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"The fact is that the instincts of ignorant people invariably
find expression in sonme formof witchcraft. It matters little
what the netaphysician or the noralist nmay inculcate; the anina
sticks to his subconscious ideas..."

Al ei ster Crow ey
The Confessions

"As attunement to psychic (occult) reality has grown in
America, one often m sunderstood and secretive branch of it has
begun to flourish also -- magical religion..."

J. Gordon Melton
Institute for the Study of
American Religion, Geen Egg, 1975

"Curse them Curse themi Curse them

Wth my Hawk's head | peck at the eyes of
Jesus as he hangs upon the cross

I flap ny wings in the face of Mohamed &
blind him

Wth my claws | tear out the flesh of the
I ndi an and the Buddhi st, Mngol and
Din..."

Li ber Al Vel Legis 3:50 - 53

"If you are on the Path, and see the Buddha wal ki ng t owar ds
you, kill him™
Zen sayi ng, paraphrased slightly

"Previously | never thought of doubting that there were many
witches in the world; now, however, when | exam ne the public
record, I find myself believing that there are hardly any..."

Fat her Friedrich von Spee, S.J. , Cautio Crimnalis, 1631

Havi ng spent the day nusing over the origins of the nodern
witchcraft, | had a vivid dream It seened to be a cold January
afternoon, and Al eister Crowm ey was having GCerald Gardner over
to tea. It was 1945, and talk of an early end to the war was
in the air. An atnosphere of optimsmprevailed in the "free
worl d" , but the wheezing old nmagus was having none of it.

"Nobody is interested in magick any nore!" Crow ey ejacul at ed.
"My friends on the Continent are dead or in exile, or grown old;
the novenent in America is in shanbles. |'ve seen nmy best
candi dates turn against nme....Achad, Regardie -- even that
gentleman out in California, what's - his - nane, AMORC, the
one that nade all the noney.."

"O, bosh, Crow ey," Gardner waved his hand inpatiently, "al



A TRUE HISTORY OF WITCHCRAFT

thi ngs consi dered, you've done pretty well for yourself. Wy, you' ve

been called the "w ckedest man in the world" and by nore than a
few. And you've not, if you'll pardon the inpertinence, done
too badly with the | adies.”

Crow ey coughed, tugged on his pipe reflectively. "You know' he

finally ventured, "it's like |I've been trying to tell this
fellow Gant. A restrictive Order is not enough. |If | had it
all to do over again, I would ve built a religion for the
unwashed rmasses instead of just a secret society. Wy, the

opportunities! The women!"

Gardner smled. "Precisely. And that is what | have come to
propose to you. Take your BOOK OF THE LAW your GNOSTI C MASS.
Add a little razzle-dazzle for the country folk. Way | know
these occultists who call thenselves “witches'. They dance

around fires naked, get drunk, have a good time. Rosicrucians,
I think. Proper English country squires and danmes, nostly;

think they read a I ot of Frazier and Margaret Murray. If | could
persuade you to draw on your |ong experience and talents, in no
time at all we could invent a popular cult that would have
beautiful ladies clambring to let us strip them naked, tie them
up and spank their behinds! If, M. Crow ey, you'll excuse ny
explicitness."

For all his infirmty, Aleister Cromey alnost sprang to his
feet, alittle of the old energy flashing through his loins. "By
Ceorge, Gardner, you've got sonething there, | should think! I
could license you to initiate people into the OT.O today, and
you could formthe nucleus of such a group!"™ He paced in
agitation. "Yes, yes," he nused, half to Gardner, half to
hi nsel f. "The Book. The Mass. | could wite sone rituals. An
“anci ent book' of magick. A “book of shadows'. Priestesses,
naked girls. Yes. By Jove, yes!"

Great story, but nmerely a dream, created out of bits and

pi eces of rumor, history and inmagination. Don't be surprised,
though, if a year or five years fromnow you read it as
"gospel" (which is an ironic synonymfor “truth') in some new
|l earned text on the fabled history of Wcca. Such is the way
all nythol ogi es cone into being.

Pl ease don't m sunderstand ne here; | use the word " nythol ogy
in this context in its aboriginal nmeaning, and with considerable
respect. History is nmore nmetaphor than factual accounting at
best, and there are myths by which we live and ot hers by which
we die. Myths are the dreans and visions which parallel
objective history. This entire work is, in fact, an attenpt to
approxi mate history.

To arrive at some perspective on what the nodern nythos call ed,
variously, "Wcca", the "Od Religion", "Wtchcraft" and
"Neopagani sm' is, we nust firstly make a firm distinction
"witchcraft" in the popular informally defined sense may have
little to do with the nmodern religion that goes by the same
name. It has been argued by defenders of and formal apol ogists
for nodern Wcca that it is a direct |lineal descendent of an
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anci ent, indeed, prehistoric worldw de folk religion

Some proponents hedge their clains, calling Wcca a "revival™
rather than a continuation of an ancient cult. Gddly enough,
there may never have been any such cult! The first tinme | net
someone who thought she was a "witch," she started going on
about being a "blue of the cloak.”" | should've been warned
right then and there. In fact, as tine has passed and the
religion has spread, the clains of |ineal continuity have
tended to be hedged nmore and nore. Thus, we find Dr.

Gardner himself, in 1954, stating unambi guously that some

wi tches are descendants " of aline of priests and
priestesses of an old and probably Stone Age religion, who have
been initiated in a certain way (received into the circle) and
beconme the recipients of certain ancient learning." (Gardner

W TCHCRAFT TODAY, pp 33-34.)

Stated in its nost extrene form Wcca nay be defined as an
anci ent pagan religious systemof beliefs and practices, with a
form of apostolic succession (that is, with know edge and
ordi nati on handed on lineally fromgeneration to generation), a
nmore or |ess consistent set of rites and myths, and even a
secret holy book of considerable antiquity (The Book of
Shadows) .

More recent witers, as we have noted, have hedged a good dea
on these clainms, particularly the latter. Thus we find Stewart
Farrar in 1971 nmusing on the purported ancient text thusly:
"Whet her, therefore, the whole of the Book of Shadows is post-
1897 is anyone's guess. Mne is that, |Ilike the Bible, it is a
pat chwor k of periods and sources, and that since it is copied
and re-copied by hand, it includes amendnents, additions, and
stylistic alterations according to the taste of a succession of
copiers...Parts of it | sense to be genuinely old; other parts
suggest modern interpolation..." (Farrar, WHAT W TCHES DO, pp
34-35.) As we shall discover presently, there appear to be no
genui nely ol d copies of the Book of Shadows.

Still, as to the nythos, Farrar informs us that the "two
personifications of witchcraft are the Horned God and the Mot her
CGoddess..." (ibid, p 29) and that the "Horned God is not the
Devil, and never has been. If today ~Satanist' covens do exist,
they are not witches but a sick fringe, delayed-reaction
victinms of a centuries-old Church propaganda in which even
intelligent Christians no |onger believe..." (ibid, p 32).

One could protest:, "Very well, sone case mght be made for
the Horned God being mnistaken for the Christian Devil (or should
that be the other way around?), but what record, prior to the
advent 50 years ago of nobdern Wcca via Gerald Gardner, do we
have of the survival of a nmother goddess image from ancient
ti mes?"

W ccan apol ogists frequently refer to the (apparently
i solated) tenth century church docunent which states that "sone
wi cked wonen, perverted by the Devil, seduced by the illusions
and phantasms of denpons, believe and profess thenselves in the
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hours of the night to ride upon certain beasts with Diana, the
goddess of pagans, or with Herodias, and an innunerable

mul titude of wonen, and in the silence of the dead of night to
traverse (¢reat spaces of earth, and to obey her commands as of
their mstress, and to be summoned to her service on certain
nights." (Quoted in Valiente, WTCHCRAFT FOR TOMORROW Hal e,
1978, p 32.) | do not doubt that bits of pagan fol klore survived
on the Continent through the first mllenium-- Northern Europe
remai ned overtly pagan until the High Mddl e Ages. But what has
this to do with Wcca?

Farrar, for his part, explains the lack of references to a
goddess in the testinony at the infambus witch trials by
asserting that "the judges ignored the Goddess, being
preoccupied with the Satan-i mage of the God.." (WHAT W TCHES DO,
p 33). But it is the evidence of that reign of terror which
|l asted fromroughly 1484 to 1692 which brings the whole idea of
a surviving religious cult into question. It is now the
conventi onal w sdom on the wi tchburning mania which swept like a
pl ague over much of Europe during the transition from nedi eva
world to nodern that it was JUST that; a mania, a delusion in the
m nds of Christian clergynen and state authorities; that is, there
were no witches, only the innocent victins of the witch hunt.

Further, this humani st argunent goes, the “witchcraft' of
Sat ani ¢ worshi p, broonstick riding, of Sabbats and Devil - marks,
was a rather late invention, borrowing but little from
remai ni ng menories of actual preChristian paganism W have
seen a resurrection of this mania in the 1980s flurry over
“Satanic sacrificial' cults, with as little evidence.

"The concept of the heresy of witchcraft was frankly regarded
as a new invention, both by the theologians and by the public,"
writes Dr. Rossell Hope Robbins in THE ENCYCLOPEDI A OF
W TCHCRAFT & DEMONOLOGY, (Crown, 1959, p.9)"Having to hurdle an
early church law, the Canon Episcopi, which said in effect that
belief in witchcraft was superstitious and heretical, the
inquisitors cavilled by arguing that the witchcraft of the Canon
Epi scopi and the witchcraft of the Inquisition were
different...”

The evi dence extracted under the nbst gruesone and repeated
tortures resenble the Wccan religion of today in only the nost
cursory fashion. Though Wcca nay have been framed with the
"confessions" extracted by victims of the inquisitors in mnd
those "confessions" --- which are nore than suspect, to begin
with, bespeak a cult of devil worshipers dedicated to evil.

One need only read a few of the accounts of the time to
realize that, had there been at the tinme a religion of the
Goddess and God, of seasonal circles and The Book of Shadows,
such would likely have been blurted out by the victins, and nore
than once. The agonies of the accused were, alnost literally,
beyond the inmagination of those of us who have been fortunate
enough to escape them

The witch mani a went perhaps unequaled in the annals of crines
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agai nst humanity en nmasse until the Hitlerian brutality of our
own century. But, no such confessions were forthcom ng, though
the wretches accused, before the torture was done, would al so be
conpelled to condemrmm their own parents, spouses, |oved ones,
even children. They confessed, and to anything the inquisitors
wi shed, anything to stop or reduce the pain.

A Priest, probably at risk to his own life, recorded testinony
in the 1600s that reflected the reality underlying the forced
"confessions" of "witches". Rev. Mchael Stapirius records, for

exanple, this coment fromone "confessed witch": "I never
dreaned that by neans of the torture a person could be brought
to the point of telling such lies as | have told. | amnot a
witch, and | have never seen the devil, and still | had to
plead guilty nyself and denounce others...." Al'l but one copy

of Father Stapirius' book were destroyed, and little wonder

A letter snuggled froma German burgonaster, Johannes Juni us,
to his daughter in 1628, is as telling as it is painful even to
read. His hands had been virtually destroyed in the torture,
and he wote only with great agony and no hope. "Wen at [ ast
the executioner Iled me back to the cell, he said to ne, “Sir, |
beg you, for God's sake, confess sonething, whether it be true
or not. Invent sonmething, for you cannot endure the torture
which you wll be put to; and, even if you bear it all, yet you
will not escape, not even if you were an earl, but one torture
will follow another wuntil you say you are a witch. Not before
that,' he said, "will they let you go, as you nmay see by al
their trials, for one is just Ilike another...' " (ibid, pp 12-13)

For the graspers at straws, we may find an occasional line in a
"confession" which is intriguing, as in the notations on the
"confession" of one wonan from Germany dated in late 1637.

After days of unspeakable tornment, wherein the woman confesses
under pain, recants when the pain is renoved, only to be noved
by nore pain to confess again, she is asked: "How did she

i nfluence the weat her? She does not know what to say and can
only whisper, Ch, Heavenly Queen, protect ne!"

Was the victimcalling upon "the goddess"? O, as seens nore
likely, upon that aforenmentioned transfiguration of all ancient
goddesses in Christian nmythology, the Virgin Mary. One nore
quote fromDr. Robbins, and I wll cease to parade |ate nedi eva
hi story before you.

It comes fromyet another priest, Father Cornelius Loos, who
observed, in 1592 that "Wetched creatures are conpelled by the
severity of the torture to confess things they have never done,
and so by cruel butchery innocent |ives are taken..... " (ibid,
p 16). The "evidence" of the witch trials indicates, on the
whol e, neither the Satanismthe church and state would have us
bel i eve, nor the pagan survivals now claimed by nodern Wcca,;
rather, they suggest only fear, greed, human brutality carried
out to bizarre extrenmes that have few parallels in all of
history. But, the brutality is not that of “w tches' nor even of
“Satanists' but rather that of the Christian Church, and the
gover nrent .
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VWhat, then, are we to make of nmpdern W cca? It nmust, of
course, be observed as an aside that in a sense witchcraft or
"wi secraft” has, indeed, been with us fromthe dawn of tine,
not as a coherent religion or set of practices and beliefs, but
as the folk magic and nedicine that stretches back to early,
possi bly paleolithic tribal shamans on to nmodern China's so-
cal l ed "barefoot doctors".

I n anot her sense, we can also say that cerenonial magick, as
have previously noted, has had a place in history for a very
long tinme, and both these ancient systems of belief and practice
have intermngled in the lore of nodern Wcca, as apol ogists are
quick to claim

But, to an extent, this misses the point and skirts an
essential question anyone has the right to ask about nodern
Wcca -- nanely, did Wcca exist as a coherent creed, a
distinct formof spiritual expression, prior to the 1940s; that
is, prior to the neeting of mnds between the old nmagus and
vener abl e prophet of the occult world Aleister Crow ey, and the
first popularizer, if not outright inventor of nbdern Wcca,
Geral d Brosseau Gardner?

There is certainly no doubt that bits and pieces of ancient
pagani sm survived into nodern tinmes in folklore and, for that
matter, in the very practices and beliefs of Christianity.

Further, there appears to be sone evidence that A d George'
Pickingill and others were practicing some form of folk magick
as early as the latter part of the last century, though even
this has recently been brought into question. Wccan witers
have made nmuch of this in the past, but just what "AOd George
was into is subject to nuch debate.

Doreen Valiente, an astute Wccan witer and one-tinme intimte
of the late Dr. Gardner (and, in fact, the author of some
rituals now thought by others

to be of "ancient origin"), says of Pickingill that so "fierce
was "Od George's dislike of Christianity that he would even
col l aborate with avowed Satanists..." (TOMORROW p 20). What
Ceorge Pickingill was doing is sinply not clear

He is said to have had sone interaction wth a host of figures
in the occult revival of the late nineteenth century, including

per haps even Crow ey and his friend Bennett. It seens possible
that Gardner, about the tinme of neeting Crow ey, had sone
i nvol venent with groups stenming fromPickingill's earlier

activities, but it is only AFTER Crow ey and Gardner neet that
we begin to see anything resenbling the nodern spiritua
conmuni on that has become known as W cca.

"Wtches," wote Gardner in 1954, "are consunmate |eg-pullers;
they are taught it as part of their stock-in-trade." (W TCHCRAFT
TODAY, p 27) Modern apol ogi sts both for Aleister Crow ey AND
Geral d Gardner have taken on such serious tones as well as
pretensions that they may be m ssing places where tongues are
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firmy jutting agai nst cheeks.

Both nen were believers in fleshly fulfillment, not only as an
end in itself but, as in the Tantric Yoga of the East, as a
means of spiritual attainment. A certain prudishness has crept
into the practices of postGardnarian Wccans, especially in
Anmerica since the 1960s, along wth a certain femnist
revi sionism This has succeeded to a considerable extent in
converting a libertine sex cult into a rather staid
neopuritani sm

The original Gardnarian current is still well enough known and
wi dely enough in vogue (in Britain and Ireland especially) that
one can venture to assert that what Gardnerian Wcca is all
about is the same thing Crowmey was attenpting with a nore
narrow, nore intellectual constituency in the magickal orders
under his direct influence.

These Orders had flourished for some time, but by the tine
Crowmey ~ officially' net Gardner in the 1940s, nuch of
the former's Ilifelong efforts had, if not totally disintegrated,
at |l east were then operating at a dininished and di nm nishing | evel.

Through his Iong and fascinating career as nagus and
organi zer, there is sone reason to believe that Crow ey
periodically nay have w shed for, or even attenpted to create a
nmor e popul i st expression of magickal religion. The Gnostic Mass,
which Cromey wote fairly early-on, had cone since his death
to somewhat fill this function through the OTO connected Gnostic
Cat holic Church (EGC).

As we shall see nonentarily, one of Crow ey's key followers
was publishing nanifestos forecasting the revival of wtchcraft
at the sanme tinme Gardner was being chartered by Crowmey to
organi ze an OTO encanpnent. The OTO itself, since Crowey's
time, has taken on a nore popular inage, and is nore targeted
towards international organizational efforts, thanks largely to
the work under the Caliphate of the late Grady McMurtry. This
contrasts sharply with the very internalized OTO that barely
survived during the McCarthy Era, when the late Karl Gernmer was
in charge, and the OTO turned inward for two decades.

The fanpus Ancient and Mystic Order of the Rose Cross
(AMORC), the highly successful nmil-order spiritual fellowship,
was an OTO offspring in Ctowmey's tinme. It has been clained
that Kenneth Grant and Aleister Crow ey were discussing relatively
radi cal changes in the Ordo Tenpli Orientis at approxinmately the
same tinme that Gardner and Crowl ey were interactive.

Though Wccan witers give sone lip service (and, no doubt,
some sincere credence) to the notion that the validity of Wccan
i deas depends not upon its |ineage, but rather upon its

wor kability, the suggestion that Wcca is -- or, at |east,
started out to be, essentially a late attenpt at popul ari zi ng
the secrets of ritual and sexual nmagick Crow ey promul gated
through the OTO and his witings, seenms to evoke nervousness, if
not hostility.
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We hear fromw ccan witer and | eader Raynond Buckl and t hat
one "of the suggestions made is that Aleister Crowmey wote the
rituals...but no convincing evidence has been presented to back
this assertion and, tomy mnd, it seens extrenmely unlikely..."
(Gardner, ibid, introduction) The Wccan rituals | have seen DO
have much of Crowmey in them Yet, as we shall observe
presently, the explanation that "Crowmey wote the rituals for
Gardner' turns out to be sonmewhat in error. But it is on the
right track.

Doreen Valiente attenpts to invoke Cromey's alleged infirmty
at the time of his acquaintance with Gardner:

"It has been stated by Francis King in his R TUAL MAG C IN
ENGLAND that Al eister Crowey was paid by Gerald Gardner to
wite the rituals of Gardner's new witch cult...Now, GCerald
Gardner never net Aleister Crowmey until the very l|ast years of
the latter's |I|ife, when he was a feeble old man living at a
private hotel in Hastings, being kept alive by injections of
drugs... If, therefore, Crowley really invented these rituals in
their entirety, they nust be about the last thing he ever wote.
Was this enfeebled and practically dying man really capabl e of
such a tour de force?"

The answer, as Dr. Israel Regardie's introduction to the
post humous collection of Crowmey's late letters, MAG CK W THOUT
TEARS, inplies, would seemto be yes. Crowl ey continued to
produce extraordinary material alnpst to the end of his life,
and nmuch of what | have seen of the "Wccan Crowley" is, in any
case, of earlier origin.

Cerald Gardner is hinself not altogether silent on the subject.
I n W TCHCRAFT TODAY (p 47), Gardner asks hinself, w th what
degree of irony one can only guess at, who, in nodern tinmes,
coul d have invented the Wccan rituals. "The only man | can

t hi nk of who could have invented the rites," he offers, "was
the late Aleister Crowey....possibly he borrowed things from
the cult witings, or nore likely soneone may have borrowed
expressions fromhim..." A fewlegs my be being pulled here,
and perhaps nore than a few.

As a prophet ahead of his tinme, as a poet and dreaner,
Crow ey is one of the outstanding figures of the twentieth (or
any) century. As an organizer, he was al nost as nuch of a
di saster as he was at nanaging his own finances...and personal
life. As | understand the liberatory nature of the nagical
path, one would do well to see the difference between Crow ey
the prophet of Thelema and Crow ey the insolvent and inept
adm ni strator.

Crowl ey very much | acked the common touch; Gardner was above
all things a popularizer. Bot h men have been reviled as

|l echerous "dirty old men" -- Crow ey, as a seducer of wormen and
a honmpsexual, a drug addict and “satanist' rolled together.

Gardner was, they would have it, a voyeur, exhibitionist and
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bondage freak with a “penchant for ritual' to borrow a line from
THE STORY OF O. Both were, in reality, spiritual libertines,
cerenoni al magi ci ans who did not shy away fromthe awesone force
of human sexuality and its potential for spiritua

transformation as well as physical gratification

I will not say with finality at this point whether Wcca is an
outright invention of these two divine con-nen. If so, nore
power to them and to those who truly followin their path. |
do know that, around 1945, Crow ey chartered Gardner, an initiate
of the Ordo Tenpli Orientis, giving himlicense to organize an
OTO encanpnment .

Shortly thereafter, the public face of Wcca came into view,
and that is what | know of the matter: | presently have in ny
possession Gardner's certificate of license to organize said
OTO camp, signed and sealed by Aleister Crowey. The
certificate and its inport are exam ned in connection with ny
personal search for the original Book of Shadows in the next
section of this narrative.

For now, though, let us note in the years since Crow ey
licensed Gardner to organize a nmgical encanmpnent, Wcca has
both grown in popularity and becone, to nmy nmind, sonething far
| ess REAL than either Gardner or Crowl ey could have wanted or
foreseen. Wherever they cane from the rites and practices which
came fromor through Gerald Gardner were strong, and tapped
into that archetypal reality, that |[|evel of consciousness
beneath the mask of polite society and conventional w sdom which
is the function of True Magi ck.

At a popular level, this was the Tantric sex magick of the
West. Whether this prinmordial access has been lost to us wll
depend on the awareness, the awakening or |ack thereof anong
practitioners of the near to mddle-near future. Carried to its
end Gardnerian practices, like Crow ey's magick, are not nerely
exotic; they are, in the truest sense, subversive.

Practices that WORK are of value, whether they are two years

old or two thousand. Practices, nmyths, institutions and
obl i gati ons which, on the other hand, may be infinitely ancient
are of no value at all UNLESS they work.

The Devil, you say

Bef ore we move on, though, in light of the furor over real and
i mgi ned "Satanisnl that has overtaken parts of the popul ar
press in recent years, | would feel a bit remiss in this
account if | did not take nonmentary note of that other strain of
| eft-handed occult nmythol ogy, Satanism Wccans are correct
when they say that modern Wcca is not Satanic, that Satanismis
"reverse Christianity" whereas Wcca is a separate,
nonChristian religion.

Still, it should be noted, so nuch of our society has been
grounded in the repressiveness and authoritarian noralism of
Christianity that a |iberal dose of "counterChristianity" is to

10
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be expected. The Pat Robertsons of the world make possible the
Anton LeVays. In the long history of repressive religion, a
certain fable of Satanism has arisen. It constitutes a nmythos
of its own. No doubt, m sguided "copycat' fanatics have
sonmetimes msused this nmythos, in nmuch the sanme way that Charles
Manson misused the music and culture of the 1960s.

True occult initiates have always regarded the U tinmate
Real ity as beyong all names and description. Naned "deities'
are, therefore, largely synmbols. "Isis" is a synbol of the
| ong-deni ed fermal e conponent of deity to some occultists. "Pan"
or "The Horned God" or "Set" or even "Satan" are synbols of
unconsci ous, repressed sexuality. To the occultist, there is no

Devil, no "god of evil." There is, ultimtely, only the Ain Sof
Aur of the Cabbalah; the limtless Iight of which we are but a
frozen spark. Evil, in this system is the nere absence of
light. Al else is illusion.

The goal of the occult path of initiation is BALANCE. In
Freemasonry and Hi gh Magick, the synbols of the White Pillar and
Black Pillar represent this balance between conscious and
unconsci ous forces.

In Gardnarian Wcca, the Goddess and Horned God - and the
Priestess and Priest, represent that balance. There is nothing,
nothing of pacts with the "Devil" or the worship of evil in any
of this; that belongs to msguided exChristians who have been
given the absurd fundamentalist Sunday school notion that one
nmust choose the Christian version of God, or choose the Devil.

I slam Judai sm and even Catholicismhave at one tinme or another
been thought "satanic,” and occultists have nmerely played on
this bigoted symbolism not subscribed to it.

As we have seen, Wcca since Gardner's tine has been watered
down in many of its expressions into a kind of nmushy white-1light
"new age' religion, with far less of the strong sexuality
characteristic of Gardnerianism though, also, sonmetines with
| ess pretense as well.

In any event, Satani sm has popped up now and again through
much of the history of the Christian Church. The nedi eva
witches were not likely to have been Satanists, as the Church
woul d have it, but, as we have seen, neither were they likely to
have been "witches" in the Wccan sense, either

The Hellfire Clubs of the eighteenth century were Satanic, and
groups like the Process Church of the Final Judgenent do,
i ndeed, have Satanic elements in their (one should remenber)
essentially Christian theology.

Al eister Crowl ey, ever theatrical, was prone to use Satanic
synmbolismin much the sane way, tongue jutting in cheek, as he
was given to saying that he " sacrificed nmillions of <children
each year, " that is, that he masturbated. Crowl ey once called a
press conference at the foot of the Statue of Liberty, where he
announced that he was burning his British Passport to protest
Britain's involvenent in World War One. He tossed an enpty
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envel ope into the water. He was dead serious, though, about the
"Satani sm' of MItonian eternal rebellion, and the "Satanisni of
fundanmental i sm s dark fear of sexuality. The Devil, however; the
Satanic "god of evil" was an absurdity to him as to all thinking
peopl e, and he freely said so.

The nost popular formof “counterChristianity" to enmerge in
nmodern tinmes, though, was Anton Szandor LaVey's San Franci sco-
based Church of Satan, founded April 30, 1966. LaVey's Church
enjoyed an initial burst of press interest, grewto a
substantial size, and appeared to maintain itself during the
cul tural drought of the 1970s. But LaVey's books, THE SATANIC
BI BLE and THE SATANI C RI TUALS, have remained in print for many
years, and his ideas seemto be enjoying a renewal of interest,
especially anmpong younger peopl e,

punks and heavy metal fans with a death-wi sh nostly, beginning
in the mddle years of the 1980s. By that time the Church of
Satan had been largely succeeded by the Tenple of Set. This is
pure theatre; nore in the nature of psychotherapy than
religion.

It is interesting to note Francis King's observation that
before the Church of Satan began LaVey was involved in an occult
group which included, anong others, underground film nmaker
Kennet h Anger, a person well known in Crowean circles. O the
rites of the Church of Satan, King states that "...nmpst of its
t eachi ngs and nmgi cal techni ques were sonewhat vul garized
versions of those of Aleister Crowey's Ordo Tenpli Orientis.”
(MAN MYTH AND MAGI C, p 3204.) To which we might add that, as
with the OTO, the rites of the Church of Satan are manifestly
potent, but hardly crimnal or rnurderous.

LaVey, like Gardner and unlike Crow ey, appears to have "the
comon touch" -- perhaps rather more so than Gardner

| determined to trace the Wccan runmor to its source. As we
shall see, in the very year | "fell" into being a gnostic
bi shop, | also fell into the original charters, rituals and
par aphernalia of Wcca.

THE CHARTER AND THE BOOK

Bei ng A Radical Revisionist History of the Origins of the Mdern
Wtch Cult and The Book of Shadows.

"It was one of the secret doctrines of paganism
that the Sun was the source, not only of |ight, but of
life...The invasion of classical beliefs by the religions of
Syria and Egypt which were principally solar, gradually affected
the conception of Apollo, and there is a certain later
identification of himwith the suffering God of Christianity,
Free - masonry and simlar cults..."

Al eister Cromey in Astrology, 1974

"...if GBG and Crow ey only knew each other for a short year or

12
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two, do you think that would be | ong enough for themto becomne
such good friends that gifts of personal value would be
exchanged several tines, and that GBG would have been able to
aquire the vast mpjority of Crowey's effects after his death?"

Merlin the Enchanter, personal letter, 1986

"...On the floor before the altar, he renenbers a sword with a
flat cruciformbrass hilt, and a well-worn manuscript book of
rituals - the hereditary Book of Shadows, which he will have to
copy out for himself in the days to cone..."

Stewart Farrar in What Wtches Do, 1971

"Actually |I did wite a scholarly book about the Craft; its
title was Inventing Wtchcraft. . . But | spent nobst of the | ast
fifteen years failing to persuade Carl Weschcke of Llewellyn or
any other publisher that there was a market for it."

Aidan A. Kelly, Giosis, Wnter, 1992

"...the Gardnerian Book of Shadows is one of the key factors
in what has become a far bigger and nore significant novenent
than Gardner can have envisaged; so historical interest alone
woul d be enough reason for defining it while first-hand evi dence
is still available..."

Janet and Stewart Farrar in
The Wtches' Way, 1984

"It has been alleged that a Book of Shadows in Crow ey's hand-
witing was formerly exhibited in Gerald' s Miseum of Wtchcraft
on the Isle of Man. | can only say | never saw this on either
of the two occasions when | stayed with Gerald and Donna Gardner
on the island. The large, handwitten book depicted in
Wtchcraft Today is not in Crowmey's handwiting, but

Cerald's..."
Doreen Valiente in
Wtchecraft for Tomorrow, 1978
"Aidan Kelly...labels the entire Wccan revival "Gardnerian
Wtchcraft....' The reasoning and specul ation in Aidan's book

are intricate. Briefly, his main argument depends on his

di scovery of one of Gardner's working notebooks, Ye Book of Ye
Art Magical, which is in possession of Ripley International
Ltd...."

Mar got Adler in
Drawi ng Down the Moon, 1979

PART ONE
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WAl TI NG FOR THE MAN FROM CANADA

I was, for the third time in four years, waiting a bit
nervously for the Canadian executive with the original Book of
Shadows in the ranshackle office of Ripley's Believe It or Not
Museum
"They're at the jail," a snmling secretary-type explained, "but
we've called them and they should be back over here to see you
injust a few mnutes.”

The jail? Ah, St. Augustine, Florida. "The dd Jail," was the
“nation's oldest city's' second npbst tasteless tourist trap

conplete with cage-type cells and a nmock gallows. For a nonent

| allowed nyself to play in nmy head wth the vision of Norm

Deska, Ripley Operations Vice President and John Turner, the

Ceneral Manager of Ripley's local operation and the guy who'd

bought the Gerald Gardner collection from Gardner's niece,

Moni que Wl son, sitting in the slamer. But no, Turner apparently had

just been showing Deska the town. | straightened ny suit for the
fiftieth time, and suppressed the comment. W were talking BIG
history here, and big bucks, too. | gulped. The original Book

of Shadows. Maybe.

It had started years before. One of the last people in Amrerica
to be a fan of carnival sideshows, | was anxious to take another
opportunity to go through the alnost archetypally seedy old home
that housed the original Ripley's Miseum

I had known that Ripley had, in the nineteen seventies,
acquired the Gardner stuff, but as far as | knew it was al
| ocated at their Tennessee resort nmuseum | think I'd heard
they'd closed it down. By then, the social liberalismof the
early seventies was over, and witchcraft and sorcery were no
Il onger in keeping with a “family style' nuseum It featured a
man with a candle in his head, a Tantric skull drinking cup and
freak show stuff like that, but, | mean, witchcraft is
sacril egious, as we all know.

So, | was a bit surprised, when | discovered some of the
Gardner stuff - including an inmportant historical docunent, for
sale in the gift shop, in a case just opposite the Ilittle

alligators that have "St. Augustine, Florida - Anmerica' s O dest
City" stickered on their plastic bellies for the fol ks back home
to use as a paper-weight. The pricetags on the occult stuff,
however, were way out of my range.

Back again, three years later, and | decided, what the hell, so
| asked the cashier about the stuff still gathering dust in the
glass case, and it was like |I'd pushed sone kind of button

Qut comes M. Turner, the manager, who whisks us off to a store
roomwhich is filled, FILLED, | tell you, with parts of the
Gardner collection, nuch of it, if not "for sale" as such, at
| east available for negotiation. Turner told us about acquiring
the collection when he was manager of Ripley's Blackpoo
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operation, how it had gone over well in the US. at first, but
had | ost popularity and was now rel egated for the npst part to
storage status.

Vi si ons of sugarplums danced in ny head. There were many
treasures here, but the biggest plumof all, I thought, was not
surprisingly, not to be seen.

I'd heard all kinds of runors about the Book of Shadows over
the years, many of them conflicting, all of themintriguing.
Runor #1, of course, is that which acconpanied the birth (or,
dependi ng on how one | ooked at it, the revival) of nodern Wcca,
the contenporary successor of ancient fertility cults.

It revolved around elenental rituals, secret rites of passage
and a nmythos of goddess and god that seened attractive to ne as
a psychologically valid alternative to the austere, antisexua
nmoralismof Christianity. The Book of Shadows, in this context,
was the “holy book' of Wcca, copied out by hand by new
initiates of the cult with a history stretching back at least to
the era of wi tchburnings.

Rurmor nunber #2, which | had tended to «credit, had it that
Cerald Gardner, the “father of nodern Wcca' had paid Aleister
Crowey in his final years to wite the Book of Shadows, perhaps
whol e cloth. The runor's chief exponent was the respected
hi storian of the occult, Francis King.

Runor #3 had it that Gardner had witten the Book hinself,
whi ch others had since copied and/or stolen

To the contrary, said runor #4, Gardner's Miuseum had contai ned
an old, even ancient copy of the Book of Shadows, proving its
antiquity.

In nore recent years nodern Wccans have tended to put some
di stance between thenselves and Gardner, just as Gardner, for
conpl ex reasons, tended to distance hinself in the early years
of Wcca (circa 1944-1954) fromthe bl atant sexual magick of
Aleister Crow ey, "the wickedest man in the world" by some
accounts, and from Crowl ey's organization, the Ordo Tenpl
Orientis. Way Gardner chose to do this is speculative, but 1've
got some idea. But, |'magetting ahead of nyself.

Wil e Turner showed me a bl asphenmous cross shaped fromthe body
of two nude wonen (created for the 18th century infanpus
"HelIfire Clubs" in England and depicted in the MAN MYTH AND
MAG C encycl opedi a; 1 bought it, of course) and a statue of
Beel zebub from the dusty Garderian archives, a thought occurred
to me. " You know," | suggested, "if you ever, in all this
stuff, happen across a copy of The Book of Shadows in the
handwiting of Aleister Crowey, it would be of considerable
hi storical value."

| understated the case. It would be like finding The Book of
Mornmon in Joseph Smith's hand, or finding the original Ten
Conmmandnents witten not by God Hinmself, but by Mses, pure and
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sinple. (Better still, eleven conmandnents, with a margin note,
"first draft.") | didn't really expect anything to come of it,
and in the nmonths ahead, it didn't.

In the meantinme, | had nanaged to acquire the interesting

docurment | first mistook for Gerald Gardner's (long

acknowl edged) initiation certificate into Crowmey's Thelenic
magi ckal Ordo Tenmpli Orientis. To ny eventual surprise, |

di scovered that, not only was this not a sinple initiation
certificate for the Mnerval (probationary-Ilowest) degree, but,
to the contrary, was a license for Gardner to begin his own
chapter of the OT.0O, and to initiate menmbers into the O T.O

In the docunent, furthernore, Gardner is referred to as "Prince
of Jerusalem" that 1is, he is acknow edged to be a Fourth Degree
Perfect Initiate in the Order. This, needless to say would
usually inply years of dedicated training. Though Gardner had
claimed Fourth Degree O T.0 status as early as publication of
Hi gh Magic's Aid, (and cl ai ned even higher status in one edition)
this runs sonewhat contrary to both generally held Wccan and
contenporary O T.0O orthodox understandings that the O T.0O was
then fallow in England.

At the tinme the docunment was witten, nost maintained, Gardner
coul d have known Crowey for only a brief period, and was not
hi msel f deeply involved in the O T.0O The docunent is undated
but probably was drawn up around 1945.

As | said, it is understood that no viable chapter of the

O T.0O was supposed to exist in England at that tine; the sole
active chapter was in California, and is the direct antecedent
of the contenporary authentic Ordo Tenmpli Orientis. Karl GCerner,
Crow ey's i mmedi ate successor, had barely escaped death in a
Concentartion Canp during the War, his nere association with
Crowl ey being tantanount to a death sentence.

The German OTO had been largely destroyed by the Nazis, along
with other freemasonic organizations, and Crow ey hinself was in
declining health and power, the English OTO virtually dead.

The Charter also displayed other irregularities of a revealing
nature. Though the signature and seals are certainly those of
Crow ey, the text is in the decorative hand of Gerald Gardner!
The conplete text reads as follows:

Do what thou wilt shall be the |aw. W
Baphonet X Degree Ordo Tenpli Orientis
Soverei gn Grand Master General of All
Engl i sh speaking countries of the Earth
do hereby authorise our Bel oved Son Scire
(Dr.G B, Gardner,) Prince of Jerusalem

to constitute a canp of the Ordo Tenpli
Orientis, in the degree M nerval .

Love is the Law,
Love under will.

16



A TRUE HISTORY OF WITCHCRAFT

o
W tness nmy hand and seal Baphormet X

Leaving aside the msquotation from  The Book of the Law, which
got by nme for sone nonths and probably got by Crow ey when it
was presented to himfor signature, the docunent is probably
authentic. It hung for some time in Gardner's nmuseum possibly
giving rise, as we shall see, to the rumor that Crow ey wote
t he Book of Shadows for Gardner. According to Doreen
Valiente,and to Col. Lawence as well, the nuseuns
descriptive panphl et says of this docunent:

"The collection includes a Charter granted by Aleister Crow ey
to G B. Gardner (the Director of this Museum to operate a Lodge
of Crowmey's fraternity, the Ordo Templi Oientis. (The Director
would Iike to point out, however, that he has never used this
Charter and has no intention of doing so, although to the best
of his belief he is the only person in Britain possessing such a
Charter from Crowey himself; Crowl ey was a personal friend of
his, and gave himthe Charter because he liked him"

Col . Lawrence ("Merlin the Enchanter"), in a letter to me dated
6 December, 1986, adds that this appeared in Gardner's bookl et,
The Museum of Magic and Wtchcraft. The explanation for the
curious wording of the text, taking, as Dr. Gardner does, great
pains to distance himself fromCrow ey and the OTO nmay be
hinted at in that the booklet suggests that this display in the
"new upper gallery" (page 24) was put out at a relatively late
date when, as we shall discover, Gardner was nmeki ng hinself
answerable to the denands of the new witch cult and not the

| ong-dead Crowl ey and (then) relatively nmoribund OTO.

Now, the "my friend Aleister" ploy mght explain the whole
thing. Perhaps, as some including Ms. Valiente believe, Aleister
Crowl ey was desperate in his last years to hand on what he saw
as his legacy to someone. He recklessly handed out his literary
estate, perhaps gave contradictory instruction to various of
his remai ning few devotees (e.g. Kenneth Grant, Grady McMirtry,
Karl Gerner), and may have given Gardner an "accel erated
advancenent" in his order.

Ms. Valiente, a devoted Wccan who is also a dedicated seeker
after the historical truth, nmentions also the claimnmade by the
late Gerald Yorke to her that Gardner had paid Crowey a
substantial sumfor the docunent. |In a letter to nme dated 28th
August, 1986, Ms. Valiente tells of a neeting with Yorke ™"...in
London many years ago and nmentioned GCerald's O T.0O Charter to
him whereon he told me, "Well, you know, Gerald Gardner paid
old Crowl ey about ($1500) or so for that...' This nmay or nmay not
be correct..." Mney or friendship nmay explain the Charter.
Still, one wonders.

I have a Thel eni ¢ acquai ntance who, having advanced wel | al ong
the path of Kenneth Grant's version of the OTO went back to
square one with the unquestionably authentic Grady McMurtry OTO.

17
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Over a period of years of substantial effort, he made his way
to the Vo “plus' status inplied by Gardner's "Prince of
Jerusal e designation in the charter, and has since gone
beyond.

| am nyself, a Vo nenber of the OTO, as well as a chartered
initiator, and can tell you from experience that beconing a
Conpani on of the Royal Arch of Enoch, Perfect |Initiate, Prince
of Jerusalem and Chartered Initiator is a |long and arduous task

Gardner was in the habit, after the public career of Wcca
energed in the 1950s, of downgrading any Crow eyite associations
out of his past, and, as Janet and Stewart Farrar reveal in The
Wtches' Way (1984, p3) there are three distinct versions of the
Book of Shadows in Gerald Gardner's handwiting which
i ncorporate successively less material from Crowey's writings,
though the last (termed "Text C' and cowitten with Doreen
Valiente after 1953) is still heavily influenced by Crow ey and
t he OTO

Ms. Valiente has recently uncovered a copy of an old occult
magazi ne contenporary with High Magic's Aid and fromthe same
publ i sher, which discusses an ancient |ndian docunent called
"The Book of Shadows" but apparently totally unrelated to the
W ccan book of the same nane. Valiente acknow edges that the
earliest text by Gardner known to her was untitled, though she
refers to it as a "Book of Shadows."

It seens suspicious timng; did Gardner take the title fromhis
publisher's nmgazine? Ms. Valiente observed to me that the
"...eastern Book of Shadows does not seem to have anything to do
with witch-craft at all....is this where old Gerald first found
the expression "The Book of Shadows" and adopted it as a nore
poetical nane for a nmmgical manuscript than, say "The Ginpire'
or "The Black Book'....l don't profess to know the answer; but |
doubt if this is nere coincidence...."

The claimis frequently nmade by those who wi sh to "salvage' a
preGardnarian source of Wccan materials that there is a “core
of Tauthentic' materials. But, as the Farrars' recently

asserted, the portions of the Book of Shadows "..which changed
| east between Texts A, B and C were naturally the three
initiation rituals; because these, above all, would be the

traditional elements which would have been carefully preserved,
probably for centuries...." (enphasis added)

But what does one mean by "traditional mterials?" The three
initiation rites, now nuch-described in print, all smack heavily
of the crypto-freemasonic ritual of the Hernetic Order of the
Gol den Dawn, the OTO, and the various esoteric neorosicrucian
groups that abounded in Britain fromabout 1885 on, and which
were, it is widely known, the fountainhead of nmuch that is
associated with Gardner's friend Crow ey.

The Third Degree ritual, perhaps Wcca's ultimte rite, is,
essentially, a nonsynbolic Gnostic Mass, that beautiful
evocative, erotic and esoteric ritual witten and published by
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Crom ey in the Equinox, after attending a Russian Othodox Mass
inthe early part of this century. The Giostic Mass has had
far-reaching influence, and it would appear that the Wccan
Third Degree is one of the nost blatant exanples of that

i nfl uence.

Take, for exanmple, this excerpt fromwhat is perhaps the nost
intimte, nost secret and nost sublime nmoment in the entire
repertoire of Wcca rituals, the nonsynmbolic (that is, overtly
sexual) Great Rite of the Third Degree initiation, as related by
Janet and Stewart Farrar in The Wtches' Way (p.34):

The Priest continues:

O Secret of Secrets, That art hidden in the being of all Ilives,
Not thee do we adore, For that which adoreth is also thou. Thou
art That, and That am|. [Kiss] | amthe flanme that burns in the
heart of every man, And in the core of every star. | amlife,
and the giver of life. Yet therefore is the know edge of ne the
know edge of death. | am alone, the Lord within ourselves, Whose

name is Mystery of Mysteries.'

Let us be unambi guous as to the inportance in Wcca of this
ritual; as the Farrars'put it (p.31) "Third degree initiation
elevates a witch to the highest of the three grades of the
Craft. In a sense,a third-degree witch is fully independent,
answerable only to the Gods and his or her own conscience..."
In short, in a manner of speaking this is all that Wcca can
of fer a devotee.

Wth this in mnd, observe the following, fromAleister

Crow ey's Gnostic Mass, first published in The Equi nox about 80
years ago and routinely perforned (albeit ,usually in synbolic
form by nme and by many other Bishops, Priests, Priestesses and
Deacons in the OTO and Ecclesia Giostica (EGC) today. The
following is excerpted from Gens From the Equinox, p. 372, but
is widely available in published form

The Priest. O secret of secrets that art hidden in the being of
all that lives, not Thee do we adore, for that which adoreth is
al so Thou. Thou art That, and That am .

| amthe flame that burns in every heart of nman, and in the
core of every star. | am Life, and the giver of Life; yet
therefore is the know edge of ne the know edge of death. |I am
al one; there is no God where | am

So, then, where, apart fromthe Thelemic tradition of Crow ey
and the OTO is the "traditional material” sone Wccan witers
seemto seek with near desperation? | amnot trying to be
sarcastic in the | east, but even conmmonpl ace self - references
used anong W ccans today, such as "the Craft" or the refrain
"so mote it be"are lifted straight out of Freemasonry (see, for
exanpl e, Duncan's Ritual of Freemasonry). And, as Doreen
Valiente notes in her letter to ne nmentioned before, "...of
course old Cerald was also a nenmber of the Co-Masons, and an
ordi nary Freemason..." as well as an OTO nenber.

PART TWO
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THE REAL ORIG N OF W CCA

We nmust dismiss with sone respect the assertion, put forth by
Margot Adler and others, that "Wcca no | onger adheres to the
ort hodox mythos of the Book of Shadows."

Many, if not nopst of those who have been drawn to Wcca in the
| ast three decades canme to it under the spell (if | may so term
it) of the |legend of ancient Wcca. If that |egend is false,
then while reform sts and revisionist apologists (particularly
the peculiar hybrid spawned in the late sixties under the nane
"fem nist Wcca") nmay seek other valid grounds for their
practices, we at least owe it to those who have operated under
a m sapprehension to explain the truth, and let the chips fal
where they my.

| believe there is a core of valid experience falling under
the W ccan-neopagan heading, but that that core is the sane
essential core that lies at the truths exposed by the dreaded
boogy-man Aleister Crowl ey and the' wi cked' pansexualism of
Crowl ey's Law of Thelema. That such roots would be not just
unconf ortabl e, but intolerable to the orthodox traditionalists
anong the Wccans, but even nore so anong the hybrid fem nist
"wi ccans" may indeed be an understatenent.

Neopagani sm in a now archaic "hippie" msreading of ecol ogy,
nm st akes responsi ble stewardship of nature for nature worship.
Anci ent pagans did not “worship' nature; to a |arge extent they
were afraid of it, as has been pointed out to me by folk
practioners. Their "nature rites" were to propitiate the
caprice of the gods, not necessarily to honor them The first
neopagan revivalists, Gardner, Crow ey and Dr. Mirray, wel
understood this. Neopagan w ccans usually do not.

In introducing a "goddess elenent” into their theology, Crow ey
and Gardner both understood the yin/yang, nale/female
fundamental polarity of the universe. Radi cal fem ni st
neopagans have taken this balance and altered it, however
unintentionally, into a political fenm nist agenda, centered
around a near-nonot heistic worship of the fenale principle, in a
bi zarre caricature of patriarchal Christianity. Bigotry,
subnmit, cuts both ways.

| do not say these things lightly; | have seen it happen in
my own tinme. IF this be truth, let truth nane its own price. |
was not sure, until Norm and John got back from the AOd Jail.

A coupl e of nonths earlier, scant days after hearing that | was
to becone a gnostic bishop and thus an heir to a corner of

Crow ey's |legacy, | had punched on my answering nachine, and
there was the unexpected voice of John Turner saying that he had
| ocated what seened to be the original Book of Shadows in an
inventory list, locating it at Ripley's office in Toronto.

He said he didn't think they would sell it as an individual
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item but he gave ne the nane of a top official in the Ripley
organi zation, who |I pronptly contacted. | eventually made a
substantial offer for the book, sight unseen, figuring there was
(at the least) a likelihood I'd be able to turn the story into
a book and get my noney back out of it, to say nothing of the

hi storical inport.

But, as | researched the matter, | became nore wary, and
confused; Gardner's texts "A" "B" and "C' all seermed to be
accounted for. Possibly, | began to suspect, this was either a

duplicate of the "deThel em zed" post1954 version with segnents
witten by Gardner and Valiente and copied and recopied (as well
as distorted) fromhand to hand since by Wccans the world
over.

Maybe, | mused, Valiente had one copy and Gardner another
the latter sold to Ripley wth the Collection. O, perhaps it
was the curious notebook discovered by Aidan Kelly in the
Ripley files called Ye Book of Ye Art Magical, the meaning of
whi ch was uncl ear.

While I was chatting with Ms. Deska, Normreturned fromhis
m ssion, we introduced in best businesslike fashion, and he told
me he'd get the book, whatever it mght be, fromthe vault.

The vault?! | sat there thinking god knows what . Recently, |'d
gotten a call from Toronto, and it seens the Ripley fol ks wanted
me to take a | ook at what they had. | had made a considerable
offer, and at that point | figured |I'd had at |east a nibble.

As it so happened Norm would be visiting on a routine
i nspection visit, so it was arranged he would bring the
manuscript with him

Al nost fromthe mnute he placed it in front of me, things
began to nake some kind of sense. Clearly, this was Ye Book of
Ye Art Magical. Just as clearly, it was an unusual piece,
written largely in the same hand as the Crowl ey Charter- that
is, the hand of GCerald Gardner. O this |I becane certain,
because | had handwiting sanples of Gardner, Valiente and
Crowm ey in ny possession. M. Valiente had been mindful of this
when she wote ne, on August 8th, 1986:

I have deliberately chosen to wite you in [|onghand, rather
than send a typewritten reply, so that you will have sonething
by which to judge the validity of the claimyou tell ne is
bei ng made by the Ripley organisation to have a copy of a "Book
of Shadows" in CGerald Gardner's handwiting and mne.

If this is..."Ye Book of Ye Art Magical,” ....thisis
definitely in Gerald Gardner's handwiting. Od Gerald, however
had several styles of handwiting....l think it is probable

that the whole MS. was in fact witten by Gerald, and no other
person was involved; but of course | nay be wong....

At first glance it appeared to be a very old book, and it
suggested to me where the runors that a very old, possibly
nmedi eval Book of Shadows had once been on display in Gardner's
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Miseum had emerged from

Any casual onl ooker might see Ye Book in this light, for the
cover was indeed that of an old volume, with the original title
scratched out crudely on the side and a new title tooled into
the | eather cover. The original was some nundane vol une, on
Asi an knives or something, but the inside pages had been
removed, and a kind of notebook -- alnbst a journal -- had been
substi t ut ed.

As far as | could see, no dates appear anywhere in the book
It is witten in several different handwiting styles,
al t hough, as noted above, Doreen Valiente assured nme that
Gardner was apt to use several styles. | had the distinct
i mpression this "notebook" had been written over a considerable
period of tinme, perhaps years, perhaps even decades. |t
may, indeed, date fromhis days in the 1930s when he |inked up
with a neorosicrucuian grouping that could have included anong
its menmbers the | egendary Dorothy Clutterbuck, who set Gardner
on the path which led to Wcca.

Thi nking on it, what enmerges from Ye Book of Ye Art Magical is
a devel opnental set of ideas. Mich of it is straight out of
Crow ey, but it is clearly the published Crow ey, the old nagus
of the Golden Dawn, the A A, and the O T.OQO

Somewhere along the line it hit nme that | was not exactly
| ooking at the "original Book of Shadows" but, perhaps, the
outline Gardner prepared over a long period of tinme, apparently
in secret (since Valiente, a relatively early initiate of
Gardner's, never heard of it nor sawit, according to her own
account, until recent years, about the tinme Aidan Kelly
unearthed it in the Ripley collection long after Gardner's
deat h).

Dr. Gardner kept many odd notebooks and scrapbooks that perhaps
woul d reveal nuch about his character and notivations. Turner
showed nme a Gardner scrapbook in Ripley's store room which was
mostly cheesecake mmgazi ne photographs and articl es about
actresses. Probably none are so evocative as Ye Book of Ye Art
Magi cal, discovered,it has been intimated, hidden away in the
back of an old sofa.

I have the inpression it was essentially wunknown in and after
Gardner's lifetinme, and that by the Sumrer of 1986 few had seen
inside it; | knew of only Kelly and ny own party. Perhaps the
cover had been seen by sone along the |line, accounting for the
runor of a "very old Book of Shadows"™ in Gardner's Miuseum

I f someone had seen the charter signed by Crow ey ("Baphonet")
but witten by Gerald Gardner, and had gotten a | ook, as well
at  Ye Book, they m ght well have concluded that Crow ey had
written BOTH, an honest error, but maybe the source of that
| ong-standing accusation. There is even a notation in the
Ri pley catalog attributing the manuscript to Crowl ey on
someone's say-so, but | have no indication Ripley has any other
such book. Finally, if the notebook is a sourcebook of any
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religious system it is not that of medieval witchcraft, but the
twentieth century nmadness or sanity or both of the infanous
magus Al ei ster Crow ey and the Thel em ¢/ Ghostic creed of The
Book of the Law.

As | sat there | read aloud fam liar quotations or paraphrases
frompublished material in the Crowl ey-Thel emic canon. This is
not the "ancient religion of the Wse" but the nodern sayings of
" the Beast 666 " as Crow ey was wont to style hinmself.

But, does any of this invalidate Wcca as an expression of
human spirituality? It depends on where one is conming from
Certainly, the foundations of fem nist Wcca and the nodern
cult of the goddess are challenged with the fact that the
goddess in question nmay be Nuit, her manifestation the sworn
whore, Qur Lady Babal on, the Scarlet Wman. Transform what you
will shall be the whole of history, but TH S nakes what Marx did
to Hegel look 1like slavish devotion.

What Crowl ey hinmself said of this kind of wtchcraft is not
merely instructive, but an afront to the conceits of an era.

"The belief in witchcraft," he observed, was not al
superstition; its psychological roots were sound. Wnen who are
thwarted in their natural instincts turn inevitably to al
ki nds of nalignant mischief, fromslander to donestic
destruction..."

For the rest of us, those who neither worship nor are
di sdai nful of the man who nmade sexuality a god or, at |east,
acknow edged it as such, experience nust be its own teacher. If
Wcca is a sort of errant M nerval Camp of the
OTO, gone far astray and far afield since the days Crow ey gave
Gardner a charter he "didn't use" but seened to value, and a
whol e range of rituals and i mgery that assault the senses at
their nost Iliterally fundanental level; if this is true or sort
of true,, maybe its tine history be owned up to. Mthos has its
place and role, but so, too, does reality.

PART THREE
W CCA AS AN OTO ENCAMPMENT

The question of intent loons large in the background of this
inquiry. If | had to guess, | would venture that Gerald Gardner
did, in fact, invent Wcca nmore or |less whole cloth, to be a
popul ari zed version of the OTO. Crow ey, or his successor Karl
CGerner, who also knew Dr. Gardner, likely set "old GCerald" on
what they intended to be a Thelem c path, ained at
reestablishing at |east a basic OTO encanpnent in Engl and.

Aiden Kelly's research work on all this is nost inpressive, but
at rock bottom | can't help feeling he still wants to sal vage
something original in Wcca. In a way, there is some
justification for this; the Wcca of CGerald Gardner, OTO initiate
and advocate of sexual magick produced a fol ksy, easier version
of the OTQ, but by the mddle nineteen fifties sonme of his early
"followers™ not only created a revisionist Wcca with relatively
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little of the Thelenmic original intact, but convinced Gardner to
go along with the changes.

It is also possible, but yet unproven, that, upon expelling
Kenneth Grant fromthe OTO in England, Gerner, in the early
1950s, sunmoned Gardner to America to interview him as a
candidate for leading the British OTO. Gardner, it is confirned,
came to America, but by then Wcca, and Dr. Gardner had begun
to take their own, watered-down course. Today npbst W ccans have
no i dea of their origins.

Let me close this section by quoting two interesting tidbits
for your consideration.

First consider Doreen Valiente's observation to ne concerning
"t he Parsons connection". | quote from her letter
abovenenti oned, one of several she was kind enough to send ne in
1986 in connection with my research into this matter

.1 did know about the existence of the O T.O Chapter in
California at the tinme of Crowley's death, because | believe his
ashes were sent over to them He was cremated here in Brighton,
you know, nuch to the scandal of the local authorities, who
objected to the “pagan funeral service.' |If you are referring
to the group of which Jack Parsons was a nenber (along with the
egregious M. L. Ron Hubbard), then there is another curious
little point to which | nust draw your attention. | have a
remarkable little book by Jack Parsons called MAG CK, GNOSTI Cl SM
AND THE W TCHCRAFT. It is unfortunately undated, but Parsons
died in 1952. The section on wtchcraft is particularly
interesting because it |ooks forward to a revival of wtchcraft
as the Od Religion....l find this very thought provoking. Dd
Parsons wite this around the time that Crow ey was getting
together with Gardner and perhaps conmunicated with the
California group to tell them about it?

We must renenber that Ms. Valiente was a close associate of
Gardner and is a dedicated and active Wccan. She, of course,
has her own interpretation of these matters. The OTO recently
reprinted the Parsons "witchcraft"” essays in Freedomis a Two
Edged Sword , a postunopus collection of his witings. It does
i ndeed seem that Gardner and Parsons were both on the sanme wave-
| ength at about the sane tine.

The other nmatter of note is the question of the |ength of
Gardner's association with the OTO and with Crow ey personally.
My informant Col. Lawrence, tells me that he has in his
possession a cigarette case which once belonged to Aleister
Crow ey. Inside

"is a note in Crowey's hand that says sinply: “gift of GBG
1936, A. Crowmey'."
(Personal letter, 6 Decenber, 1986)

The inscription could be a nmistake, it could nean 1946, the
period of the Charter. But, as Ms. Valiente put it in a letter
to ne of 8th Decenber, 1986:
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If your friend is right, then it would nean that old Gerald
actually went through a charade of pretending to Arnold Crow her
that Arnold was introducing himto Crowey for the first time -
a charade which Crowm ey for sone reason was willing to go al ong
with. Wiy? | can't see the point of such a pretence; but then
occultists someti mes do devious things...

Crow ey may have played out a similar scene with G 1. Gurdjieff,
the other enlightened nmerry prankster of the first half of the
twentieth century.

Gnosticismand Wcca, the subjects of Jack Parsons' essays,

republ i shed by the OTO and Falcon Press in 1990, are the two
nmost  successful expressions to date of Crowey's dreamof a
popul ar solar-phallic religion. Maybe |I'm wong, but | think
Al eister and Gerald may have cooked W cca up.

If Wcca is the OTO s prodigal daughter in fact, authorized
directly by Crow ey, how should Wccans now relate to this? How
shoul d Crow ey's successors and heirs in the OTO deal with it?

Then too, what are we to make of and infer about all this

busi ness of a popular Thelem c-Ghostic religion? Wre Crow ey,
Parsons, Gardner and others trying to do sonething of note with
regard to actualizing a New Aeon here which bears scrutiny? O
is this nere speculation, and of little significance for the
Great Work today?

If the Charter Crow ey issued Gardner is, indeed, the authority
upon which Wcca has been built for half a century, then it is
perhaps no coincidence that | acquired that Charter in the same
year | was consecrated a Bishop of the Gnostic Catholic Church.
Further, it was literally days after my long search for the
original of Gardner's BOOK OF SHADOWS ended in success that the
Holy Synod of T M chael Bertiaux's Grostic Church wunani nously
el ected me a M ssionary Bishop, on August 29, 1986.

Sonetinmes, | nuse, the Inner Order revoked Wcca's charter in
1986, placing it in ny hands. Since | hold it in trust for the
OTO, perhaps Wcca has, in synbolic form returned hone at
last. It remnins for the Wccans to, Iliterally (since the
charter hangs in my tenple space), to read the handwiting on
the wall.

" Wtchcraft always has a hard time, until it becomres
established and changes its nane.” - Charles Fort
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