have sense only on the predication that as (according to the Scriptures) he spake
and the worlds formed themselvesin order under the vibratory impact of the letter tones
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of hisvoice, every letter sound of the crestive reverberation became a constituent e ement in the cosmic framework. Every
letter expressed or in fact condtituted a principle or fundamental part of the universal structure. Perhapsthisis one of the
greatest keysto our recovery of the cryptic purport of ancient writing.

The archaic 10 (10) then would be charged with the potency of thefirst projection of the creative thought-force, but only inits
firgt partition into dudity, not in itslater and further subdivison. Initsexpresson asthe primetriplicity it wasthe lAO (which
became |AH and JAH), and its dtill further differentiation toward endless multiplicity at the quaternary stage brought it to the
form of the great Tetragrammeaton, the Kabdistic JH V H. Initsfull seven-letter expresson it became, on the Sde of matter
aone, the seven-vowelled name, composed of the seven primary vowe sounds made by the human voice. The Greek a phabet
dtill retains seven vowels, g, short g, long g, i, short 0, long 0 and u. Thiswasto expressthe fact that every cycle of creation
runs through seven sub-cycles, each of which sounds out the reverberation of one of the saeven successive component
form-tones.

The potent symbol, typifying primogenita crestive energy of mind and matter combined in the relation of polarity, being the
power that dominates dl things asit wastheir creator, became the figure of al combined menta and materia ruling power
everywhere, asdl lesser ruling units were themsalves but projected partial rays of the power itsdlf. It was therefore the first king
inthe cosmic realm, as every divided segment of it wasking in thetinier relm over which it exercised sovereignty. How

notable thiswill appear when we shal seein amoment that the very word, King, derivesfromthe A N K H name!

Nothing has been more revealing than the list of words, in English, Greek, German, Hebrew, which can be traced to the old
Egyptian name of thismighty symboal. Its centrd ideg, it was noted, isthe production of life through thetieing or union of spirit
and matter. The central clue to the meaning of dl these derivativesistheideaof tieing two thingstogether. It must be
elucidated that in building words upon the A N K H stem, the H may be virtually dropped out of consderation, asK H is
equally well expressed by K done. But K H isaso equivaent to C H, which often replacesit. The vowd A isof
inconsegquentia value and can aso be dropped. So thereisthe bare N K |eft as the hard root.
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The next matter to be noted isthat in later philosophical usageit wasimmaterial whether it waswritten N K or K N. Andin
Greek theN K (K N) became N G (G N),--asgnificant item. With these specificationsit is possible now to discern awhole
new world of meaning in many common words never dreamed to have come down from so divine alineage.

It isseenfirst in such words as anchor, that which ties aboat to afixed place; knit, knot, link, gnarled, gnaw, gnash
(accounting for the odd spelling); ankelosis, agrowing together of two bones; anger, anguish, anxiety, atightening up of
fedings. But mogt interestingly it seemsto have given nameto at least four joints or hinge-points (hinge itself seemsto be
another) in the human body: ankle, knee, neck and knuckles. Lung, as being the place where outsde air uniteswith theinner
blood, could perhaps be added. Far away as our English join appearsto be from asourcein A N K H, (N being the only
letter common to both), it is certainly directly from it after all. For A N K H wastheroot of theLatin jungo, to join, N K
becoming N G through the Greek. From thiswe get junction, adjunct, juncture, conjunction, from the Latin past participle
form of jungo,--junctus. But in coming into English through the French, dl these words were smoothed down to join, joint,
and this carried so far into English asto give usfindly union, whichisredly junction initsprima form. With eventhe N
dropping out we have yoke, that which ties two oxen together. And in Sanskrit it comes out as yoga, whichin redity stands
for yonga, meaning union.

The English present participle ending -ing, aswell asthe prefix con-, meaning with or together, likey comesfromthe A N K
H. For the -ing connotes a continuing of things moving on together. Therefore dl three parts of the word con-nect-ing would
be from the ancient word.

Our most common word, thing, likewise comesfrom A N K H, asathing isthat which is created by the union of spirit and
matter, adivine conception and atomic substance.

Next comes one that carries an impressive sgnificance in the sudy, the common verb to know, in Greek gnosco, German
kennen, English ken. What condtitutes the knowing act? The joining together of two things, consciousness and an object of
consciousness, for there must be something apart from consciousness to be known. So Greeks called knowledge the Gnosis.
The Greek verb meaning
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to be, gignomai, dso hasthe G N, astoken that existenceisthe result of the "ankhing" together of spirit and matter.

But amost surprising Hebrew derivation from A N K H isthe first-persona pronoun, 1. Itisinfact the A N K H itsalf
unchanged except for the inconsequentia insertion of two minor vowelso and i, making it ANOKHI. Thisisamazingly
ggnificant, snceit reveasthe identity of the innermost soul-being of man, the | ego, with the prima cosmic mind. That
consciousnessin man which enables him to think and say "1" isindeed a unit dement of that same cosmic mind. Inthe
|-consciousness of a creature the central creative mind energy of the universeis nuclested in unity. And astheruler of dl lifein
every domain, it isin that function and capacity the king of life! That power which knows things isverily creation's king. And
aso then it must be the power that thinks. Gerald Massey, great scholar of ancient occult knowledge, connectsin kindred
sgnificance think and thing, athing being that which has been thought by some mind. Thel, asthe king of consciousness,
both thinks and knows. The German hasfor king Koenig, the onewho can, (whichin German is koennen) and the one who
knows what isbest. And what hasthe Greek for king? Agonishingly anax, whichisequivaent to the spelling anaks.

The Greek for messenger, onewho ties the sender with the recipient of amessage, is angelos, fromwhichisour angel. And
messenger itsdf hasthe ng init. Where two lines meet we have an angle. A nook suggests somethingintheANK H
meaning. Perhaps hundreds more words might be traced from this venerable but most sgnificant origininthe AN K H. And
the words themselves hel p us reestablish the fundamental eementsin the composition and structure of the great ancient
knowledge so well caled the Gnosis.

The letter I, asthe spiritua-masculinefirst haf of the great 10 symbol, must be examined more closdly. It isin the alphabet and
in language the symboal of the divine mind principle. Itisthe king of al being, knowing, determining, ordering, acting. And so it
has been made the 10th (tenth) letter of the Hebrew a phabet, the king number both 1 and 10 or any multiple thereof, and



therefore hasfor its meaning theword God itsdf. Its Hebrew nameis Y OD (Y ODH) and meansthe "hand of God." Its
hieroglyphic representation is that of atongue of candle flame, bent asit would
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be momentarily if blown upon by agentle puff of the breath. Thisisto indicate the bresthing of God upon the latent cregtive
fires of atomic energy to blow them up to creative heat. It is suggested in Genesis wheniit is said that God brooded over the
great deep. Water isthe symbol of matter, as matter in the cosmos and water on the earth are the common universa mothers
of life. And matter containsthe latent atomic fire which creates dl. God blows upon thislaent fire to enflameit for creative
work. Thisisindicated in the bent candle flame of the Y OD,--@insert Hebrew Y OD.

Tenisesotericaly cdled the " perfect number." In the highest possible senseit isthe number that rounds out or perfectsacycle
of cregtion, and it doesthis through the interrelation of the eterna upper triad of noumena crestive forces, cosmic
spirit-soul-mind, with the septenate of lower physica energies, as anciently represented in the great system of Egyptian Gnosis,
and faithfully reproduced in the Ten Holy Sephiroth of the early Jewish Kabalah. The Y OD then standsfor that divine creative
firethat in its deployment as a decanate of powers, forges the worlds into the shape prefigured in the divine mind. The
triple-aspected cosmic Noumenon designs the blueprint of the creation-to-be, and the seven hierarchical energies carry them
out in theworld of concreteness. If one reflects on the remarkable physica phenomenon of aray of white light passing through
atriadic glass prism and casting the refracted rays upon a screen in the seven colors of the spectrum, onewill have an
ingtructive analogue of the number basis of the creetion. Revelation symbolism evidently representsit asthe Beast with seven
heads and ten horns, the three hornsin excess of the number of heads being presumably in the invisible noumena worlds, the
heavens of pure thought.

Concomitant with the 10 primacy in symbolism runs avariant representation which depicts successve stagesin the cregtive
process. It beginswith the symbol of inchoate matter, the O as representing primordia inorganic homogeneity or the unity and
eternity of lifeinitsunmanifest date. It in fact typifieswhat to us stlands as empty space. It isempty (to us) asexhibiting
absolutdy nothing in visble palpable form. " The world was without form and void.” But to the cosmic consciousnessitis
doubtless not empty, sinceit isfilled with substance apperceptible to that consciousness. What it seemsto usis best depicted
by the empty circle--@insert circle.
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The next stage shows the circle with the visble point in the center. This design indicates the emergence of the first organic
entification out of unmanifest being,--@insert circlew/ point in the center.

The third depiction showsthe circle cut horizontaly into two halves, upper and lower, by the median diameter line--@insert
circlejust mentioned. This diagram showsthe bifurcation of the origina unity into the creative dudity and the polarization of its
two self-contained opposite natures, a prerequisite for any creation of visible organic worlds.

The fourth stage indicates the opposition or crossing of the crosswithin the circle, the vertica line standing for the spirit force
and the horizontd for the physical. Lifting the cross out of the circle, we haveit inits smplest form, and sincelife can add
increase unto itsaf only by this crossing of spirit and matter, the cross becomes the sign of addition, the plussign,--.

Thefifth stage has the same configuration, but asit were, turned one-eighth on its axis, giving the X within thecircle. Thisisto
show that motion has been introduced, that creation has begun,--. This, smilarly to the bent candle flame of the Y OD, indicates
that God's impulse has begun to move. Then, astheinitial motion imparted to the creation not only adds to itsworking
potentid, but vastly multiplies it, the X becomesthe sign of multiplication. In thisfind form the design eventuatesin giving us
the great symbol of the number 10,--X. And then if wetakethe X out of its eternal encirclement in the absol ute existence--and
by the beginning of the movement this emergence isindicated,--and place the two great symbols side by sde, we have
agtonishingly that mystic word and symbol that enters so mysterioudly into Scriptura alegory,--the word OX. (The eucidation
of the esoteric intimation of thisword isreserved for thefinde.)

The extensiveligt of divine names derived from the |O base may now be scanned. loisitsaf the name of one of the goddesses



with whom Zeus, king of the gods in the Greek pantheon, entered into an escapade that exoterically sounds less honorable than
would be expected of divineroydty. But as paramour of the supreme God she would stand in the role of the great Mother of
life, like Cybele, ISsand therest. An lo character occursin other mythologies.

As, however, the | functions as the male-spiritua symbol and is not to be taken as the vowel force aone, but rather asthe con-
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sonantdl force, it was paired with each of the vowelsin turn to represent the conjoined dudity. And sowefind IA, IEand 1U
gtanding as the base of anumber of early deific names. The A cameto serve asthefina syllable of al names of countries, as
Germania, Britannia, Audtrdia, Russa, Austria, Scandinavia, Ada, India, Arabiaand many more. The |E beginsthe origina
Greek name lesous (Jesus). Preceded by the H, denoting again the first motion of the breath of God, it began some Greek
wordsfor divinity, principaly hieros, sacred, holy and a priest, from which comes hierophant, hierarchy and the old Greek
namefor Jerusdem, Hierosolyma.

But aslU it stands as one of the most basic of al divine name-forms. IU wasin fact the shortest and commonest of Egyptian
verbs, and meant to come. Because the divine nature was considered an element of consciousness that wasin course of its
evolutionary coming to deify mankind, the Messiah doctrine connoted the idea of the dow, gradua and continuous coming of
the deific mind in theworld. In fact acommon name in Egypt for the Messanic character was"the Comer.” "luishewho
comes regularly and continudly," periodicaly. Hence IU isthe prima Egyptian name of deity. Assuch it formed the first
element of the great compound Egyptian name of the Christ-Messiah, [u-em-hetep, which was shortened by the Greeksinto
Imhotep. Infull trandation thiswould read: lu (he who comes) -em (with) -hetep (peace, dso seven); "he who comeswith
peace as number seven.” This name comprehendsin itself another great sermon likethe A N K H--symboal, referring to the
occult fact that in any cycle of creation the principle of divine consciousnessthat will unfold to bring peace to the chaotic
subconscious e ements (the so-caled six eementary powers, the potenciesin the atom) comes to full outward expressoninthe
seventh and last round of the cycle. Christhood is dways a seventh unfoldment. Our own word seven comesfrom hetep, as
this shortened to hept, and directly becamethe Latin sept-em, by theinterchange of h with s, as occursin very many instances,
asin Asura becoming Ahura. H and sare also closaly related through the Hebrew letter shin, whichisether Sor shin sound.
Sisredly only asharper h.

The next step in the development is quite notable. The | being mae-spiritual, a consonant (masculine gender) rather than a
vowel, and representing the projected ray of divine mind that
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beamed forth out of primordia being, ran the course of its projection into the degpest bosom of matter, planted its germina
seed in matter'swomb, then turned to return, the configuration of the | was changed or enlarged to include in its shape the
suggestion of the turning upward for the return. It might most significantly then be said that it was turned into the letter J. With
more definiteness the J-form could bespesk the masculine-divine than the vowel -feminine or the androgynous aspect. Alsoin
thisform it could be morefitly prefixed to the other vowels, as JA, JE, JO and JU. With thisimportant change the number of
divine names beginsto multiply exceedingly.

It isimpossibleto pass by thisitem of theturning of thel into the J (the two are essentidly the sameletter il in Latin) without
caling attention to the astonishing significance of the fact in relaion to one of the key wordsin the Biblica dlegory of the soul's
descent and return. In the Hebrew-Maosaic alegory in the Old Testament the place where God descended in a cloud to meet
and commune with his children (Isragl) was Mount Sinai. This name then must mean the lowest point to which the spirit-soul
descends to meet matter, the pivot point round which it swingsto begin its return to the heavens. Thisis diagrammed by the
lower turn of the J. What must be our astonishment, then, to discover that thiskey name Sinal derives from the Egyptian word
seni (senai), meaning "point of turning to return!™ And where, in concrete redlity, isthat point located? Nowhere ese than
inthe physica body of man! The physicd body of manisthe Mount Sna of the Bible. And where ese could God and man
mest than in the body of his human child? An obscure point in scholarship has at last comeforth to enlighten us on one of the
most important features of our sacred Scriptures.



Greek mythology gives us Jason, adivinefigure. In the Old Testament we have Jacob, Jabez, Jared, Jakin and perhaps others,
Jamesin the New; Jacques, Jack, afolk-lore character of the deity in man; Janus, definitely a Chrigt-figurein Roman
mythology. The JE-form gives Jesus, Jesse, Jeshua, Jeshu, Jezebe, Jeremiah, Jerusalem, Jehu, Jethro, Jehosophat, Jehovah,
Jephthah, and others. In passing it seems quite worth while to anayze the true context of the name Jesus. It is the JE combined
with the Egyptian SU, meaning son, heir, prince, successor to the king; and the final masculinetermina letter, whichwasF in
Egyptian, but
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became S (US) in Latin: JE-SU-S. It would then mean the coming masculine-divine son (of God the Father) as"prince of
peace." The masculineterminad F of Egypt was kept in the variant form JO-SE-F, JO-SE-PH, asin the Russan Y ussuf at the
present. Thisisthe most prominent in the JO group, which includes Joram, Josiah, Joash, Jonah (Jonas), Job, Joses, Joachim,
Jod, Joshua and (in the Norse) Jotun. These have never been recognized for the divine names they are, because of the
inveterate mistaking of Old Testament alegorism for assumed factud history. But, being in the dlegory of man'sdivinity
immersed in the flesh, they are incontestably the names of the divine or Chritly principle personalized in the many myth-forms.
Horus, the Christ of Egypt, had for one of his designations " the Jocund.”

The JU-form yields Judah, Judas, Judea, Jubilee, Judith, Julia, dong with sgnificant common noun derivatives such as judge,
jury, justice. But Latin mythic usage exdted the JU to the very highest pinnacle of divine dignity in naming its supreme deity
after the Egyptian JU, adding the word for father, pater (piter), toit to form the great name of the king of the gods,
JU-PITER. Even the god'swife and sister partook of the glorioustitle--JUNO. The great Caesar boasted of hisfabled
derivation from deity in his cognomen Julius. The Juniper tree carries this connection with divine source. Latin juventus, our
"youth," conveystheideathat the gods are ever young. (Thel, theJand Y areal forms of the same letter-sound.) From this
we have our junior, the German has jung, meaning and pronounced as our young. The ju--that beginsthe Latin jungo (iungo
), to join, indicates that spirit and matter are joined together anew to generate fresh life. ThisIU (JU) stem is much more
sgnificant than has ever been seen before. In theform of Y U--it entersinto the great world signifying the birth of deity-- Yule.

Every letter, of course, expresses some aspect or segment of creative purpose. Alphabetical schematism has been presented in
severd different formulations. In the Hebrew aphabet there were said to be three "mother letters,” aleph (A), mem (M) and
shin (SH). These ostensibly represent respectively the pre-creation stage (A), the middle stage of spirit'sinvolvement in matter
(M), and itsfind stage of glorious deification (SH),--the symbol of fire. M isthe symbol of water. Life emanates out of
potentid fire, is"baptized" for evolutionary purposesin water, the symbol of
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matter, and returnsto source with fiery potentidities actuaized by having "overcome' the powersin the water-matter. The
Hebrew word for fire isesh, and spirit evolvesitsdivinefirein man, ish. Thedivinefirein man made him the ish-man, and the
divinemaninthetriba life of some nationswas caled the shaman.

How the other letters were grouped in relation to the three mother-lettersis matter of uncertainty. Severd schematic designs
have been suggested by students of Kabalism. But two consonants, beside J, were made the centra frame of another extensve
run of divine names. Theseare R and L. The names derived from or based on them must be listed.

It isevident that, astheir usage worked out, R and L may be regarded as essentidly the same | etter. The Chinese confusion of
the two iswdll-known. But their identification became almost a necessity in the ancient Hebrew-Egyptian exchange of words,
ideas and symbals, inasmuch as the Egyptian a phabet had no L and was forced to substitute R in al words where the Hebrew
could useeither L or R. It istherefore extremely likely that the great basic words, as seen sowdl in Latin rex, king, and lex,
law, are of practicaly identica sgnificance. The heavenly king isthe Lord, and the old Saxon derivation of Lord from
law-ward, as Ruskin points out, is more than coincidental. Theking'swill wasthelaw in dl archaiclife, and intheology it isill
truethat thewill of the Lord isthelaw of life.

Just why R and L came, with Jand SH to emblemize divinity is not too clear. They, dong with M and N, are of the class of



letters called liquids: they are sounded with acontinued flow of the voice. They could thus have been chosen as representing
the on-flowing course of al life. Thisideawould not have been ingppropriate. It may be the correct one. At any rate R cameto
itsdivinest application in being chosen asthe name of that greatest of al piritua deities of antiquity, the Egyptian Sun-god Ra,
whose symbol isthat of the sun, the circle with the dot in the center. A cursory view of names based on R and L yields many
interesting items. The R and L can be associated with any of the vowels and can elther follow or be preceded by it.

From AL-LA we note Allah, Aladdin, Alheim (Elohim), the frequent Al--of Arabic names and ahost of others, perhaps our
all. From EL-LE we have El, the Hebrew word for God, the plurd being Elohim. Themasculine article, the, inthefour

languages
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derived from Latin, is, asin the Spanish, €, and in the French, le. Thiswill not be seen as Sgnificant until it isrecognized that
the definite articleis, or was, itsdlf a cognomen of deity. Spanish the isthe Hebrew word for God, EL. English the isthe
Greek for God, the-os. And Greek masculine form of the isho, a Chinese word for deity. The ancients habitualy prefixed the
to divine names, as"the Odiris”

From IL comesthe Arabic llbrahim and the Latin ille, meaning this, that which is, asuccinct definition for deity. TheLatin
namefor the sacred tree was the holm-oak, and its Latin namewas ilex. OL and UL yield afew wordsreferring to divine
things. Hebrew olam, the world, eternity, the aeon, and olah, up, to go up, and the Mohammedan Ullah, Abdullah, may
trace origin from these two bases.

AR-RA showsin numerouswords, ar meaning river in Hebrew, and there are severa rivers on the world map named the Ar,
or Arar. The stream of divine force emanating from the heart of being to creaste worlds was called the river. Every ancient land
had its sacred river. As Ra wasthe great solar deity, the origin of ray, radiant, radius, radium, radiate and array isevident.
Astheking wasthe one radiant with divine glory, the rex (rey, roi, roy), such words as regal, royal, real (asin Mont-red),
regulate (dongwith lex, legal, loyal, leal and legidate), are traceable to this source.

Pato hasthe famous "myth of Er," adivine character. The Greek has Er- with the masculine sngular ending -os, givingthe
great God of divinelove, Eros. Re must be the base of the common Latin word for thing, res, the sem of whichisjudt re. This
givesreality, realize and reify, and the prefix denoting repetition, re-, aslifeis congtantly repeating its processes; asin re-new,
re-vive, re-store, ec.

IR-RI shows scant usage, but in OR-RO and UR-RU we encounter a prolific wealth of derivatives, al pointing to high, if not
directly divine reference. It is significant, to begin with, that OR isfound to be the base of wordsin severd languages meaning
two things, gold and light. French for goldis or, and Latin aur-um; our word ore; Hebrew for light isOroh. Gold, the
indestructible, was symbolically related to light, which isaso indestructible. The creative energy of God flowed forth aslight
likeagoldenriver, so that dl three, gold, light and river show the derivation from ar, aur, or. Aurora, God of Dawn, needs
no further explication; aura and aureole likewise.
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UR revedsagrand list of shining names. It wasin itself the grestest and most likely the origina word for fire. The Egyptians,
wishing to nameit the fire, added the divine article, the, which in their language was the hieroglyph for the letter P. This
addition madeit p-ur, pur, the Greek word for fire to this day. From this comes pure, purge, purgatory, asaso pyre,
pyrotechnic and empyrean, the Greek U changingto Y in English, asin hundreds of words. Ur (avariant of aur, or) wasthe
name of that state of the primordia spiritua "fire" from which thefirg divineray, Ab-ra-ham, proceeded asfirst father of
spiritud Isradl (not the historical Hebrews). In the same category it was the name of the universal Egyptian symbol of creative
fire the uraeus, "aserpent of fire," which was sevenfold as typifying the seven archangelsthat creeted the universe. It is
therefore another representation of the dragon or beast with seven heads. Isit strange that our modern discovery of the
credtivefire of the universein the atom has brought into prominence as the most fiery of the € ements those two whose names
incorporate both thetitle of the Sun-god and the Uraeus, RAdium and URanium? The German language has some hundreds of



words prefixing UR, as Ursprung, Urquelle, Ursache, al meaning origina source-gpring of being. All lifecameout of UR, the
primordia fount of cosmic fire. A versein the Chaldean Oracles saysthat "dl things are the product of one primordid fire,
every way resplendent.” How resplendent it is our modern nuclear physicsis now revealing! The Hebrew word for father bang
ab, Ab-ra-m is"Father Ra," as clearly as Hebrew can say it. Ram would bethis cregtive fire immersed in water, matter.

Thelist so far traced becomes more than doubled through the prefixing onto these root-forms the Hebrew article, the, whichis
just the letter H. The addition of the H hasthe force of divinizing the word, as has been seen. So from HAL thereis hallow,
hale, hallel (Hebrew to praise), halleluiah, hail and more. From HEL can be traced heal, health, heil (German hail), hell
(German, bright, clear), and most Sgnificantly, the Greek helios, the sun! The spird, or helix, wasafiguretracing the spirding
course of the sun, or its planets around it. The feminine names Helen, Helena (with the H intengfied into S becoming the name
of the moon, Selene), are assumed to derive from it aso. The Greeks adopted unto themselves the divine name Hellenes,
sgnifying "bright and shining ones," dubbing the rest of humanity "barbarians.” (They did this
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in the same fashion and with the same motive as the Jews adopted for themselves the divine name Israglites, dubbing the rest
of mankind "Gentiles.")

From HIL comes doubtless our word hill, "thehill of the Lord," the high locale of divine power. (Har in the R-group isthe
Hebrew word for hill!)

From the HOL stem comes of course holy, whole, holism. Few of particular divine character or reference derive from HUL.

The H-R group yields many of exalted sgnificance. HAR gives heart, hearth, Har-Tema, (aname of Horus, the great Christ
of Egypt), Harpocrates, (another Greek-Egyptian Christ-name), perhaps harvest, harp, harpy (the harpies of Virgil's Aeneid).
HER givesalong lig: hero (title of one grade of deitiesin Greek mythology), German Herr (God), herald, Hera, (Juno's
Greek name), Heracles (Hercules), Hermes (Mercury), and, reinforcing the ewith thei, hieros, Greek for sacred.

HIR appears perhapsin the German for shepherd, andin Hiram. HOR gives the base of perhaps the greatest of ancient
persondlizations of Christhood, the Egyptian god Horus, who stands on the horizon, hour, horology, hormone, horn,
horticulture. Horn wasauniversa ancient symbol of divine power. HUR showsin Ben-Hur and hurricane, the natural
exemplification of divinefiery power. The Hurrians were a people sharing AsiaMinor with the Hittites.

AsH comes out often in the roughened form of CH (KH), and also exchanges often with S, the H-basis of hundreds of words,
al inoneway or another intimating deific reference, the derivative field is vastly extended, embracing such words as chalice,
charity, care, cure, cross, cheer, choir, chorus, Christos, charm, cherish, cherubim, Serapis, seraphim, sir, sire, seer,
ser (Egyptianfor chief, elder, sire), kherufu (Egyptian for the two lion-gods on the horizon).

Theseligsare put down amost at random. It is certain that intensive research would immensdly increase the total number, and
no doubt others of the greatest importance could be revea ed.

These formations from the basis 10 are of the greatest interest and importance. They do not, however, give any intimations of
the organic structure in the aphabet which thiswork isintended to disclose. But they will appear in clearer light asthat hidden
gructureisoutlined.
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To enforce the cryptic significance of the disclosure now to be made, it is necessary to present, with the utmost brevity, the
fundamental meaning-graph of dl ancient religiousliterature. The Bibles of antiquity have but onetheme: the incarnation. The
vast body of ancient Scripture discoursed on but one subject,--the descent of souls, units of deific Mind, sons of God, into
fleshly bodies devel oped by natural evolution on planets such as ours, therein to undergo an experience by which their
continued growth through the ranges and planes of expanding consciousness might be carried forward to ever higher grades of
divine being. Thesetomes of "Holy Writ" therefore embodied their main message in theimagery of units of fiery spiritual
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nature plunging down into water, the descending souls being described as sparks of adivine cosmic fire, and the bodies
they were to ensoul being congtituted dmost whally of water. (The human body is seven-eighths water!)

It can indeed be said that the one sure and inerrant key to the Biblesis the smple concept of fire plunging into water, the fire
being spiritud mind-power and water being the congtituent element of physical bodies--aswell asthe symbol of matter. Soul
(spirit) asfire, plunged down into body, as water, and therein had its baptism. Hence soul'sincarnation on earth was endlessy
depicted and dramatized as its crossing abody of water, a Jordan River, Styx River, Red Sea, Reed Sea. Since the water
element of human bodiesisthe "sed' which the soul of fire hasto crossin its successve incarnations, and it isred in color, the
"Red Sed' of ancient Scripturesisjust the human body blood. When the red fire of spirit-soul was gradualy introduced into
and permesated the origind sea-water which was the bodily essence of earliest living creatures on earth, it changed colorless sat
water into itsown color, red. The"Red Sed' never could have meant anything other than the human blood. The Scriptures
reiterate that "fire descended from heaven and turned the seainto blood." Thistransformation of coursetook place in man's
body, not in the world oceans. Thisisadlarification that done can reillumine dl old Scriptures with aflashing new and
enlightening orientation of meaning. Egypt said that souls came down to "kindle afirein the sea," to "create aburning within the
seq," verily to set the ocean on fire. Thishas actualy been done, but in man'sveinsand in his passions, not in the seven sess.
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It isnow to be announced that the great meaning-structure discovered in the alphabet outlines this descent of soul-fireinto
water and itsreturn to its native empyrean. If one arrangesthe lettersin acircular arc downward from A to the last letter of the
first half of the aphabet, and then begins the upward return with the first | etter of the second half and completesthe arc to the
find letter, describing the lower half of acircle, onewill have blueprinted the organic structure here reveded. On the thesisjust
presented, one would challenge the claim of such a structure to demonsirate that the first letter or letters were somehow
charactered as fire, and that the two middle letters at the bottom or turning-point of the semi-circle were charactered as water.
We are proclaiming that the structure meets that challenge and therefore provesiitself astrue and correct. The result isthat,
aong with every other symboalic device of ancient meaning-form, even the a phabet embodied the central structure of al ancient
literature,--the incarnation, the baptism of fire-soul in and under body-water. If thisisto be confirmed, we must find fire at the
top or beginning of the descending arc, and water at the bottom or turning-point. It must now be shown that the conditions our
thesisrequiresto prove itsaf are precisely met in the alphabet. The discovery was made and certified when it was perceived
that the alphabet did fulfill these precise conditions. Thetop or beginning lettersare A and B, and should, the A adone or
combined with B, represent fire; the middle letters coming at the base of the arc are M and N, and, mirabile dictu, they
represent water! From A to M, then, the descending arc traces the downward or involutionary plunge of fireinto water,
reaching itslowest depth with M; from N back to the final |etter, whatever it bein different languages, the upward return arc
represents the arising out of water and the return through evolution of the heavenly fire to its true home, completing the cycle.

Thefire-character of A and B does not show out in such explicit form as does the water-character of M and N. Neverthelessit
isintimated and implicit in variousways. The celestid fire emanated from primal source as oneray, but soon radiated out in
triadic divison, and findly reached the deepest heart of matter in asevenfold segmentation. But initsfirst stage of emanation it
was aways pictured astriform. The Y OD candle-flame being its type-form, the Hebrews constructed their | etter which wasto
represent the fire-principle with three Y ODS at the top leve, with
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lines extending downward to abase, on which all three met and were conjoined in one essence. Thisgives usthe great
fire-letter SH, shin,--@insert shin.

But the triform fire symbol was only possible asthe result of the onefirst ray bifurcating into the two fires of spirit and matter
and uniting to generate their product, which became the third two-flame aspect as preceding the three-fire agpect. And what
letter isit that depictsthe two-flame stage, thefirst redl creative stage? Precisely what the thesis callsfor--the first letter aleph,
composed of two YODS, one above, the other below, the centra axis, adightly variant form of our mathematica sign of
divison, ahorizonta line with a dot above and one below it. All lifeisan interplay between the upper fire of spirit and the lower
firesof senseand theflesh, of "pure’ firein air and "impure” firein water. Even the English A carriesthe same depiction, asit
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presentsthe one verticd line of spirit raying downward, the |, as being split gpart into dudity, with the two separated lines ill
connected by the horizonta bar of mutud inter-relation,--@insert aeph.

The resulting Hebrew word, then, for fire isjust what the specifications of symbolic representation demand. The word should
be composed of symbalic |etters carrying the idea of the one-fire, the dud fire and the triple fire Sgns, and thisis precisdy what
the Hebrew word for fireis. It iSESH, redly AeSH, composed of aleph, subvowelled by e, and shin. Aleph isthe dud letter,
shin thetriple, and the middle bar between thetwo Y ODS isthe aleph inthe sngle-bar fire. Then sgnificantly man, who
embodiesthissingle, doubleand triple fire isISH!

One would ask a once whether the English word ash would carry the same connotations, being the visible end result of fire. It
isextremdly likdly that it does. Not only isit a once evident in itsrelation to fire asits resdue,--ashes,--but the Norse
mythology, depicting the radiating streams of the living fire under the imagery of abranching tree, chose the ash as the tree-type
of thefiery emanation: Ygdrasil, the ash-tree of life.

It has already been stated that the patriarchd character designated as Abram personified in the Hebrew formulationsthe first
father of spiritud life, emanating out of the primordid essence
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of fire, UR of the Chasdim. (This|atter word signifies not nationa Chal deans, as those thus designated were not an ethnic
group, but aspiritual caste. The term stands for the first archangels, or creativefires, the seven.) To be the father of spiritud life
in an evolutionary cycle, thisray had to be the first aspect of the emanation. Therefore it would be found to be composed of the
first two letters of the dphabet. Thisis precisdy what isfound in the Hebrew word for father : AB. Linking it with the Egyptian
RA, theradiant solar deity, we have AB-RA-M, receiving later in its evolution the developed powers of godhood represented
by thefifth Hebrew letter, he, and so becoming AB-RA-H-AM. And as Abram came out of the primordia empyred fire, UR,
itishardly coincidentd that even UR beginswith that letter, U, which (with V) represents the downward line of descent, the
turning upward and the return to the heights.

The detailed knowledgeis not at present available to trace the chain of linked stepsin the descent of the divine flame from A
down to M. It does not seem apparent that at any rate in extant aphabets there isto be found a sequence of Ietter significations
parallding and depicting the successive stages of the cretive fire's descent into the water, or matter involvement. If such an
explicit arrangement was planned for the first alphabets, it seemsimpossible to trace the stagesin orderly succession in present
aphabets. But what emerges with astonishing certitude is that the centrd letters, M and N, carry the significance of what the
diagram demands,--water. Thus at the point of lowest descent, where our thesis requires water, there indeed we haveit.

Every letter of the Hebrew aphabet, beside carrying anumber vaue, also has attached to it asymbolic monograph: B is beth
and means house; Gisgime and means camel; D is daleth and means door; H is he and means window, etc. When we
cometo M, wefind it isnamed mem and means--water! N iscaled nun and meansthat whichisthe anima lifein water,--fish!
Thisisin the Hebrew. But amazingly, when we turn to the old Egyptian, wefind that N has the name of nun likewise, but
means and isthe hieroglyph of--water! Its character |etter issmply ashort lineindented to indicate seven waves, asour
English script m isasuccession of three waves. M therefore in the Hebrew, and in the English aswell, marks the nadir of soul's
decent into water, and N, at the same level and therefore aso signifying water (or as fish the

23

organic lifein water), marks the turning-point for return, the Mount Sinai of evolution. Its reference is undoubtedly to this earth,
which true symbolic ingght discoversisitsaf--and not any hill on its surface--the "mount™ or "hill of the Lord," on which God
meets man in acloud of fire, and on which al sermons are preached by hisinner deity to man, and al temptations, crucifixions,
spiritud initiations and find trandfigurationstake place.

From A, the point of emanation of the spiritua fire, the creative stream of living energy, theriver of vivification, asthe Greeks
cal it, proceeded and swept downward until at M it had immersed itsfiery potenciesin the water of the human body, therein to
begin to do its evolutionary work of kindling its own bright flame of spiritua consciousnessin the red sea of the human blood.
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And now it isknown that thisred blood was originaly seawater. Asfire causes water to evaporate, the ancient alegorism
represented the divine fire as drying up the water of the bodily sea, permitting souls to pass over the watery terrain dryshod.
Variant symbolism had the Christ nature walking on the water without sinking into its depths. Egyptian figurism had thefire
causing the water to bail, with the soul subjected to the danger of being scal ded thereby.

So the graph of the soul's descent and return swings down from the fire-height of AB to MN and there turns back upward to
end inthefina letter. It may be achance circumstance, but isa any rate an odd one, that if we start with A and then takein
succession thefina letter of the English aphabet, Z, the final one of Greek, O, and the final of the Hebrew, TH, it givesusthe
word AZOTH, theword used in Medieval "achemy" to denote the primogenetic source-essence of life. If it were thus made
up of thefirst and last letters of the three most representative aphabets it would have been intended to denote that basic
essence which condtitutes the substance of dl life from the first step in creetion through to the find dissolution of al things.

In descending from the height of fire essence to the depth of water substance, the energization would have had to passthrough
the intermediate stage or form of air. Fire symbolizes pure energy of spirit; air typifies mind; water sandsfor emotion, as earth
for sensation in the scale of conscious states. If any of the letters between A and M are intended to mark the air stage, it has
not come to knowledge as yet, unlessit be that the bent form of the tenth
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letter Y OD, indicating the candle flame bent by a puff of air to denote the origina impulse of God's mind on the flame, isto be
takenin thissgnificance,

M and N, separate or conjoined, form the framework of hundreds of words relating to the condition of spirit-energy when
immersed in matter. Asthe prima mind-fireisthe father, AB, so the primal matter-essenceisthe eternal mother, whichin
Hebrew isAM. M will befound to begin virtually al words denoting motherhood. M representsthree, or five, or seven waves
of water, and it should not be amatter of surprise, therefore, that wefind dl life on the planet having its generation in and from
the seawater. Seawater isin asense till the mother of our life, because that lifeis sustained by the el ectro-dynamic potencies
in our blood, whichistill chemically undistinguishable from seawater! Our blood is the red seawater! So we get the
mother-name by conjoining the letter of potentia fiery energy A, with matter symbolized by water, M. Our colloquia "Ma' for
mother isessentidly the Hebrew AM.

Starting with A M for mother, thereis met an amost endlesslist of words whose connotations link them to the matter side of
thelife dudity. To view theminthe light of this orientation of thought isto discern in them new and vivid intimations of esoteric
meaning. These recondite connotations can best be seen by contrasting their sense with their antonyms denoting fire, spirit and
the fatherhood. To begin with, the creative powers symbolized by the letters at the head of the aphabet are gods; whilethe
being who embodies god-power in matter is--MaN. The divine powers a the summit are unmanifest; in matter they become
MaNifest. At the summit thereisbut one power, undifferentiated; below in matter it has multiplied itsdf and becomethe
MaNy. At the god height the power is purely spiritud; at the lower level it comesout as MeNtal; spirit above, MiNd below. At
the top there is the maximum of power, even though purely potentid; at the lower rangeitsis MiNus, or at a MiNimum, though
actud initslimited expresson. A man isthe cosmosin MiNiature. That which isexpressed down hereis, in comparison with
the superior potential above, MeaN. Also as here the two poles of being are locked in amore or less stable equilibrium, things
here are at a MeaN or MediaN counterbalance. To hold this steedy isto MaiNtain lifeinitsright poise. The father-power, AB
isthe conscious cognitive
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element in creation; the power it wieldsin matter, theM N energy of the atom, isthe MaNipulative hand of God (the meaning
of YOD); and so it isthat the word for hand in many languagesis not only compounded of M and N (Latin manus, Spanish
mano, French main), but isin adl languages feminine in gender, intimating the motherhood. In contrast to heaven above, the
earth bdow is, in Latin, MuNdus, from which isour adjective MuNdane. Also from thiscomes MouNt, MouNtain, MouNd,
aready explained asreferring to no hill on earth, but to the earth itsalf. Hebrew name for thislower vale of tribulation was
HiNNoM, or GehiNNoM. Inthe upper redlms souls are not sufficiently individualized to deserve specific differentiated names;



here soul getsits proper NaMe. Thefate allotted to each soul by karmic desert comes out to manifestation here below; it is
therefore the soul's NeMesis. The soul hereisunder law, in Greek NoMos. A section of the terrain of anation was by the
Egyptianstermed a NoMe. Since matter, like type-symbol, weter, is, from the philosophica view of redlity, nothing (it was
designated by the Greeks "privation™), the Egyptian base-root of the letter N, whose hieroglyph was seven waves of water,
aong with the prima deific trinity Nu, Nun, Nut, givesusadl thewords expressng Negation: no, not, neither, nor, none, nil,
nix (German: nichts), Latin nox (night), our night, deny, neuter, never, nay, German nein, niemals, etc., etc. Applied to
man, his (rdative) nothingnesswould make him "no one’ whichisin Latiin NeMo. Asman iscut off from deity here below, heis
in Greek MoNos, alone. Also heisa MoNad. Perhaps MoNk isonewho isaone, not united to the female counterpart.

The food the soul eats on earth isthat divine MaNNa that was rained down from heaven, but had to be scraped up off the
earth, the perfect analogue of how mortals acquire their heavenly nutriment. The universa ancient triba namefor the divinity
manifeging in thelife of nature was MaNa, MaiNu, MaNitou. Then we have the word for the thinking principle, which in the
Hindu sysemis MaNas. One caught under the demoniac possession of this power was a MaNiac. In Indiathe practice of
prophecy was called MaNtric science. And the -mon in theword deMoN is probably of this derivation. The Greek Furies
were caled MaeNads. Plato refersto divine obsession asa MaNia better than sober reason. An oMeN was aforesight of
onesearthly fate. And the mystifying and baffling word ending prayers,
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aMeN, if not directly from the Egyptian god of that same name, would seem by |etter intimation to mean "so let it be" indicating
that what is set forth should cometo redlity in the evolutionary process measured by the descent of soul into matter the whole
way from A to M-N. Memory inLainis MeMiNi and the Greek Muse of Memory was MNemosyne. To recall onespast is
to reMiNisce. Things here are the MiNutiae of what iswhole and integral above. They are MiNute in magnitude and last but a

MiNute of time, poetically speaking.

Another most important line of derivatives branches off into Sdered regions. The great cosmic symbal, if not the embodiment
of divine energy, isthe sun. In contrast with its mighty generative power, its opposite character in the earthly region of the
heavens, dead, inert, purely passive and reflective, the symbol of matter, isthe MooN. Hence the composition of itsnamein
Englishfrom M and N, giving dso MoNth, MoNday and MeNses. If in Latin L sandsfor thedivine Light, their Luna (the
moon) might have taken form from the ideathat on the lunar orb the divine Light (L) was weakened and dimmed by the
reflection from the surface of the negative lifeless moon, giving them LuNa, L for thelight and N for the darkness; or it might
have been origindly L reflected in M-N, suggesting LUMNa, later wearing down into Luna. Oddly enough the Latin for light in
itspure solar glory islux; but for light initsearthly refracted dimmed form the word was LuMen. At any rate L and N are set
directly at opposite nodesto each other in lux, light, and nox (Greek nux) night. L evidently here carries the connotation of
divine character anadlyzed earlier. For not only doesthe Latin have lumen (our illumine) for light, but it has the word
representing the divine light or power in things, NuMen, which comes close to bearing the same significance as NoMen, Lain
for name.

The soul was thought to put on its bodily vesture asa MaNtle, which, asbeing the houseit lived in wasits MaNse or MaNsion.
That which trailed back from the horse's head was his MaNe. That which flowed forth from the head of being wasthe
eMaNation of cregtiveforce. The divinity implanted in living nature, most evolved in man, was iMMaNent, our EMaNuel .

It iscloseto certainty that hereisto be found an explanation of a prominent item in the grammar of language, which seems il
unknown in philologica science,--the reason why the accusative
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(objective) case of dl Latin nouns masculine and feminine in the singular number endsin the letter--M, and those corresponding
in Greek end in--N, as aso in Sanskrit and doubtless other languages. It is obviousthat the M and N endings here denote
objectivity, asthe accusttiveisthe objective case. Why thisis so isdefinitely implicit in the significance of the meaning
structure which places the two | etters ending this case at the bottom of the descending arc of involution.
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For the divine light is emanated from the superna kingdom of spirit, and spirit is the active generative productive force that
energizesdl life process. It doneis sdf-generating, it doneinitiates and indtitutes action. It isthe father principle; the
materna-materid principleiseterndly only passive, receptive, mothering that which it receives germindly initswomb. The
spirit force must stand asthe actor; it does whatever is done; it moves upon the inert water, stirsthem into agitation and motion
to throw them into the forms of the conceived pattern. It istherefore the subject of the sentence that tellswhat its action
initiatesin the creative order. It istherefore in the nominative case, the subject-actor in the movement, and is grammaticaly
cdled nominative because it gives specific character and name (Latin: nomen) to that which the action creates.

But what of the end product that the action brings into the status of being? As end product, materialy created, it sandsthere as
the object of the action, the thing purposed and by an energizing process made objective astheresult. It istherefore the
objectivein view in theinitial action and the objective thing produced. It must therefore be put into the objective casein
grammar. The actor works subjectively, in the purely noumena or subjective rellm of conscious being. But itswork isto bring
its purposes thus subjectively conceived out into objective actuaity. Hence the creative subject force that emanates out of the

A B condition of primal being ends by generating its product here below at the M-N station of physica objectivity. TheM

and N terminations (even thisword hasthe two lettersin its context) therefore fitly gppertain to the objective case of nouns,

and the Latin, Greek, Sanskrit and others so have it. To illustrate the point, the nominative case of "trumpet” in Latinis tuba, but
the objective caseis tubam. So al nouns. Only in the case of neuter nounsis there no digtinction between the nominative and
accusative cases, obvioudy
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because anoun of neuter gender can not manifest any difference between subjective and objective status. It isnot living,
therefore can neither initiate action or be acted upon by its own volition, hence can be neither subject nor object in theliving
sense. The spiritualy noumena world isthe redm where the subject principleinitiates action; the lower physica world isthe
place where that action resultsterminally in the production of objectivity. M and N seem thus dways to designate objectivity,
and that again must be the reason for the composition of that English suffix denoting athing's attainment or achievement of its
Status of being in objectivity--ment.

The principle of explanation thus established is seen with startling definitenessin three of our common English persond
pronouns. Of thefirst persond pronoun the nominative caseis|, but the objective introducesthe M: me. Thethird persond
pronoun masculine Sngular isinthe nominative he; but in the objectiveit is him. Thethird person plura nominativeis they; but
the objectiveis them. It isin passing to be noticed that the | isthe only one of the pronouns capitalized, in respect to divinity,
sncethel-egoisthe only part of usthat isdivine! Likewisethe surviva of the dot abovethe | (and the J) isthe remnant of the
Y OD, the Hebrew divine flame. All thisinduces usto think that the | dement (another word incidentally showing the L-M-N
sequence) of aperson isthe subjective divine saf within, initiating al action; while the outer persond physica bodily sdlf iswhat
this| has produced asthe me. It might be said that the | has objectified itsdf in and asthe me. What the noumend | cameto be
when manifested outwardly in matter isthe me. Thel reveded itsdlf inthe me, just asitissaid in rdigion that God hasreveded
or manifested himsdf to the world and in the world as Jesus. The ancients persondized a goddess named Echo. She
represented the physical materia repercussion to the impact of the waves of cregtive noumena energy, the"voice" of God,
upon matter. What matter, so to say, responded or answered wasthe "echo” of the divine voice. Thereis gptness and beauty
in these ancient conceptions and ingenious alegorizations and poetizations once their sane high relevanceis captured. The me is
the echo from the side of matter of the divine voice of the I-ego.

The M is conspicuoudy seen as marking the point of lowest descent and beginning of return in anotable key-word in Hebrew.
29

Theword for sun holds as high aplace of glory in religious philosophy as doesthe radiant orb itsdf in the solar system. It
typifiesfor menta illumination the same generative ray of power that its physical beams represent in the stellar cosmos. The
Hebrew word for it was obvioudy aimed at embodying the story of its nature and its daily course of (apparent) travel. In
outward semblance it appears as aglobe of fiery essence that plunges at every eventide down into earth, or water, crossesa
land of darkness and arises again unquenched in fiery splendor the following morning. Asaglobe of fireits nature would be
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expressed mogt fittingly by theletter shin (SH), with itsthreefold candle flame, the three Y ODS, above; the place of water into
which it nightly descends would be indicated by M, and the place of itsfind return, the empyrean above, by SH again. Sothe
word thus congtituted would turn out to be SH-M-SH (shemesh); and thisisjust what it is. It isthe old basic story of divine
fire plunging down into water, the universal trope-figure under which al operation of spirit in and upon matter was dramatized.

It seems unquestioned that the Scriptural names of Samson, Saul, Samuel, Samael, Smon, Solomon were based on this semesn
gem. For dl the divinefiguresin ancient spiritua dramas were essentially sun-god characters, typifying the spiritua aspect of
the solar effluence in man. Samson'sloss of power through the betrayd of Delilah fairly closely pardlds Jesus loss of lifeand
his hel plessness on the cross through his betraya by Judas. Jesus, like Samson, was shorn of his aureole of glory which was
replaced by the black crown of thorns, as Samson'sloss of hair--awaystypica of solar rays--reduced him to impotency. And
the etymology of Delilah ismost significant asfulfilling her part in the alegory. In the case of Jesus crucifixion "darknesswas
over the earth” during the agony. The name Ddlilah is compounded of the Hebrew word for night, lilah (lailah), withthe
fourth Hebrew letter, D, prefixed. Now thetribe of Dan wasin astrological tropism alocated to the autumn sign of Scorpio,
when the sun is entering the winter-time of darkness and solar feebleness. So Scorpio was called the gate or door of the dark
"underworld," which in the Egyptian was named the Tuat, now tending to be spelled dso with aD, as Duat, Duad. When we
turn to the Hebrew alphabet and see that D, daleth, means door, we have the name D-lilah reading definitely "the door of the
dark underworld of night." Thismay
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seem far-fetched to those not habituated to the nature of ancient alegorical composition of spiritua myths. When the name of a
paramour of asun-god figure works out to mean the "door of the dark night" of incarnation, the fitness of the congtructionis
most astonishingly convincing and clearly reflects adesigned conception.

When one encounters and unravels not only one or two chance constructions of thiskind, but scores of them, indeed finds
them at every turn, oneis certain that the methodology of ancient cryptic writing has been rediscovered. When thisdisclosureis
carried through to the farthest limit of its bearings on the significance of the ancient literature, it is recognized with astonishment
that the meaning-content of archaic writing was expressed as definitely by the form-structure of the materid asby the
connotation of thewords. It is becoming more clearly discerned that the formulators of the sacred scripts of antiquity stroveto
dramatize a postulated form of cosmic structure in agraph outlining the life devel opment and movement by imitating its rhythms
and number counts, its cyclical swirlsand sweeps, in the organic form of the textua construction. Thusit is seen that the
numerica bads of Biblewriting in Old Testament Hebrew and New Testament Greek isthe "magic”’ number seven. The
number value of thousands of verses, divine names, key phrases and even whole Bible booksiswith surprising regularity a
multiple of seven. Thusthere are seven other combinationsin the verse score multiples of seven. Life, soto say, in every one of
its creative advances travels in seven-league boots, dances to a seven-beat measure, runs a scale of seven notes. It is evident
that the authors of Holy Writ |abored to inweave the form of this movement into the writing itself. Thelilt and pause, isto
reproduce in mantric vauethelilt and swing of evolution itsdlf. That this methodology haslain under the eye of scholarship for
these twenty centuries or more without itsimplications being seen or guessed is unimpeachabl e testimony to the blindness of
religious obsession.

Another most sgnificant combination of the divine SH with the earthly M-N comesto view in the Hebrew word for ail,
shemen. Herethefire-symbol, SH, is united with both the water letters. Asthefud for fire and the substance used in the divine
anainting, whichisitsaf the dramatization of the divinizing of man, ail is
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one of the most frequent symbols of the deific power in the Scriptures and mythology. The great divine names Christ and
Messiah both mean "the Anointed One."

It was observed earlier that when the X symbol of the devel oping movement of creation was lifted out of the matter-symbol O
and placed after it, we strangely found that it spelled the word OX. Thissingular circumstance at once bred the conviction that
thisword, thistheriograph, or anima hieroglyph, should play some prominent part in the scheme of ancient figurative
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representation of vaues and relations. It was of course known to be afigurein anumber of Biblical stereotypesaswell asin
Greek and other mythic scores. But itsfull symbolic import was not redized until the Sgnificance of its connection with thefirst
|etter of the Hebrew aphabet came to view with artling impact. Aleph, A, hasfor its name coefficient thisvery word OX.
Along with this, there is also the Hebrew letter L, lamed, with the meaning of ox-goad.

But why isA denominated by the ox-symbol? What is the significance of thisanimal that connectsit with thefirst letter?
Revdation of this profound and recondite symbolism should indeed open the eyes of al Scriptura exegetiststo the dmost
impenetrable crypticism of ancient esoteric writing, which they have with such obdurate intrans gence continued to deny, ignore
and scorn.

To put it in the most compact form of statement, it appearsthat A was denominated the ox because, astheanimd is
unproductive, incapable of begetting life--as the result of desexing--so the primal state or stage of cregtion, represented by the
letter A, isunproductive, incapable of begetting life. The aphabet'sfirst character fittingly represents the no-not-nought-nothing
stage of the cyclica cregtion. It isthe pre-zoic stage, the lingering darkness before the first rays of dawn. Asyet thereis
nothing, neither matter nor movement. It is the absolute zero on life's or the cyclesthermometer. It isthe state which the
Egyptians described by their name NU (NUN, NUT), night, and the Hebrews by their AIN. It isthe stage when naught was.
Init nothing could be produced, nothing could have birth. It was the great darkness, the great deep, into whose bosom had not
yet fallen the seminal seed of new crestion. It was sheer potentid of life, standing, like the ox, unfertilized, unimpregnated by the
fructifying ray of cosmic mind, impotent to mother life until so enriched.
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If this seemslike an arbitrary fancy, it dso appearsto beindubitably substantiated by the postive fact that in themain
languages, from Sanskrit down to English, thisletter A isthe universal prefix which givesto dl wordswith whichitis conjoined
the negative meaning. It can be trandated invariably by theword "not.” In Greek it iscalled "alpha privative," the letter that
deprives aword of its pogitive meaning, making it negative. A-thelst, a-gnostic, asymmetrical, amora, amnesia, a-pathetic,
atom (not cuttable), even the Greek word for "truth,” a-letheia, (that which isnot forgotten), and ahost of others attest the
negativeforce of A.

Thisbeing so, we are introduced directly to another outstanding fact in connection with the succeeding letter, the second of the
alphabet, B. It is not by chance or as apure pun that begin beginswith B. For in the Sructurd formation of the a phabet, snce
the creation does not begin with A, apre-creation stage, the ancient books definitely state thet it startswith B,--B-gins, asit
were. B istherefore thefirdt letter in the actud creation. How fitting it is, then, that it isthefirdt letter of the first verse of
Genesis, which starts with the Hebrew word b,rashith and that followed by the verb bara. B,rashith meansin the beginning
and bara means created. Y es, creation beginswith B, not a-ginswith A. Asthe beginning ingtitutes the process of coming to
be, or becoming, these words aso start with B. The great number of German words with the prefix be-, as bekommen,
bekennen, bedenken, and avery large number also in English, as beget, betoken, bespeak, besmirch, behave and befriend,
al carry the meaning of amovement coming, so to say, to abecoming. And in what way could the whole process of cregtion
be more graphically expressed than by saying that it isamovement on itsway to becoming to be? Asthe great Hindu
philosopher Aurobindo expressesit, "the only being isbecoming.” Can it be without significance, then, that the Hebrew word
meaning to come isjust the B leading out the A,--BA? And this also spells the Egyptian word meaning the soul that comes to
being herein the body. And would it be sheer coincidence that our born, bear, birth, breed, baby, beget, dl sart with B?
And that well or spring inthe Hebrew is baer? (Beer Sheba, "the well of the seven.") We cry Abba father, saysthe
Scripture, which, if ab isfather, and ba means comes, would have us saying "the father comes'--in the character of his
Chrigtly Son on earth, theray in us of the Father principlein the universe.
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It may be asked, why, since the tenth letter Y OD represents the flame of the divine creative fire, and indeed givesits nameto
God, the shin (Sor SH) has comein for so much of the divine fire symbolism. Our answer can not be categorical or dogmatic.
It can be speculated that asthe Y OD represented the flame in its prima oneness, the shin represented it when it had
differentiated into the triplicity, for it containsthree Y ODS. It does not seem awild assumption to think also that the letter
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chosen to carry the hissing sound of S and SH should depict the thregfold divinefire, for the fire became triple only when it
entered the watery composition of the body, and the S and SH sound is precisely that produced by fire plunging into water!
The Y OD then can be taken as representing the cosmic fire when first fanned by the breath of God. Jesusis dramatized as
coming "with hisfanin hishand" to generate heat to mold the worldsin proper shape and to fan into bright flame the smoldering
fireof divinity in man's condtitution. Shin would represent the fire, now becometriple, plunging into the lower levels of water,
standing both for the actua water of the human body and as agenerd symbol of matter. Thethree Y ODS of the shin have
lines carrying their power down to the bottom level, where they are united in one common bar, this again intimating that the
three divine aspects, spirit, soul and mind, are dl mingled as one in the body of man. Asasymbol designed to depict the
immersion of fiery spiritua units of consciousnessin their actua baptism in the water of physica bodies, theletter form that
dramatizes the actua event, and the letter sound that onomatopoeticaly mimics the sound of fire plunging into water, this
aphabet character shin is certainly most e oquently suggestive.

It has often been said that the S (SH) sound is derived from the hiss of the serpent. Thistradition seems more likely to have
come from the ancient symbolism of fire plunging into water (symbol of soul descending into body) than from theinaudible
"hiss" of the snake. For, again coincidenta asit may seem, the creetive fire was by the ancients called the "serpent fire,"
expressly by the Egyptiansthe great uraeus snake, "aserpent of fire."

Let it be noted aso with regard to the shin, that when adot--likely acting deputy for the Y OD--is placed above the right sde
of the letter, it is pronounced as SH; but when the dot comes above the left sde, it has only the sound of S. This change of
position of the dot actualy changesthe name of the letter; for

A

when it isabove theleft Sde, the nameisnot shin, but sin. Doubtless athunder of protest and acharge of scholarly chicanery
would greet our intimation that this|eft-handed name of the greet divine letter isthe origin and covertly carriesthe sgnificance
of the theologicd word sin. What can be adduced in some support of the suggestion is not without considerable force on that
dde. Thereisthe Bible phrase, "thewildernessof Sin," which isthe same asthe "wilderness of Sin-ai," and the "mount of the

eath," i.e, theearth itsdlf, asthat celestid mount on which every transaction of the business of human divinization takes place.

A sdient feature of the ancient science of truth representation was the designation of things spiritual and divine as dlocated to
the right side of life and things mundane and physica as of the left sde. Good lay on the right hand, evil on theleft. Esotericism
has aways spoken of the right and the left-hand path. Such books as the Zohar and other haggadic works of the early Jewish
alegorigts prominently use thisfigurism. To go left, to sand on the lft, wasto "missthe mark™ of good and truth and right. The
Greek word for to sin isprecisdy this hamartano, "to missthe mark." The sharp distinction between the two directions has
aways appeared even in language with amora connotation. The Latin word for right hand is dexter, from which we get
dexterous; the Frenchis droit, from which comes adroit. For |eft hand the Latin has our word sinister; the French has
gauche, fromwhich comes our gawky. Things on the right were favorable, propitious; on the left were snigter, ill-omened.
And as . Paul's Epistles (mainly Romans 7) so pointedly reved, earth was that mount on which the divine soul, snlessin its
celegtia habitation, came under the dominion of sin. "Know ye not, my brethren,” asksthe Apostle, "how that aman is under
thelaw (of sin and death) only aslong as heliveth?'--that is, while heis here on earth. Heimplies that thereisno sin in heaven,
for he clearly statesthat "sin sprang to life" when the soul obeysthe "command" to incarnate. Sin can touch the soul only from
the side of body, and, he says, the soul goes"dead" under its power while here on earth until its resurrection "from the dead” in
the course of evolution of spirit back to itsdivine condition. So that the earth isthat "Mount of Sin," that "Mount Sin-ai" of the
Scriptures.

But the Old Testament contains an alegory--for the story is preposterous as history--which shows the ancient writers of
35

sacred ideological congtructions using the shin-sin difference to point the mord that the soul that can pronounce the full SH
sound of the letter has taken the right path and completed its evolution to divinity; while the one that can enunciate only the S
sound has taken the left-hand path to "sin" and must return to earth, the land of "death” for further schooling in life. The guards
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at the Jordan fords were instructed to subject the Ephraimites on the east side of Jordan who wished to crossto enter the Holy
Land (not of Judea, but of spiritual consciousness) to a smpletest: require each man who crosses to pronounce the key word
Shibboleth. But, saysthe story, in every case"he said Sbboleth.” Thedireful result was that forty-two thousand Ephraimites
who could not convert the Sindicating Sin into the divine SH were put to the sword on one day. They were sill on the
left-hand path of sin, not yet ready to "crossthe river” into the land of spiritual blessedness.

It ssemsworthy of remark that not in twenty centuries has the easy esoteric unraveling of this smple and evident cryptogram
come through to the intelligence of any scholar. How aHebrew exegetist could long missit isnot comprehensible,
Furthermore, how it could have been mistaken for history, for an actual event, istill far more incomprehensible. Y et
Fundamentdigts till claim that it "happened.” If you assert that "history™ was only afew thousand years ago arun of miracles,
of courseit neither needs nor can have an explanation. Oneisjust to gapein awe at the L ord's wondrous doings and be
sanctified of soul ,—-if stultified of mind.

If the Sand SH sounds carried the intimation of fire plunging into water, aspecia use of these lettersin the old Egyptian
hieroglyphic language seemsto fdl into conformity with the sameidea The S (SH) was consstently prefixed to verbsto
express the idea of setting off the action which the verb indicated, to give the actionitsinitia push, or start, asit were. The
likelihood of the origin of this usage from the basic fire-going-into-water thesswill not so hastily be scouted if it is reflected that
inthe creation no red beginning in the visible worlds can have been made until the fire of spirit potency has radiated forth from
the divine thought and impregnated the sea of matter (water.) The visible and audible work of creation starts only when the two
nodes of being approach each other and establish tensiond relation between themsalves. As many ascientific speculator has
predicted, the early stages of earth's
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formation brought together the chemical dements of fiery gases and humid vapors, the precipitates from the mixture finaly
forming thefirst earthly and minerd substances. Those early periods might, in the EQyptian sense, betermed the hissing, or S
(SH) stage of planetary evolution.

An example of the inceptive force of the Sin the hieroglyphicsis seen in the Egyptian word MNKH (MeNKH), which as
adjective means firm, stable. But, made into averb, it becomes SMNKH (SMeNKH), meaning to make firm, stabilize,
establish. Itisdso likely that in thisword MeNKH we have another prime example of the M-N reference. Inrdation to its
meaning of firmness and stability, itisto be recalled that a passage from the Egyptian Book of the Dead described thisworld
of lifeon earth as "the place of establishing forever." Alsointhe M-N connection it is highly significant that the Egyptian name
for thislower region, the "underworld” or "nether earth” of their system, was Amenta, composed of the name of the God Amen
and ta, meaning earth. Also significant isthe name of this god, made up of the A and the M and N, for hewas caled "the god
in hiding," and his hieroglyph isagod seated under a canopy. Obvioudy he then isthe personification of the divine nature
hidden under the canopy of our mortal flesh.

All this should be a specific guiding datum for philosophica science, inasmuch as orthodox theology has loaded the
evolutionary marshland, or Reed Seg, of the earthy-watery human body with heavy contumely as the place where only fleeting
ephemerd influences affect, if not afflict, the soul with evil. That it is, on the contrary, the place where the soul establishes
forever itsgrounding in fundamenta redlities, isatenet of the sacred and secret wisdom of the Egyptian sages which must be
made one of the chief stonesin the new temple of rationd religion now in process of building.

The S prefixed to MNKH adds the starting forces that brings the firm establishing to actuality, that setsit to work. It ishardly
unlikely that the very long run of English verbswhich begin with S (or SH) carry thisinceptive or initiating force of the
|etter--though speculation of this sort can not be asserted with too much certainty--in such words as start, step, slide, shake,
skip, skate, dlip, sink, stir, sneak, smite, spur, shout, scream, stamp, stand, spit, slap, shoot, speak, sprint, spurn, scoff,
day, spill, sift and scores more.
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Massey traces even the great name of mystery, the sphinx, from the ANKH stem, preceded by the demonstrative adjective P (
this, the, that) and the starting S, thus: S-P-ANKH. Massey waswell versed in the abstrusities of the hieroglyphicsand his
surmise on thisisas good asthat of others. The word thus composed would mean "the beginning of the process of linking spirit
and matter," which indeed is the sphinx-riddle of the creation. The sphinx image does conjoin the head of man, spirit, with the
body of theanima, lion, representing matter. It is precisdy such vaues and redities that the sages of antiquity dedlt withand in
precisaly thismanner of subtle indirection. When will modern scholarship cometo termswith this recognition!

If sphinx derivesfrom the ANKH symboal, itisnot at al unlikely that the other great emblem suggestive of the spirit involved in
matter, the wondrous "bird of life," the phoenix, semsfromiit likewise. It was aso named the bennu, the spirit energy that
goesfrom B, thefiery start, down into water, N, which is aso probably the make-up of the Hebrew word for son, whichis
ben. Another name of the fabled bird was nycticorax. Corax israven in Greek, which, from it black color, is often caled the
"bird of night," symbolizing the soul flying down into the dark night of imprisonment in earthly bodies; and nycti semsfrom the
Greek nux (nyx), meaning night. The mythic phoenix was pictured as migrating north and returning south (to Egypt), whereit
renewed itslifein periodic rhythm. And "Egypt" is symbolicaly the earth. Can there be doubt that the fabled migratory fowl is
just the divine soul of life that commutes regularly between heaven and earth, pictured asabird because it can build anest on
the ground, but equally well riseinto the heavens of consciousness?

It would be highly revedling to recapitul ate some of the, at times, astonishing formulations which the ancient Hebrews
discovered asfortuitous or designed constructionsin thelr interpretative methodology that was e ementary to their so-caled
science of Gematria. Thiswas based on the equation of number vaue of the words with the meanings expressed in the text.
The number formswere held to "geometrize," s0 to say, the meanings. Asaphysica object or phenomenon can configurate a
meaning structure so can number values and relations. This"science” was carried to
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lengthsthat have ever seemed to overrun the bounds of rationa sense, and the method has been held in disdain asfantastic
jugglery since the days of its esoteric vogue. Y et it would seem to be grounded on legitimate premises and to be subject to
criticism only inits unwarranted extravagances. One sensesthisin reading the Zohar, for ingtance.

Somewhat in the spirit of the Gematriamodusit may be profitable to look at severd word and letter combinationsin the
Hebrew. To condense in a sentence what would take ten pagesto elucidate in full, it is notable that beside the number of
central and basic significance in this systematization, seven, perhaps the one most prominent in the sacred numerology was SiX.
If seven was the number rounding out the cycles, six wasthe one that completed the physical evolution of thelife-formsof any
cycle. The progress achieved in the first Six sub-cycleswas necessary preparation for the channeling down of the spiritual
grade in the seventh and climactic sub-cycle. We find the deeply esoteric Jewish philosopher Philo in thefirst century A.D.
giving expresson to the importance of the number six in severa statements. One runs. " The world was crested according to the
perfect nature of the number six." And again he asks who can fittingly celebrate the divine mgesty of this number. He saysaso
that the sixth day of creation was the "festal day of dl the earth." The creation wasto work at physica labor for six daysand
rest in spiritua delight on the seventh. Man, made in the image and likeness of the cosmic crestion, islikewise to work only six
daysin the andogicd cycle of saven days.

Therefore the number s, hardly less than the number seven, furnishes the basic clue to the meaning-vaue of many words. As
sx gtages finished the physica form of creation in any cycle, it would seem likdly that the Gematria plan would have used the
fina letter or letters of the alphabet to construct the words carrying the value of six. We are not disappointed in our gematric
expectations here, for the last three | etters of the Hebrew aphabet are R, S (SH) and TH, and six iswritten varioudy shesh,
shisah, sheth and sixth isshishi. Itislikely that if records were available we should find that the last son of Adam inthe
Genesis had been traditiondly regarded asthe sixth, for hisnameis Seth or Sheth.

But the Hebrew Bibl€es very first word opens up a veritable mine of speculative possibilities of this sort. That first word,
trandated "in the beginning,” isin Hebrew BRASHITH. It
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was either congtructed with amazing ingenuity to express aremarkable cosmographic conception or chanced to do just that by
sheer coincidence. The reader must first be reminded that in the ancient manuscripts of the Biblica books the words were not
separated and there were no voweld! It is therefore permissible to separate the words in different ways and in doing so some
curious new readings come out as possihilities.

Theinitid B isapreposition meaning "in" and can be prefixed to any noun or participia verb. RASH means head, so that
B'RASH would mean "inthe head,” "in his (God's) head," as the place where God " created the heaven and the earth.” Oddly
enough it isprecisaly in God's head that the crestion started, as there were formed the archetypal ideas over the pattern of
which he shaped the creation. If BRASHITH might be considered the overlapped form of B'RASH-SHITH, it would read "in
the head of the Sx" or "of the Sixth," and again it can be said (and the Zohar expresdy does say it) that the creation, emanating
out of God's head, came to ahead in the sixth formative impulsion.

Then BBRASHITH isfollowed by the verb BARA, "he created.” If we take the B'RA for BARA (the vowe s being wholly
conjectura and indeterminable), BARASHITH itself would read "he crested Sx, or the sixth.” The Zohar givesthisasa
reading dternative. And it doesin fact ook asif thisfirst Hebrew word was designedly made up of the first |etter with which
the creation truly begins, B, to indicate the beginning of the process, and the last three letters, R, SH and TH, to spdll out, asit
were, acosmic evolution running clear through from beginning to end and so inscribed in the dphabet. The use of dl threefind
|etters would appear to indicate that the creative process brought out the result of the operation of the origind unit divine mind
manifesting in itstriple aspects of spirit-soul-mind. The SH itsdf carriesthistriplicity, we have seen, initsthree Y ODS. So that
initsfull esoteric sweep of meaning thisfirs Bible word B'RASHITH would condense afar more comprehensive significance
than its conventiond trandation would show. It would redly read: "From the beginning in his head God unfolded from histriple
powers of mind the heavens and the earth in Six creative stages.” Thismust stand as most likely thefirst full esoteric trandation
of thefirs Bibleverse.

The Hebrew words for water and heaven will lucidly illusirate the water-vaue of M and the fire-value of SH. Water is
MAYIM,
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the M conspicuoudy predominating. Asthe Y isanother form of thefiery I, MAY (MAI) would read asthe M-water
expression of the I-fire power. Esotericaly the universe can be thought of in just those terms. Now, most gppropriately, the
word for heaven isthis same water-word, MAY IM, preceded by the SH of fire, SH'MAY IM. Earth is the home or world of
water; heaven isthe home of water generated by fire--the lightning; or water asinvisible vapor, or water proceeding out of the
empyrean, or realm of potentid fire. Jesus saysthat he beheld Satan aslightning, or fire, faling from heaven, and that he
himsdf came "to send fire on the earth in the Sight of men.” The Greeks said that the gods " ditribute the divinefire' among
men, aportion of soul-fireto each. Genesis tdls usthat God first crested the two firmamentsin the midst of the weters, the
firmament above and the firmament below, the MAY IM and the SHMAY IM, the water and the fire-water.

Such aword as Y OM, for day, seemsto reveal semantic formation. The time-words, of whatever period, age, aeon, cycle,
year, month, week, day, hour, are used very definitely to indicate no actua time-periods, but whole cycles as a concept, not a
specific duration. A cycleisayear, aday, aweek, a month. Theworld was created in 9x "days." The Isradlites (again not the
historical Hebrews) marched in the Sinai desert "forty days, for every day ayear," saysthetext. So YOM (IOM) isthe "day"
of creation. It would be the period in which life proceeds from start a A (B) to deploy the creetive fire-power, | (Y), into
manifestation at M (N). This"day" would last from | (Y) to M, making its name Y OM. Asthe action between A, or | (Y), and
M (N) represents the process of life's coming to be, or becoming, it seemsamost asif wefindit saying | A M. Isit strange that
the Latin word for now islAM?Itisasif lifewere saying "l amin existencein the eternd NOW." If onewereto say "l am™ in
Englishand now in Latin, it would be | amiam. Coincidenceit is, no doubt, but both forms must be composed of the same
primd |etter dements.

Tosay "l an' in German givesinteresting resultsaso. It is Ich bin. The Ich isthel heavily aspirated. In some parts of Germany
the Ich is pronounced as Ish. This equates the Hebrew word for man, uniting the primal unitary |-fire-power with thetriple
manifestation of that power that the SH represents; and thisis precisely what man does. In man the divine trinity comesto
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manifestation. But the German, instead of using the pre-creative A and the matter-termina M to say "am,” saysit with the
actual beginning letter B and the other matter-termind, N, with the | between them (asit does stand between them in the
aphabet), giving BIN, Ich bin.

It isnot to be forgotten that LOV E was one of the three e ementsin the great ANKH symbol, long with LIFE and TIE. Now
itisinthe descent of soul firefrom A (B) to M and back to thefind letter (in Greek it is O) that the two poles of being generate
the power of divine LOVE. Isit not abit surprising, then, that to say in Latin "l love' isto say AMO?

The significance of the Hebrew word for "the ail of anointing,” SHeMeN, has dready been mentioned. Sincethisdivine oil that,
S0 to say, isdestined to set the head of man on fire with the divine unction, manifestsin man in itstriple spirit-soul-mind
divisons, it must be recognized as of great Sgnificance that repeatedly the Old Testament instructs that the sacrificial cakesare
to be compounded of fine flour mixed with three measures of oil. The three divine flamesthat are to deify man areto be fed by
the"ail" compressed out of the wine-press or olive-press of our conscious earthly experience.

It would be gratuitous to assert that the Hebrew shemen, oil, derived from the earlier Egyptian word smen. Thiswasan
incense spoken of in the Ritua for the dead, those "dead,” however, being the souls incarnated in bodies on earth, and not the
"shades" of deceased mortals. The word must therefore refer to an eement in the human constitution, not of course, to be
taken as an actual physical substance burning at funerds. In this connection it can be speculated whether the Geth- of
Gethsemane isnot avariant of Beth asin Bethd, Bethany, Bethlehem, meaning house. If so, the word Gethsemane would
mean the house in which life burnsits smen-incense to divinize its child, man; that "house" being man's physica body, the beth
or home of soulson earth. It wasin Gethsemane that the Christos wrestled in the living agony that caused "him” to swest, asit
were, great drops of blood. Severd of the prime Egyptian mythic legends of the creation of mankind by the gods represent the
deity as exuding drops of hisblood seminally upon the earth, from which sprang two characters, male and female, that equate
Adam and Evein the Genesis dlegory. Semind crestive blood essence is more than afew times poetized as swest.
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All thisis of epocha importance as demonstrating that the bloody sweet of Jesusin Gethsemane is awatered-down rescript of
one of the old Egyptian mythic congtructions.

It must strike any person of open mind how marveloudy these words articulate in al these constructions with perfect
naturalness and semantic felicity. The Scriptures have remained for centuries both a perplexing riddle and aderationaizing
influence smply because the abstruse and recondite rel evance of these symbolic terms has never hitherto been explored.

The study could be pursued to the dimensions of amagjor work. Enough has been given to answer the purposes of an
introductory treatise that has been undertaken at the urgent behest of many who heard the exposition in lecture form. By way of
epilogue and summary it will be well to end with the analysis of another pivotal Hebrew word of only two (Hebrew) |etters, as
it will provide virtualy irrefutable certification of the main theses of this essay: the descent of spirit-fireinto matter-water at the
middle or nadir point of the a phabet, M-N, and itsreturn. That little word isin Hebrew HAG (CHAG), base of the
Mohammedan words haj, hajj, hegira. Itisgiveninlexiconsas meaning feast, festal day, festival, holy day (holiday); dso
as pilgrimage, journey, flight. The Hebrews themsslves seem to have little gpprehension of itstrue sgnificance, even oniits
exoteric Sde. What it connotesin its esoteric reference has never yet been given out. It isvirtudly the cryptic key to the
Scriptures, the definite key to the chiasmus construction of much of the materid in the Scriptures, in which verses or portions
of chapters are arranged in the form of a succession of four separate statements made successively in aline outward, so to say,
asA, B, C, D and then areturn back over the samefirst three, C, B, A, giving aseven-form structure, A, B, C, D, C, B, A. It
seemsto put the seven-stage structure in the form of an outgoing journey or pilgrimage, HAG, of three and ahaf stepsor
stages, and areturn over the same three and ahalf, the turn to return (Snai by Egyptian derivation) being made at the middle
point of the fourth, or D, stage. To this structure the name chiasmus has been given, from the form of the Greek letter chi
(much like our X), the two upper arms of which pictoridize a descent and return.
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The HAG ordained by the Lord for Isradlite observancein Leviticus reproduces the framework of this same design, though
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herein the form or terms of afeast or festival ceremonid. But deeper research revealsthat it wasto be carried out in the form
of an actua pilgrimage, setting out from home, journeying outward for three and ahalf days, crossing ariver or water
boundary between two kingdoms, (and always crossing at that point,) and then the return. It wasto be an actua march out, an
exodus of three and ahaf days, and the nostos, or return journey of equa length. The tradition of its meaning, preserved
better in Mohammedan ideology than in Chrigtian or Hebrew, wasthe origin of the Idamic pilgrimage, the great hegira to
Mecca; for that matter the origin of dl religious pilgrimaging.

When we turn to the Scriptural Book of Revelation--and other places--we are there faced with the recurrence of this specific
number, three and one-hdf (the haf of seven!), three timesin the deventh and twelfth chapters of the last book in the Bible.
Thisbook, has twenty-two chapters, and, whether it be by chance or by design of ancient structure-builders of archaic
literature, the eeventh and twelfth chapters stand at the place in the book corresponding to whereM and N stand in the
aphabet,--the middle or turning point. Thiswould seem to indicate that the entire book of twenty-two chapters was arranged
with the intent to reproduce the chiasmus Structure. That is, at the three-and-a-haf point in the book the number three and a
haf isintroduced three times!

It seems s0 clear asto be beyond cavil that this definite form was used in symbolism to dramatize the outgoing or descent of
the soul into incarnation through three and a haf root stages of matter, from ethered to solid, its experience therein abody of
(seven-eighths) water, and its evolutionary return through the same three and ahdf leves, regping on itsreturn its harvest of
rich experience. Y et this, the open sesameto dl the baffling mystery of Holy Writ, has € uded the sagacity of the Scriptural
punditsfor centuries. Most lucidly it alegorizes the soul's pilgrimage out or down to body, and itsreturn. Most astonishing is
theitem that at the outward terminus of the three and ahalf "days' journey was ariver or water body on the boundary between
two kingdoms. Thisthe soul had to crossto begin itsreturn. If sufficient poetic imagination is used to seethat this Red
Sea--Jordan River--Styx River of the dlegoriesisactualy the red blood of our human bodies, the Scriptures begin at once
to become like an opague glass suddenly made transparent.
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