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Three ancient and long-discredited sciences have experienced asurprising renaissance in the modern day: symbolism, achemy
and astrology. The last particularly has comeinto widespread vogue, but on abasis which il inclines conservative pogtivism
in science, scholarship and orthodox religion to regard it as closdly allied with " popular superdtition.” Inits predictive or
"fortune-telling” aspect it is generdly looked upon askance. But there is another facet of it in which it has pertinence and vaue
that has not been recognized in its modern reviva and on which perhapsits most legitimate claim to consideration should
properly rest. Thisisitsfunction as symbolic theol ogy.

It isbeyond question that the great ancient design of the zodiac is awondroudy conceived graph aimed to depict the structure
of the Logos, the pattern or creative evolution, the essential congtitution of the universe and the course of the current of lifein
the cosmos, and by andogy in man the microcosmic replica of the macrocosm. Almost infinite nuances of significance have
been adumbrated in those twelve signs or houses of the zodiac and the thirty-six other congtellations, aswell asin the semantic
pictoriaizations which ancient sagacity and an ingenuity born of asgpient understanding of the profounder truth of life
conceived and drew around those star clustersin the heavens. The uranograph, or chart of the skies, wasincontestably the first
of dl Bibles, pictoridly edited. Not quite Smply and patently, but still most luminoudy for the initiated who held the recondite
keysto the symboalic lexicon of ancient writing, it can be affirmed that al Bibles are but amplifications and €aborations of the
origina volume of ideography that wasfirst written on the open date of the sky, then charted in the zodiac and the planispheres
carved on the ceilings of ancient temples and later transferred to earth and inscribed in scrolls, tablets and parchments. Man,
adjured the old Scriptures, wasto fashion his new body of spiritual glory "after the pattern of the heavens,” the frame of the
heavenly or zodiaca man, the prima Adam

Kadmon. And acryptic graph of the nature and history of this celestial Personage was sketched by the enlightened Sagesin the
configurated star groups. Zodiac comes from the Greek word zodion, meaning asmal anima zootype, or living symbol of the
microcosmic life of man, who isindeed made in theimage and likeness of the Divine Man pictured in the cosmic heavens. Man’
slittle physica body isaminiature copy of the universal body of God. Theillimitable frame of cosmic Man was outlined in the
scroll of the skies, the solar systems and galaxies being living cdll clustersin hisimmeasurable organism.

The dmost endlessintimations of vita sgnificance inwrought into the structure of these Gestalt configurations carry the essence
of the esoteric import of the Scriptures. But there is one group of zodiacal itemsthat strikes so deeply into the heart of genera
theology that its condtituent particulars are assembled here as a striking and challenging exemplification of the methodol ogy of
the archaic science whichisin truth the "lost key to the Scriptures.” This presentation will serve asintroduction to avast body
of evidence which will prove beyond controversy that Biblica theology rests more completely on astrological symbology than
has been discerned in any age since the ancient day. The republication of this outline will come as amatter of the greatest
momentousness, enforcing asit must anew approach through anew avenue of technology to the proper interpretation of the
Bibles, yielding aquite new and revolutionary orientation of their true meaning. These items trace the unsuspected and crucia
sgnificance of two of the twelve signs, Virgo and Pisces, in the heart of the New Testament narrative. Let the reader picture
before him the circle of the zodiac, with the house of Virgo at the western or right end of the equatorial meridian line drawn
horizontally through the center and intersecting the circle on the east and west, and with the house of Pisces directly oppositeit
on the left and eastern end. The smple fact that they stand opposite to each other and six months apart will presently be seen
to dramatize cosmological and anthropological truth of the most basic and, in our present state of ignorance, astonishing
pertinence and importance.

THE TWO MOTHERS OF THE CHRISTS

The exposition must begin with the perplexing and hitherto unexplained item of ancient rdigious myth that the Chridts, the
Sun-Gods, the Messiahs were generally allegorized as having had two mothers! How, one asks, can there possibly be rational
sgnificancein such a predication? It has been put out of serious consideration asjust another of the extravagant conceptions of
ancient primitive unintelligence, just some more of the rubbish of fantastic Pagan superdtition. It will therefore comeasa
surprise and shock if an intelligent re-examination forces usto redize that in profundity of knowledge and semantic skill in
portraying it ancient perspicuity so far surpassed our own in thisfield of anthropologica science that we are found to be the



ones dill immersed in primitive superdtition, not the ancients.

Thisdud materna parentage of the Messianic characters should not have appeared so outlandish and bizarre, seeing that the
Gospd Jesus himsdlf, dramatic figure of the divine principle in man, categoricaly announced this very festure in declaring to
Nicodemusthat "you must be born again.” The startled Nicodemus asksif this meansthat he must enter a second timeinto his
moather’ swomb and experience a second birth in the natural manner. Jesus, implying that thisideawould be preposterous,
repliesthat you "must be born of water and the spirit." It must be noted here that the Latin word spiritus, trandated "spirit” in
many passages, meansaso "arr," "breath” or "wind." Taken in connection with the great basic usagein Scripturd symbolism of
the four primary dements, earth, water, air and fire, this"air" symbol at once assumes aposition of the degpest revelatory
moment.

The body of the physical, natural first man, of the earth, earthy, was symbolically conceived as being composed of the two
lower, or coarser of these four eements, earth and water; while air and fire, representing mind and spirit, commingled to
condtitute the higher, or spiritual man, the second Adam, or the Christ. Jesus’ statement to Nicodemus could then as
meaningfully have been phrased "born of water and air.” Thuswe can see anew dgnification in the satement of John the
Bapti<, in which he usesthree of the four eementsto symbolize his meaning when he said that he, the forerunner of the greater
Chrigt, baptizes us with the two lower lements, water and earth (but omitting earth, which should have gone with it); but that
the mightier power of spirit that isto supervene after his preparatory work has been accomplished, will baptize us "with the
Holy Spiritus (air) and with fire"

Jesus thus affirms that we have two births, necessitating two mothers, and John adds the corroborating datum that we have
two baptisms.

Since man’ s spirit-soul isan indestructible fragment of God’ s own eternd spirit, truly atiny spark of that cosmic Intelligence
and Lovewhich we cal the Mind of God, the ancient symbol ogists typified the divine eement in man by fire, and in contrag,
emblemed the lower human dements by water. Thefiery essence of soul is housed in atenement of flesh and matter, which is
seven-eighths water by actual composition. The crossing of rivers and seas and the immersion of solar heroesin water in the
olden mythologies, and therite of baptism in organic religion signified nothing beyond the fact of the soul’ simmerdonina
physica body of watery compostion in its successive incarnations.

Under the terms of this evolutionary condition man isdigtinctly a creature compounded of two natures, a"higher” spiritual and a
"lower" sensud, adivine and ahuman, amorta and animmortal, and by symbolism afiery and awatery, the two being
conjoined in areationship of mutual beneficence, in the organic body of the lower physica sdf. SaysHeraclitus. "Manisa
portion of cosmic fire, imprisoned in abody of earth and water." Describing man, Plato wrote: "Through body it isan animdl;
through intdllect it isaGod." In creating man God implanted the germ of afiery spiritua principle of conscious being in the
watery confines of physical bodies. Thisisthe truest description of man that anthropology can present. All problems spring
from that foundation and for solution are referable back toit.

Manis, then, anaturd creature and agod in combination. Our natural part administersto our spiritual part therite of baptism
by water; our nascent spiritua self isto give usthe later baptism by (air and) fire. We are born first asthe natural man; then as
the spiritud, the latter crowning the former. Or we are born first by water, then by fire. Of vita Sgnificance at this point are two
gatements by St. Paul: "That was not first which is spiritud, but that which is naturd”; and "Firdt that which is naturd, then that
whichisspiritud." Again he says. "For the naturd man comprehendeth not the things of the spirit; neither can he." Of course he
can not; for heisnot yet at that higher mount of evolution, and he must be transformed, transfigured, lifted up into asuperior
world of conscious dimension before he can cognize spiritud things. Evolution will thustransform him, and nothing esewill.

Utilizing astrologica ground facts for the depiction of cosmic truths, the ancient astrologers locaized the birth of the natural man
in the zodiacal house of Virgo, and that of the spiritual man in the opposite house of Pisces. These, then, were the houses of the
two mothers of life’ s progeny. Thefirst wasthe Virgo (Virgin) Mother, the primeval symbol of the"Virgin Mary" thousands of
years before Chrigt. Virgo gave man his naturd birth by water, and became known asthe "Water-Mother;" Pisces, the Fishes
by name, gave him hisbirth by the "fish," or in the Sign of the Fishes, and was denominated the "Fish-Mother.” The Virgin
Mothers are dl identified with water as symbol, and their various names, such as Meri, Mary, Myra, Myrrha, Miriam, Moira,



Venus (born of the sea-foam stirred up between the knees of Jupiter as he waded through the seas), Tiamat and Thallath
(Greek for "sea") are designations for water or the sea. On the other Sde there are the Fish Avatars of Vishnu, such asthe
Babylonian 1oannes, or Dagon ("fish" in Hebrew is dag); and the goddesses Atergatis and Semiramis were actualy called
"fish-Mothers." Virgo stood as the mother of birth by water, or the birth of man the first, earthy, in awatery body. Pisces stood
asthe mother of birth by the spirit, or by fire, or the birth of man the second, described by St. Paul as "the Lord from heaven.”
Man'’ s physical body isthe high product of abiologica evolution that actudly started in the ocean water! And the blood in man’
sveinsis4ill identica in chemical composition with seawater. Virgo was poetized as the Water Mother of the naturad man;
Pisces asthe Fish Mother of the spiritual man. So Virgo wasthe firgt of the two mothers of the god-to-be in the life of
mankind; Pisces was the second.

CONCEIVED IN HEAVEN--BORN ON EARTH

In spite of the presence of these Sgnificant data standing for dl to read in mythology and the Scriptures, any profound grasp of
the interior intimations was missed because the true relevance of the symbalic sense of both water and the fish had never been
glimpsad. Prominent as the fish symbol has been in Chrigtian literature of the inceptive period, no one has seemed to divine its
enlightening cryptic import. It is of agtonishing revelatory character. Water is the type of naturd birth because dl naturd birth
proceeds in and from water. All fir life on our globe originated in sea water, and al vegetation must have water to maintain its
life The fish is a birth in and from water, and it therefore stands patently as the generic type of organic life issuing out of the
inorganic! The figh typifies life embodied in a physicad organic structure, subssing in a sea of inorganic matter. Organic life is
born out of the inorganic just as the fish is born out of the water. It is the child of the water-as-mother. And if organic life (the
"Hd") isinitsturn to become mother, its child will be mind and piritud consciousness, son of the Fish Mother. Water is thus
the mother of naturd physicd life, and organic physica body becomes the mother of later evolving divine mind.

Now, strangdly enough, water isthe type of another essence, which is even more than water auniversal mother of life, namely
matter. Maiter isthe virgind mother of dl lifeinthe aborigina genesis. All things are generated in the womb of primordia
meatter, the "first old genetrix" of the Egyptians, Apt, Hathor, Meri, ISis. And it isby aconsderation of the nature of matter and
its evolution that we are enabled &t |ast to arrive at atrue comprehension of the double motherhood of the god nature. For this
universal matter-mother is now known to exist in two vastly different states, at each of which, a two different leves; it
generatesits child. Primordial matter, the sea of (to us) empty space, isthefirst mother of dl living forms. Thisisthe primal
"abyssof thewaters' in Genesis. The Latin word for "mother” is our very word "matter,” with one"t" Ieft out--mater. And
how closeto "matter” is"water!" And matter organized and structuralized over patterns of divine conception is the second
mother, genetrix of spiritua mind.

In the sagacious dramatism of arcane writing the two mothers were always presented in pairs. They were designated the "two
mothers," or sometimes the "two divine ssters' of the god character. Or they were the wife and sister of the central deity, as
Juno was wife and sister of Jupiter, and ISswaswife and Sster of Osgiris. Otherswere Venus, Ishtar, Cybele, Mylitta. In
ancient Egypt they were first Apt and Neith, later Is'sand Nephthys. Gerald Massey relates Neith to "net,” the device to catch
fish! Cluesto their function are found in the greet Egyptian Book of the Dead, and there it was that the mystery of thisdouble
motherhood of life was solved. For hereit is revealed that the function of motherhood was, so to say, bisected into two phases,
so that, of the two mothers, 1sis and Nephthys, each was seen to have performed but one-haf of the function of motherhood of
theinfant god, thus requiring the two of them to consummate the birth. For the text reads. "1s's conceived him; Nephthys gave
him birth." Again, with ashift of the suggestive symbolism, it issaid: "Isis bore him; Nephthys suckled him." Even with these
elucidative datathe full sweep of the true import was not caught until afurther clarification was found in another verse, which
ran: "Heaven concelved him; the Tuat brought him forth." With this came the brilliant flash of clear ingght into the mystery. For
"heaven" is precisely the place, or the state of the first matter-mother, the "firmament" of empty space, and in the bosom of this
first mother form the unit potentia of the seed of divine mind-to-beis concaived. All later potency of agodly mindislatentin
the depths of sub-atomic matter. "The shape of thingsto come" in the evolution of universd lifeisarchetypicaly conceived at
the arc of the cycle when spirit and matter, asyet undifferentiated, are identica and homogeneous. Spirit yet dumbersin
dreamless unconsciousness, and matter exists only aswhat the Hindus call Mulgprakriti, the “root of matter." All thingsare



initialy conceived in theinnermost heart of primordia Being, where spirit as Father and matter asMother areyet One. Beingis
then Father-Mother, not Father and Mother.

Thisismirrored in the Egyptian statement that 1S conceived Horus, the Christ-to-be. Matter was the womb of thefirst
conception, and Nephthyswasto give birth to what 15s concelved. Issistherefore the true Virgin of the world, because sheis
matter initsvirgind state, matter still subsistent, and not yet existent, unable to be paired off asthe opposite pole of spirit and
hence unwed. Asvirgin, she has not yet given birth to the Christ. That role will be performed by Nephthys, matter impregnated
by spirit. Cosmicaly and evolutionarily spesking, 1Ssisthe young girl who can not marry and bear the Christ; Nephthysisthat
same young girl grown to womanhood and able to produce her child. In the same sensein which we say that the child isfather
of the man it can be said that I9sisthe mother of Nephthys. And we shdl see that thislegend of the two mothers, the second
being the daughter of thefirgt, isfound intact in the New Testament Gospel story.

If heaven, in the sense of virgina matter, conceived the divine consciousness principle, what isthe " Tuat" that brought it forth? It
must be equivaent to Nephthys. Thislocdlity isthe Egyptian designation for earth, or matter in its substantia evolved form
which can findly bring spiritua consciousnessto manifest expression. It ismatter initsphysca form. Isswas matter subsstent
intheform of "empty space;™ Nephthyswas atomic matter, existent asvisible Sructurd form, or the"fish." Thefishisseento
be the type of organic matter floating in the sea of inorganic first matter, the "waters of the firmament." We see the physica
worldsfloating about in the sea of empty space likefishin thewater. The physical universeisthat Great Fish in the sea of
infinite Being which contains the germ of the Jonah consciousness (for Jonah is another figure of the Jesus or Christ
consciousness) and which will transport it across the sea of evolving life and spew it out on the farther shore of higher Mind.
Thisgreat universeisthe second form of matter and hence is the second mother, Nephthys. It isthe devel oped bodies of
organic matter that give birth to the Logos in the macrocosm and to the Christos, a seed unit of that same Logos, in man the
microcosm. Man’ s physica body, with brain and nervous system organized to give expression to that grade of mind
denominated the Christ consciousness, isthe divine Fish of the mythologic tradition of early Chrigtianity. One needsonly to
refer to the Greek designation of the Christos of the precessiona period of Pisces as | chthys the Fish to be amazed at the play
of the symbolism in the ancient day precisaly when Chrigtianity was being formulated. For the sun had entered the Sgn of the
Fishes about 255 B.C.

So under the conception of the divided function of motherhood it can be said that man’ sfuture Christhood is conceived inthe
womb of 1ssand brought to birth from the womb of Nephthys, the second mother, the immediate incubator and gestator of the
Christly power in the world. One might anal ogize the Situation by thinking of a human child asfirst conceived inthe minds, or in
thelove of its parents and later born from the womb of its physica mother. For thislife has two births and must have a mother
for each. It is conceived by the mother and born by the daughter. Lifeis spiritualy conceived and physically born. Manisborn
first asman, by water, the sea of primordia matter, in whose depths heis conceived; then heisreborn later as god, by thefire
of spirit, emerging with biologicd life out of the womb of the sea, the Water-Mother.

The two mothers can be sharply distinguished as these two forms of matter in the following delinestion: thefirst or virgin mother
ismatter initsfirg cregtiveform; invisible, inorganic, unsubstantial (in our sense) and subatomic. The second mother is
meatter in itslater evolved form as visible, organic, substantial and atomic. Thefirst mother, virgin though sheis, generated
her child, organic matter, who by virtue of her "immaculate conception” was confusedly till caled "virgin." And this daughter,
grown to adulthood by evolution, became the second, or "Fish Mother," and in her turn produced, not now a daughter, but her
Son, the masculinity indicating aspiritud and not afurther physica progeny, the birth of Mind from matter.

As hinted amoment ago, thisgenedogy or divine lineageisfound in the New Testament of Chridtianity. Thefirst mother,
corresponding to Isisis Anna, and the second mother is her daughter Mary, who bearsthe Christos, Jesus. Annaand Mary are
the 19s and Nephthys of the Chrigtian dispensation. And it is aquestion whether the Christian Annaiand the Hebrew Hannah
are not immediate derivatives from the Egyptian An, Ani, Anu. An was an dphabetica glyph for existent being. Ani wasthe
name of the human entity evolving to deity in the Book of the Dead. Anu will come to astonishing Sgnificancealittle farther on.

THE HOUSE OF BREAKING BREAD



Thefirgt, or virgin birth was depicted as taking place on the western side of the zodiac, in the house or womb of the Virgin
Mother, Virgo. Thisdlocation was dueto the fact that it isin the west that the sun, universal symbol and embodiment of thefire
of spirit, descends each evening into the earth and water that represented the body in which the soul incarnated, this body itself
being composed of those two elements, earth and water. So man is, zodiacally, born in the water, as naturad man, on the
western side; and isto be reborn, or regenerated, as spiritual man, at the end of the cycle, on the eastern side. Spirit’ s descent
into water (of the body) on the west makes it man physical; its later resurrection on the east makes it man spiritua, man deified.
Saysthetext of old Egypt: "Pepi saileth with Rato the eastern side of heaven, where the gods are born.” Thisisthe desth and
resurrection of the god, the basic themein dl reigions. It issmply incarnation and return to heaven. It isthe descent of Messiah
into "Egypt" and his exodus back to spirit, historicized in the Scriptures as " Canaan.”

Further browsing in the ancient tomes bringsto light links of connection between the zodiaca pictoridization and the Bible. The
chief oneisfound inthe symbol of bread in connection with both Virgo and Pisces. Piscesis the house of the Fishes by name,
but it is not commonly known that in the astrologica portraiture Virgo was the house of Bread. Thisisindicated by severa
items of the typology. Many centuries ago in the precession of the equinoxes the end of the year was marked by the position of
the great Dog Star Sirius, brilliant heavenly symbol of the divinity in man. Precisdy at midnight of December 24 this bright sun
gtood on the meridian line running from the zenith to the south. At the same moment there was rising on the eastern horizon the
congdlation of the Virgin, bearing in her left arm the Chrigt child, symbol of the Christhood coming to function in man; andin
her right hand she clasped the great star Spica (Latin: ahead or "spike" of wheat), symbol of that same deity coming asthe
celegtia food for man. It must be remembered that the Gospel Christ told usthat, if wewould have eternd life, we must
virtudly eat hisbody as our divine food, and drink his blood. Hence typism represented him as coming in the form and nature
of man, the human babe; and com-ing as spiritua food emblemed by wheat. The Gospel Christos describes the supernd gift of
the spirit in thewords: "Thisisthat bread which came down from heaven, that if aman egt of it he shall hunger no more.” Jesus
took the same symbol, aloaf, and, bresking it into fragments, gave amorsel to each of hisdisciples, saying it was his (spiritua)
body, broken for them.

We now have Virgo established as the House of Bread and Pisces as the House of the Fishes. The characterization of the two
houses can now be brought aong to a more specific evolutionary reference. Just what are these "houses'? What do they
represent? As already set forth, they are poetic graphsfor the two states of matter. But now they are to be shown to stand for
something inimmediate relaion to man’ slife. It should not appear too extravagant a declaration if the evidence warrants our
assertion that in the ultimate resolution of their meaning, they arein the allegory to be considered as the human body itsdlf! For
these physical bodies of ours consist of matter in both itsvisble and invisbleforms. As St. Paul tellsus, we have anaturd and
agpiritua body. Man’ s body itsalf houses the two mothers. The human body isthis double house of Bread and of Fish.

The next link is seen when it is considered that the physical body isfor the soul the house of death and in its regenerative phase,
the house of rebirth. It isthe house into which the spirit descends and in which it suffers amore or less complete obscuration of
its powersin the darkness of itstomb of matter. It isthe housein which for aninitid period it liesin astate of relative "desth,”
out of whichiitisto arisein anew birth, or resurrection, on the opposite sde of the cycle. A sgnificant passage from the Book
of the Dead recites, dluding to the Horus (Christ) principle: "Who cometh forth from the dusk and whose birth isin the house
of deeth.” Thisappliesto the incarnating soul. In the recondite esoteric sense of the archaic Scripturesthe soul "dies’ on
entering the body in incarnation, but has aresurrection from this"death” and itsrebirth, or the tomb of the crucified Christ and
the womb of his second birth.

Aswe could expect, the Egyptians had anamefor the body as the locus of these evolutionary transactions, which carry the
centra meaning of dl theology. This name now rises out of the dim migts of ancient Egyptian religiousloreto enlighten dl
modern Biblica studentship. Thiscity of the body, wherein the sun of soul sank to its death on the cross of matter to re-arisein
anew generation, was called the city of the sun, which in Greek became Hdiopoalis, but wasin the Egyptian Anu. Thename
was, of course, given to an actud Egyptian town, where the rites of the death, buria and resurrection of Osiris, or Horus, were
yearly enacted. But the name bore atheologicd significance before it designated a geographicd city,--asindeed did most
Biblicd namesof locdlities.

The dgnificant nameis obvioudy composed of Nu, the name for the M other-Heaven, or empty space, or the abyss of



nothingness out of the bosom of which creation emanates. The A (alpha privative) means, asit doesin thousands of words,
"not." It isprefixed to ahost of words to negate an affirmative meaning, as a-theistic, amorad, asymmetrica, amnesia. A-nu
would then mean literaly "not-nothingness,” or aworld of concrete actudity. The negation of anegative podits an affirmative. It
refersthusto our world of physicad manifestation. Precisely such aworld it isinwhich unitsof virgind consciousness go to their
"death" and again rise out of it. Says God in the Old Testament: "I cast down to desth and | raise up again.” Anuisthen the
physicd body of mortas on earth. The soul descends out of the waters of the abyss, or the Nun, whichissamply spaceinits
primordia undifferentiation. So Nu (neuter), Nun (masculine), Nut (feminine) isthe cosmic negative, the name and sign of all
non-being. When lifeisreintegrated at the end of each cycle of out-going and return in the completeness of itsrestored unity, it
isnegative. Itisthe Nun. When it isundifferentiated as spirit and maitter, it is neuter. To manifest itspotentid lifeit must
disntegrate its unity, segregate itsdlf into the dudity of spirit and matter, establish positive-negative tenson and from that split up
intoinfinite multiplicity.

Here we are brought face to face with the important Biblica sense of theword "multiply.” To exhibit itsinfinite creative
resources, lifemust multiply itself endlesdy. The unitary life of deity must bresk itsalf up into infinite fragmentsif it isto fill empty
gpace with amultitude of worlds and beings of diversified natures. The primal sea, or Mother must engender amultitudinous
progeny, to spawn the limitless schools of organic "fish-worlds" Thisisthe meaning of the promise given to Abraham that his
seed should "multiply” until it filled the earth with offspring countless as the sands and the stars. And if thelife divinewas
symbolized by bread asthe type of thefirst birth, and by fish asthe type of the second, then we might expect to find inold
religious typology the dlegory of a Christ personage multiplying loaves and fishes to feed a multitude! Should we be
astonished then, when we do find that the Gospel Jesus does this very thing? The leads to the significance of the two numbers
woven into the story are not too clear. But since the bread symbol pertainsto Virgo, mother of the natural man, the five loaves
may have been intended to refer to man’ sfive senses, while the two fishes could have represented the two natures unified by
the second hirth.

Thisisastonishing enough in al conscience. But evenit yieldsin wonder to the next item of comparative religion data, which
cameto our notice as afurther tie between the Bible and antecedent Egyptian mythology. Who can adequatdly estimate the
seriousness of the chalenge which thisfinding of scholarship throws down to Gospel historicity? For athrilling discovery indeed
it was which brought to notice a passage in the Book of the Dead that referred to Anu as "the place of multiplying bread!"

Here, then, in the long-silent tomes of old Egypt was found the origind, the prototype, of the "miracle’ of theloaves and the
fishesin the Gospels of Chrigtianity. Inthelight of this correlation of materid it is seen that anew and enlightening meaning must
be read into this New Testament episode. The revelation indeed makesit necessary to lift the incident quite out of the realm of
history and orient it into that of allegory. For at last we are given alens of proper focus through which to read aright, for the
first timein centuries, the hidden sense of the Gospel narrative. We seethat Anu, asthe physica body, is the place wherein the
unity of the Chrigtly power isbroken into an infinite number of fragments, which are distributed out among amultitude of God's
children enhungered after athree-daysfast. Thislatter detail can readily be taken asreferring to the deprivation of spiritua food
suffered by soulsin their sojourn in the three ementa kingdoms, mineral, vegetable and animd, before attaining to the plane of
mind. St. Paul lends authority to this rendering in saying that before we devel op the Christ-mind, we are in bondage to the
elements (in severa passagesthe "dementas') of the world, meaning the powers of nature asyet unillumined by mind.

Hereare dl the components of the inner meaning of the Christian Eucharist: the broken, but multiplied fragments of the body of
the god, distributed to feed hungry humanity. And as humanity is com-posed of twelve groups of conscious units struggling on
the road to divinization, there were gathered up twelve baskets of fragments. For in the synthesis of al powersto be evolved in
the process of deification, the twelve aspects of the Christ consciousness arefindly reintegrated, or "gathered up” in one
climactic unity.

One must ask what it can mean to the future of Chrigtianity to reaize now that this episode of the ostensiblelife of Jesusis
found to be the Judean republication of an antique Egyptian alegory, completely unhistorical in character.

THE HOUSE OF FISH



But new involvements arise and take us on into still more startling disclosures. The Hebrewsfell heir to the Egyptian wisdom
and appropriated Egyptian materid. They picked up the name Anu, and, fitting it back into its zodiacd setting as Virgo, they
cdled it the House of Bread. Thisled to their adding to the name Anu their word for "house,” whichis beth. Thisyiddsus
Beth-Anu. Itisafact of common philologica knowledge that when the ancient Greek and Egyptian "u" inaword istransferred
into English, itisinvariably rendered as"y." For ingtance, the Greek word for "water” is hudor. In dl English wordsit becomes
hydro. Shifting the"u" of Anutothe"y", Anu becomes Any, so that Beth-Anu now stands before us as Bethany of the
Gospels! Bethany, then, isjust the sign of Virgo, as"the House of Bread,” the home of the great star Spica, the head of whest!

But let us say "House of Bread" in ordinary Hebrew. What further amazement strikes us here aswe find this reads Beth-lehem.
For "bread" in Hebrew is lehem. The Chrigt had thefirst of histwo birthsin Bethany, or Bethlehem, the astrological "House of
Bread,"--the human body! And this, beit noted at last, isthe only place whereit can be of any benefit to humanity.

Later it seemsthat thetwo signs, Virgo and Pisces, and their symbols, bread and fish, were dmost interchangeably confused or
commingled in symbolicimagery. Thiswaslikdy, infact dmogt inevitable, since the two sgns represented the same human
body as the two housesin which soul died and was reborn, and the two processes are just the two phases of the one operation.

If Fiscesis, then, the "house" in which the Christ in man comesto hishirth, it is atogether pertinent to ask if there are evidences
inthe Bible or Chrigtianity that Jesus was represented under any of the characteristics of the fish typology. Here we encounter
materia enough to provide another nine-dayswonder. For Jesus is decorated and hal oed by the Piscean symbolism on every
hand. Histwelve discipleswere "fishermen!™ In earlier Egyptian depiction the twelve were a one time or another carpenters,
reapers, harvesters, fruit gatherers, sailors, rowers, builders, masons, potters or keepers of the twelve treasures of light. Jesus
ingtructed Peter to find the gold in the fish’ smouth; hislast "miracle€" was the net-breaking draught of fishes, he declared that he
would make them "fishers of men." Also adirologica ingenuity had delinested the River Eridanus (Jordan) asissuing from the
mouth of the congtellation of the Southern Fish and flowing north to the very feet of Orion, starry symbaol of the Chrigt,
intimating that the stream of lifeissuesforth from the organic physicd life of man and runsright up to the foot of divinity. The
Bishop’ smitre in Chrigtianity isin the shape of the mouth of afish. In the catacombs under Rome the symbal of the two fishes
crossed inthe " X" form was displayed on the forehead of the Christ image, at itsfeet, or on aplate on the dter beforeit. And
the Romansfor severa centuries dubbed the early Chrigtians Pisciculi, "Little Fishes" members of the "Fish-Cult." Augugtine
and Tertullian both likened the Chrigtian laity to "little fishes' in the sea, Christ being the Greet Fish, or Whale. And perhapsthe
crowning datum in al this piscatoria Chrigtianity isthe fact that the Greeks denominated the Jesus Avatar figure as I chthys, the
Fish. They would doubtless have dluded to any claimant at that time for the mantle of Messianic messengership under thetitle
of Ichthys, evenif the Christian movement had not thrust on the world the Gospel character of Jesus as humanized Savior. For
ancient arcane science, resorting ever to subtle types of representation, and al grounded on the circle of the zodiac, attached to
the Messianic figure the name, title and features of the zodiacal house in which the sun stood at the time, its sojourn in each sign
being two thousand one hundred and sixty years. When the sun was entering Pisces ancient astrological observancewould in
any event have sauted the embodiment of the coming god-power as | chthys.

Stll other gtartling correlations cometo view. As has been here ddineated, the Christ isthe offspring or cregtion of Divine
Mind, first in theinnermost bosom of Spirit-Matter, then entified in organic bodily structure. Primeval space, as has been seen,
wasin Egyptian termsthe Nun, the "waters of the Nun." What Bible student does not know of " Joshua, son of Nun"? But so
far hasignorance and obscurantism gone with its deadly work in Biblical literalism that hardly any one knows with definiteness
that Joshuaisjust avariant (one of someten or twelve) form of "Jesus." The phrase has actualy been found written in ancient
texts as " Jesus, son of Nun.” At any rate there is no question and there can be none, that Joshuais Jesus, no less. This asserts
that both namesin various versions of the Messanic legend stood for the one same typal figure representing man’ scoming
deity. But the wonder increases when we turn to the Hebrew aphabet and find that, while"M" is called and spelled "Mem,”
and means"water," "N" iscaled and spdled "Nun,”" and means, of al astound-ing things, "fish." Jesus, then, is son of Pisces,
the Fish-sgn; asindeed heisin the Gogpelsthemsalves.

And Horus, the Egyptian Chrigt, who isidentical with the Jesus of the Gospelsin some one hundred and eighty particulars,
performed at Anu agreat "miracle.” Heraised hisfather Osirisfrom the dead, calling unto him in the cave to rise and come
forth, intimating that he was not dead but only deeping. Anu, as has been seen, became Bethany of the Gospels, and it was at



Bethany that Jesusraised Lazarus from the dead! And we run into another amazing link when, through Egyptian sources, we
are enabled to establish the identity of Lazarus. Thisis closeto the greatest of dl the marvelsin this chain of comparative data.
For we find that the ancient designation of Osiriswas Asar. Now the Egyptians consistently expressed reverence for deity by
prefixing the definite masculine article, "the," to the name of the chief of their gods. Thiswas Odris. Just asthe Chrigtians say,
or should say, the Chrig, they said the Osiris. And there applies here another point of language usage not discovered by
scholars, but pertinent to our ducidation. It isthat the definite masculine article, "the," connoted deity in ancient writing. Our
definite article, "the," istheroot of the Greek word for God, the-os, to which the Greeks prefixed their masculine article, ho
theos. The Spanish article masculing, d, isthe Hebrew word for God. And the Greek masculine article ho, isaChinese word
for deity. To say "the Odiris’ was equivadent to saying "Lord Odiris.”

So when the Hebrews took up the Egyptian names and titles they converted the name of "the Odiris," or "Lord Odiris," directly
into their own vernacular, with the result emerging as"El-Asar.” Thenin turn the later Romans, spesking Latin, took up the
same materid that had come to them through Hebrew hands and to "El-Asar" they added the common L atin termination of the
second declension masculine nounsin which most Roman men’ s names ended, namely "us;" and the result was now
"El-Asar-us." Intimetheinitid "E" wore off, asthe scholars phraseit, and the s’ in"Asar” changed into its S ster-letter "z,"
leaving us holding in our handsthe"Lazarus' whom Jesus raised from the dead at Bethany! So the dlegorica raising of the
Egyptian Ogrisfrom deeth by his son, the Christ of Egypt at the Egyptian Anu became the raising from degth of the Hebrew
Lazarus by the Palestinian Christ at the Judean Bethany, and what was sublime spiritual dramatism becameincredible "history.”

To support the contention that this derivation is not afanciful invention or sheer coincidence, we find the Egyptian "Azar"
regppearing in the names of two of the Hebrew Priestsin the Old Testament,

Azar-iah and El (e)azar. The-iah (or -jah) gppended to deific names substantially equated the prefixed El in Hebrew usage.
But afurther and far more authoritative confirmation of the linkage was found in one place in Renan’ sfamous Life of Jesus
(page 308). The French theologian displayed an extraordinary knowledge of Judean history, geography, sociology and religion,
and in connection with the el ucidation here presented this citation from his great book confronts the Christian exegesiswith a
chdlenge which it may be difficult to fend off. We quote the passage asfollows:

"Thevillage of Bethany, in particular, Stuated at the summit of the hill upon the incline which commands the Dead Seaand the
Jordan, a ajourney of an hour and ahalf from Jerusaem, was the place especidly beloved by Jesus."

Following thisanumerd directs usto the note appended at the bottom of the page, in which the referenceisto Bethany:
"Now El-Azerie (from El-Azr, the Arabic name of Lazarus) in the Christian texts of the Middle Ages, Lazarium."
On the next page (309), speaking of Mary he states:

"Her brother Eleazar, or Lazarus, was as much beloved by Jesus."

Hereisindisputable evidence that the Egyptian connection with the name of Bethany clung to the town up to the Middle Ages.
Sinceit isagreed widdy that John’s Gospd isfar more mystical and spiritual and less historicd than the other threg, it isquite
gpparent that thisreprint of an ancient Egyptian allegory would be morelikdy to beincluded in John’s Gospel and omitted
from the three synoptic ones. What can it mean to Chrigtian theology that the Story of the raising of Lazaruswas extant in
Egyptian papyri possibly 5000 years B.C.?

Nor was Odiris, masquerading under the name of Lazarus, the only Egyptian personage present at the scene of this supposed
Chrigian "miracle.” 149s, the wife and sster of Odiris, under her ancient designation of Meri, was present dso. Asthefeminine
counterpart of the male deity was duaized to match the doubling of Horus as Horus the Elder (otherwise Osiris) and Horusthe
Y ounger, so the Meri name was sometimes plurdized, becoming Merti. In Latin feminine form this became Mertae. Butin
Hebrew it resolved into what in English was rendered as Martha. So even in the ancient Egyptian transaction there were
present the two Maries, or Mary and Martha, the sisters of "L azarus.”



A SIGNIFICANT SIX MONTHS

All this sets the stage for the crowning item in the correspondence. In the Gospel drama John the Baptist enacts the role of the
firg-born or naturd man, coming firg to prepare the physicad ground of evolution for the advent of the second Adam, or Christ.
He would therefore stand in the dlegory as the son of the Water Mother, Virgo, and under the astrological symbolism would be
born at the autumn equinox, or in his mother’ s house, which stands as that sation in the zodiac. On the other sde of the cycle of
descent, "desth” and resurrection, would stand Jesus, the Christos, son of the Fish Mother, born in his mother’s house of the
Fishes. These houses are six months apart on the zodiacal chart!

Hence the whole edifice of Gospd historicity trembles under the impact of the strange dramatic circumstance, given in thefirgt
chapter of Luke’s Gospd, that the Annunciation to Mary of her conception of the coming Christ by the Holy Spirit camein the
gxth month of Elizabeth’ s pregnancy with John the Baptist. So we can see what the myth-makers devised for discerning
intdligenceinthe dlegory in Luke. The naturd man, having covered the zodiacd "'sx months' between his conception and the
date of hisquickening into spiritual Statusin hisevolution, was dramétized as being "quickened” at a point exactly opposite from
the point of the beginning of hislife. Sx months on the chart would mark the end of an epoch begun oppositeit. Six months,
spesking purely zodiacally, would terminate the period of morta life and bring the natural man to the place of hisdeification. At
that point he would be represented as being quickened from naturd to spiritud life. So then, according to the Lukan account,
when the mother of the true spiritud Christ, who had just been impregnated by the Holy Ghost, came into the presence of the
firs mother, carrying her child a the figurative completion of hiscycle of physica evolution, and awaiting only the advent of the
spiritua Lord to be quickened into anew order of exalted being, he was dramatized as manifesting this reawakening by the
gatement that "he legped in his mother’ swomb.” The Luke narration makesit clear that the conception of Jesus had just taken
place when Mary visited her cousin Elizabeth and found her at the six months stage of her pregnancy. Mary’ scominginto the
presence of Elizabeth is made the occasion of the naturd man’ slegping in hismother’ swomb. When the Christos comesto the
natural man the latter legpsinto the higher kingdom of spirit.

It isbut asmple matter of arithmetic to note that the last three months of Elizabeth’ s pregnancy with John coincided with the
first three of Mary’ s pregnancy with Jesus, bringing the birth of Jesusjust six months after that of John! So Luke hasit. But it
wasin the zodiaca chart some thousands of years beforeit could have "happened” in Judea. It had occurred zodiacally long
beforeit could have occurred historically. And the implication is overmastering that the supposed historical occurrenceisbut a
presumption of ignorance based on the zodiaca when that became circulated as history among the unintelligent masses.

Thefind link of significant data, now to be presented is by no meansaminor one. &t. Paul declaresthat we cometo birth
spiritudly only aswe die carndly, meaning that the quantum or qudity of divine character in us growsin proportion asthe
quantum of raw nature decreases. We increase deifically aswe decrease humanly; the god gainsin power asthe anima dies.
So the structure of the alegory depicted the spiritua man, Jesus, son of Nun, the"Fish," asincreasing, while John, son of
Virgo, the Water Mother, decreasesin stature. Astrologically, asastar or constellation sinks below the horizon in the wes, its
opposite star or congtellation would berising in the east. As John, type of thefirg, the naturad man, went down (having
completed hismission of preparing the way for his greater successor), Jesus, type of the spiritual birth, rose on theworld. So
the narrative has John saying: "1 must decrease, but he must increase.” In the descent of soul into the body spiritua power
decreases as physicd lifeincreases. But on the reverse arc of the cycle, or evolution, the physica (John) decreases asthe
Christ power increasesin its new round of growth.

THE CHALLENGE TO CHRISTIANITY

No intdligent reader can peruse this assemblage of semantic data without being profoundly impressed by at leest two
consderations of the most momentous gravity. He will see firgt that the great principles of theology were presented, rather are
concealed, it would be permissible to say, under the cryptographic forms of asrological symbolism. Then he will be impressed
beyond measure by the incontestable evidence of the fact that Biblicd events he had assumed were higtorica occurrences in the
fird century A.D., were dready written in time-worn books of the ancient Egyptians thousands of years before, and that they
were there not as objective higory but as spiritud dlegory. And in the train of reflection that would follow upon these
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recognitions, how could he avoid asking of hisintdlligence the question fraught with critical moment for the Chridtian faith: were
then the Gospels and Epidtles of the Christian New Testament compositions originally written between the years 40 to 80 of
that firg Chrigtian century? In the face of the evidence here assembled, can there be much doubt that these Gospels and Epistles
were republications of old Egyptian rdigious scripts, revamped and redacted doubtless by Judean influences, in the fird century
of our era? Does Chridian hisory make any authoritative pronouncement that would throw light on the question? In spite of
fanaticd zed to obliterate dl trace of the derivation of its literary heritage from antecedent Pagan sources, there has been
permitted to survive for us a statement made by the man who himsdf was chifly indrumentd in founding the Chridian
ecclesagticd system, the Chridian historian and bishop, Eusebius. In hisfamous Ecclesiastical History, chapter 17 of Book |1,
treating of the Essenes, called Thergpeutae in northern Egypt, he wrote:

"These ancient Thergpeutae were Chrigtians and their writings are our Gospels and Epistles.”

Asif to corroborate this declaration of the fourth-century Christian protagonist the Dead Sea scrolls now rise out of the mists
of pre-Chrigtian time to certify beyond cavil that the New Testament documents were products of the antecedent Pagan
reigions

If Eusebius' s statement and the evidence of the scrolls (and much other data) point to the ancient origin of the Scriptures, there
would then arise the further crucia question: for what reason were ancient Egyptian documents of secret esoteric and occult
gpiritua lore, embodying the innermost teachings of the Magian and Sabean astrologica science, brought forth from their
age-long sacred custodianship of the heirophants of the Mysteries and spread broadcast to the world in that first Christian
century? The answer to this query is many-sided and complicated. But among other influences there was one certainly that can
be traced with considerable distinctness. Thiswas the work of a philosopher too little credited with importance. Philo Judaeus
was born at or about theyear 1 A.D. Helabored in the early and middle portions of thefirst century to effect a syncretism of
Greek Platonism, Egyptian Hermeticism and M osaic Hebraism on occult theosophical bases. Hiswork could have given a
powerful stimulusto the cultism of mystico-spiritua science throughout the mid-Eastern countries, asit apparently did lay the
foundations for the great Alexandrian philosophica center which, under the headship first of Pantanus, then Clement and
Origin, introduced these dementsinto Chrigtianity. In the conjunction of his effort with the currents of spiritua force emanating
from such groups as the Essenes and the Gnostics, we are as near to a correct answer as we perhaps ever shal beto the
question of the origin of Christianity and the publication in the first century of documentslong in existence, but never
disseminated beyond secret guardianship in the occult societies until that time,

It therefore seems certainly to be within the bounds of distinct plausibility, indeed of imminent probability, that the rise of
Chrigtianity isto be explained on the truly human and rationd grounds of amovement that was galvanized into momentum as
the result of thefirst wide republication of the secret and sacred books of the hierarchy of very ancient Egypt. Many astute
investigators of the provenance of the Gospels have been driven to the conclusion that the four included in the New Testament
canon were traceable to and based upon what they are pleased to cal a"common document,” which obvioudy must antedate
those building upon it. AImost to a certainty this hypothesis pointsin the direction of atrue solution of the problem of Gospel
origins. Irenaeus, first Christian Bishop of Gaul (France) in the second century, states that there was a multitude of Gospels
afloat in hisday. 1t would be in accord with some positive data and many other well-grounded assumptionsif one were to posit
the thesisthat the four Gospels of the canon were based not necessarily on any one "common document,” but on the collective
esoteric tradition coming down from old Egypt and found extant in Irenaeus’ "multitude of Gospels.

The higtorical fact that Chrigtian scholarship has for seventeen centuries spent itsdf in the effort to account for Chrigtianity’s
upsurge and character formation entirely without reference to this mass of literary lore of the antecedent world, out of whose
very womb it actually was born, isto be seen now as one of the most fantastically eccentric phenomenain dl thereligious
history of mankind. It isonly to be accounted for by the factual circumstances that the Christian movement was from the start
motivated by apsychology of faith, emotiond unction, pietistic zealotry of the most ignorant and fanatica sort, gullible
expectation of miracle and the supernatura, apocayptic revelation with the cosmic "end of theworld,” the ignorant literdization
of Biblica dlegorism,--al which eement bespeak the wholly unintellectua, unphilosophica character of the mentdity and the
psychology that launched the faith, to which after a considerable time the name of the Greek deffic principle, the Christos, was
attached. Beyond al contradiction thislist of prime psychologica factorsin theincipient push of Chrigtianity explainsitsignoring
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the whole great corpus of esoteric literature which was unquestionably the garden bed of its growth. Furthermore theinvincible
repugnance which the movement manifested to this body of the lore of aspiritud science at oncetoo intellectua and
philosophica for the smple and uncritica folk who promulgated the Chrigtian faith, attests volubly the plebeian status of the
movement and its personnd.

L et the modern mind essay to diagnose with an accuracy that these outer symptoms amply guarantee the motif of amovement
to promulgate a clamed divine revelation from the universal All-Father himself, and it will see on what low and unworthy bases
the system of Chrigtianity doesindeed rest. Completely flouting the noblest and most authoritetive characteristic of man’ sfinest
culture, hismogt piquant afflations of aesthetic refinement, scorning theintellectua ddlight in the dlassica poetry and philosophy
of the great Graeco-Roman exdtation, including the two grest Homeric and the Virgilian epics, the rabid pietism of the early
communicants of Chrigtianity so filled its devotees with hatred of the Pagan culturd treasuresthat they forced Jerome to recant
his earlier satements of hisaddiction to the classicd literature, tore Augustine away from hisinterest in the philosophy of
Plotinus and the esoteric theosophy of Manichaeism, led Tertullian to shriek "What has Homer to do with the Gospels?',
burned in afrenzy of wild rage the great Alexandrian library and murdered the esoteric lecturer Hypatia as she took sanctuary
at the dtar and scraped the flesh off her bones with oyster shells. Deeply inwrought in the texture of this anomalous aberration
of good human intelligence are to be found, still weaving the somber thread of the tragic story of the victory of massignorance
over sage wisdom, the true causes of therise of Chrigtianity.

The ducidation, then, of alarge section of Scriptura text such asis here presented must be seen as vauable and precious
beyond al caculation. It reved s how the pietistic fanaticism that bred a hatred of poetry, music and art, and a scorn of
wholesome human pleasure which has held pretty solidly to the present day, was generated by the twisting of the norma human
mind into forms of weird halucination by theliterdizing of myth, dlegory, dramaand natura and astrological symbolisminthe
mind of the uncultured masses. This episodic debacle of religious culture that befd| the ancient world in thefirst three centuries
of the Chrigtian era (treated in full in the author’ s mgjor work, Shadow of the Third Century) isthe crucia key to the
undergtanding of the religious complication in the world today. It isan odd, but achalenging reflection that one can not well
escape on reading this assemblage of amazing data of semantic significance, that haf the world, and the half boasting more or
lessjustly of leadership in modern intelligence, has been thrown for over seventeen centuries under the spell of amental and
psychologica dementiathat has given birth to the foulest superdtition, bigotry and inhuman savagery recorded in dl history, and
that thistragic outcome has ensued asthe result of the stupidity of agroup of Galilean peasantsin mistaking zodiacd history for
veridicd higory.
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